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OT cocTaBuTesien

[lybaimkanus Te3ncoB OKJIaL0B, KOTOpble IPO3BYyYaT Ha 3a-
cefanusax XV exxeroJHoM KOHpepeHUU «TeKCTOJI0rus U UCTOY-
HUKOBeJleHHe BocToka», Kak U B NMPOLLJIOM ToAYy, OCYLIeCTBJIs-
eTcsd B CeTeBOM popMaTe — Ha CTPaHUYKE OTZeJia IaMATHUKOB
NMUCbMEeHHOCTU HapoaoB Boctoka UB PAH, yTo no3BoJiseT pac-
IIUPUTDH KPYT UX NOTeHLUAJbHbIX YATaTeNeld. CTOUT OTMETUTh
3/leCb KaK NMPUBEPKEHHOCTb OPraHMW3aTOPOB KOHpepeHLUH K
CJIOKUBLIEMYCS 3a MOJITOpa AecATUNeTUs popMaTy HalIUX 3a-
CelaHUM, TaK U UX Bce 60Jiee NPUCTa/IbHOE BHUMaHUeE K YPOBHIO
JIOKJIa/IOB, 3a4MThIBa€MbIX Ha HALLIUX €3KErOAHbIX CECCUSAX.

Kpyr uccienoBaTeneld, npeAcTaBAAOLMX CBOU paboThl Ha
Halll Cy/I, CKJIaJ[bIBaeTCsI KaK U3 «BeTepaHOB» KOHpEepPEeHI[UH, TaK
Y Y3 HOBBIX aBTOPOB, B 3HAYUTEJIbHOW CBOEW YaCTU — BOCTOKO-
BeZI0OB MOJIOZIOTO NOKOoJiIeHUs. B TeyeHue rofa, ¢ ceHTAOpA 1O
MaM, COTpyAHUKH U rocTy OT/esia IaMATHUKOB UMEIOT BO3MOX-
HOCTb MO3HAKOMHUTBCSA C KaXK/IbIM U3 HUX Ha CEMUHApax, POoXo-
JAUIMX 0 TPaAULIUY IBaXK/bI B MeCsIL], U, pa3yMeeTcs, Ha HallIuX
OKTSA6pBbCKUX KOHpepeHUAX. He ocTaB/iAIOT HaC CBOMM BHHUMa-
HUEM U 3apy0OexKHble yueHble, HHTepecyoluecs 6J1M3Ko1 TeMa-
TUKOH. B 3TOM rofly Kpyr Jivi, npeACcTaBUBLINX CBOU JOKJIAJbI,
HNONOJIHUI/CA KoJiieraMu u3 Wpana, TapkukuctaHa U Y36eku-
CTaHa. B uuc/ie NoCTOSSHHBIX y4aCTHUKOB KOHpEpPEeHIUHU HeJlb3s
He YNOMSIHYThb HallUX AABHUIIHUX Apy3ed K3 CaHKT-IleTep-
6ypra, Yool 1 Maxaykasbl.

Kak u3BecTHO, M3yyeHue MEePBOMCTOYHUKOB CJIYXXUT L€H-
HeUIIUM QyHJJaMEHTOM [/ BOCTOKOBEJHBIX IITYJUN caMoro
pasHoro HanpasJ/ieHUsl. Bce HanpaB/ieHHs B paBHOM Mepe 3aciy-
’KMBAIOT Hallero BHHMMaHUsA WU IOMOraldT HapUCOBaTb €ero
HaunboJiee NOJHBIN U aleKBaTHbIN NOPTPET.

J1. B. 'opsiesa
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A. B. AkonnsgaH
(MB PAH)

0 MeAHbIX MOHETAX,
BbINIYCKABIIUXCA CE(l)EBI/IACKI/IMI/I maxamMmu

Knawouesvle cno08a: HymMy3MaTHKa; MeJHble MOHETbI; MOHETHOE
npaBo; CedpeBuapl; Upan

B poksaze paccMaTpuBaeTCsl MCTOPUS MeJHBIX MOHET
(¢pynycos) Upana XVI-XVII BB., KOTOpbIe paHee OTHOCUJIUCH KC-
caenoBaTesssMM K caabo auddepeHLMPOBAHHOU TrpyIe
«MpaHckas ropo/ickas YekaHka». Hakon/ieHue JJaHHBIX O3BO-
JIIET YTOYHUTb TUIMOJIOTUIO 3TUX MOHET U OTAENUTb QYJIyChI,
BbINYCKAaBIIMECS UPAHCKUMHU FOpOJiaMHy, OT LIAXCKHUX MeAHbIX
MOHET. IMHUCCHUS MOCJEJHUX YXOAUT CBOUMH KOPHSIMH B Ji0Ce-
deBuackuit MpaH Kak B aclieKTe TeppUTOPUM TPOU3BO/CTBA (B
JIOMEHHOM 06J1aCTU BEPXOBHOI'O MpaBUTeJS Yacce), TaK U Ha
TEPMHUHOJIOTUYECKOM YpOBHE (Takue MOHETbl Ha3bIBaJHMCh
*Xacc-6Uk-U, 4YTO MO3/lHee COKPATHUJIOCh A0 Kd3zbezu U JAaxe
kd3/2a3). Ha ceroqHAIHUY JIeHb U3BECTHO, YTO BCE LIECTh Nep-
BbIX cedpeBuackux maxoB (Mcma‘wal, Taxmacn I, Ucma‘ua I,
MyxammMmap, ‘A66ac | u Cadu I) paciiipeHHO TpaKTOBaJIU NMpPU-
cyliee UM MOHETHOE MPAaBO dC-CUKKA U BKJIIOYaAJU B HETO BbI-
IIyCK MeJIHbIX MOHET. B flok/1aZie 06CyKal0TCs TEKCTyaIbHbIe
OTJIMYHS IIAXCKUX MeJHbIX MOHET OT FOPO/ICKUX PyJIyCOB, MpU-
YUHBbI HayaJla U MpeKpalleHusl UX YeKaHKH, KOJIUUYECTBO BbI-
MYCKaBUIMX UX MOHETHBIX JBOPOB, a TAaKXe MCIPABJSIOTCS
HAKOIJIEHHbIE 32 MOJITOPA CTOJIETHUSI OLIMOKHU, CBSI3aHHbIE C UX
atpubyuueit. [lokasaHo, yto o 975 r. x. /1568 r. UcMa‘un | u
Taxmacn [ ciopaZjuyeckyd U KpaTKOBPEMEHHO YeKaHUJIM IlaxX-
CKUe MeJIHble MOHEeThI (Py1yc-u waxi) B OTAENbHBIX pernoHax
WpaHa, no-BUAMMOMY, BXOASIIUX B cOCTaB UX xacce. OHaKO,
HauuHas ¢ pepopmbl 978 r.x. / 1570 r. u BjioTh Ao 1040-x
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IT. X. / 1630-x rr. Ha Bced TeppuTopuu HUpaHa BbINMyCKaJUCh
MeJIHble MOHeThI TOJIbKO C MMeHeM Illaxa (Kak BapuaHT — C
yKa3aHMeM Ha UX IIAaXCKyI0 NPUPOLY UJIU C MAXAA1YCOM, 103~
TUYECKHMM ICeBJOHMUMOM, liaxa). EAMHCTBEHHBIM HCKIIIOYe-
HHEM M3 3TOr0 NpaBuJia 6bIJIM 06J1aCTH, 3aTPOHYThle UPAHO-TY-
peLKMMH BOMHaMH.

Alexander V. Akopyan
(Institute of Oriental Studies RAS)

On the Copper Coins Issued by Safavid Shahs
Keywords: numismatics; copper coins; monetary law; Safavids; Iran

The report examines the history of copper coins (fuliis) of
Iran in the 16th — 17t cts., which were previously classified by
researchers as belonging to the poorly differentiated group of
“Iranian Civic Coinage.” The accumulation of data allows us to
clarify the typology of these coins and separate the fuluses is-
sued by Iranian cities from the copper coins of Shahs. The emis-
sion of the latter has its roots in pre-Safavid Iran both in terms
of the territory of production (in hasse, the domain of the su-
preme ruler) and at the terminological level (such coins were
called *hass-bik-i, which was later shortened to qazbegi and
even qaz/gaz). It is currently known that all six first Safavid
shahs (Isma‘il I, Tahmasp I, Isma‘il I, Muhammad, ‘Abbas I and
Safi I) broadly interpreted their inherent monetary law al-sikka
and included the issue of copper coins in it. The report discusses
the textual differences between the Shah’s copper coins and the
civic fulus, the reasons for the start and end of their minting, the
number of mints that struck them, and corrects the errors accu-
mulated over a century and a halfin their attribution. It is shown
that until 975 AH / AD 1568, Isma‘il I and Tahmasp I sporadi-
cally and briefly minted royal copper coins (fuliis-i shahi) in
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certain regions of Iran, apparently parts of their hasse. However,
from the reform of 978 AH / AD 1570 until the 1040s AH / AD
1630s, copper coins were issued throughout Iran only with the
name of the Shah (alternatively — with an indication of their
Royal nature or with or with Shah’s tahallus, poetic pseudo-

nym). The only exception to this rule were the areas affected by
the Ottoman-Persian wars.
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B. B. BesibcKkuu
(MockoBckasi ;yxoBHas aKaJeMusl)

O6pa3 NpopoOKOB B NICA/IMUYECKHUX TEKCTAaX
Betxoro 3aBera

Kamwuesvie caoea: bubaus, [lcantbipb, ncaiMbl Acada, 6orocay-
>)keGHble MNEeCHONEHUs, BeTX03aBEeTHbIM NpodeTusM, XpaMoBble
IIPOPOKH, CTPYKTYpa MPOPOUYECKOU peyun

B npejgJiaraeMoM Jjok/1ajZie paccMaTpUBaeTCsl BOMPOC O pe-
[eNiuU UHCTUTYTA NpodeTHu3Ma B ApeBHEeEBPENCKHUX TCaTMaX.
B KauecTBe 0CHOBHOT'O UCTOYHUKA BbICTYNAIOT BETX03aBETHHIE
NCaJIMUYECKHE TEKCThl, B KOTOPbIX YINOMHHAIOTCS MNPOPOKHU
(nabirim).

Kak usBectHO, EBpeiickas bubausa (Betxuil 3aBeT) npeg-
CTaBJIsIET COO0M COOpaHMe TEKCTOB, IepBOHAYa/IbHbIN Y3YC KO-
TOPbIX B IPeBHEEBPENCKON COLMOKYJIbTYPHONU OOLUIHOCTH MOT
MeHSATbCs HA ¢OHe KaK TpaHCPopMal UK JAaHHOU OGLIHOCTH,
Tak 1 GOpPMHUPOBaHUs YKa3aHHOTO cobpaHusi. TeM He MeHee,
MMEHHO C03/laHHe U QYHKIIMOHUPOBAHUE JJAHHBIX TEKCTOB B
paMKax OZIHOM sI3bIKOBOU Cpe/ibl U OJTHOU KYJIbTYpPbI J0MYCKAET
BEPOSITHOCTb HaJIM4Msl JUAXPOHUYECKUX CBSI3eH MeX/Jy TeK-
CTaMU pa3/IMYHbIX TPAJUIMH, CYLeCTBOBABUIMX B paMKax JjaH-
HOM 061HOCTU. TaK, OTHUM U3 MarucTpaJbHbIX HallpaBJeHUN
MCCIeJIOBAaHUST SIBJISIETCS M3yYyeHUe NMPeeMCTBEHHOCTH Hjel
616JIeMICKUX MPOPOKOB M YYUTeEJbHbIX KHUT BeTxoro 3aBeTa
(katiibim). B cBs3u ¢ 3TUM penenuus ¢eHoMeHa JpeBHeu3pa-
WJIbCKOTO NpodeTu3Ma B MCAJIMHUYECKHUX TEeKCTax IpeJCcTaB-
JIsileT UHTepecC He TOJIbKO C TOUYKU 3PEeHHs BbISIBJIEHUS KOHTH-
HyUTeTa TPaJAULMU NPOPOKOB U Tpaguuuu [lucaHui, HO U Kak
bukcanusa npejcTaBIeHUN 0 MPOPOKaX B acCMaTUYeCKUX OUO-
JIEMCKUX TeKCTaxX. B mosib3y Ha/iM4yus nog06HON KOHTHHYAJIb-
HOCTHU CBHU/IETEJIbCTBYET HaJIMMCAaHUe Psi/Jia 1CAJIMOB UMEHAMU
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Acada, XemaHa u MesyTyHa, «CHIHOBbS» KOTOPBIX Ha3BaHbI B
BETX03aBeTHBIX MOBECTBOBaHHUAX npopokamu (1Ilap 25: 1, cp.
2I1ap 29:30).

UcTouyHrKoBeUeCcKU aHau3 ncaamoB 73(74), 104(105),
a Takke 50(51) No3BOJIUT NPOJIMTh CBET HA B3aUMOCBSI3b Tpa-
JULMNA 6ubJselickoro npodgeTusMa U BeTX03aBETHOM JIUTepa-
Typbl MyApOCTH, a TaKKe YTOYHUTD JIUTYpPrudeckue GyHKIUHU
IPOPOKOB.

Vladimir V. Belsky
(Moscow Theological Academy)

The Image of Prophets
in the Psalmic texts of Old Testaments

Keywords: Bible, Psalter, Psalms of Asaph, liturgical chants, Old Tes-
tament prophetism, Temple prophets, structure of prophetic speech

The proposed report examines the issue of the reception of
the institute of prophetism in the Hebrew psalms. The main
source is the Old Testament psalmic texts, which mention proph-
ets (nabirim).

As is known, the Hebrew Bible (Old Testament) is a collec-
tion of texts, the original usage of which in the ancient Jewish
socio-cultural community could change against the background
of both the transformation of this community and the formation
of this collection. However, it is the creation and functioning of
these texts within the framework of one language environment
and one culture that allows for the possibility of diachronic con-
nections between the texts of different traditions that existed
within this community. Thus, one of the main areas of research
is the study of the continuity of the ideas of the biblical prophets
and the didactic books of the Old Testament (katiibim). In this
regard, the reception of the phenomenon of ancient Israelite
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prophetism in psalmic texts is of interest not only from the point
of view of identifying the continuity of the tradition of the
prophets and the tradition of the Scriptures, but also as a fixa-
tion of ideas about prophets in asmatic biblical texts. The pres-
ence of such continuity is evidenced by the inscription of a num-
ber of psalms with the names of Asaph, Heman and Jeduthun,
"sons" who are called prophets in the Old Testament narratives
(1 Chr 25: 1, cf. 2 Chr 29:30).

A source analysis of psalms 73 (74), 104 (105), and 50 (51)
will shed light on the relationship between the traditions of bib-
lical prophetism and the Old Testament literature of Wisdom, as
well as clarify the liturgical functions of the prophets.
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B. JI. bByTo/iuH
(MCAA MTI'Y)

I[IpuABOPHBIA MaAMKIINC
KaK KOH(QJIMKTHOE MoJie UAEHTUYHOCTHU
B PaHHEKJ/IAaCCUYECKOM NepCUACKOH Kachlje

Kawuesble cao8a: nepcujicKasd M033Usd, MaJK/IKC, KacblAa, KyJb-
TypHasd namATsb, UpaH, Hoypys

B paHHek/saccnyeckon NMepcUCKON KacblJe 3aMeTHO, YTO
OJIHUM M3 TJIaBHbIX UCTOYHHUKOB B/IOXHOBEHMUS JJIs1 NPUJIBOP-
HBIX [I03TOB CTa/IM MpaHCKUe npa3gHuku (Hoypys, Muxprah,
Cajzie), LIMPOKO OTMeyaeMble MpPHU JIBOpPEe Ha YBeCeJUTeJTbHbIX
cobpaHHUAX-Ma/pKaucax. MpaHckue npasfiHUKU He TOJIbKO 00-
Jlalany 60JIbIIKMM 3HaYeHHWeM, HO U acCcoLUUpoBauch ¢ HUpa-
HOM/'A/)KaMOM B KyJIbTYpPHOM CO3HaHUU. TakuM o6Gpasom,
NpaBUTEJb, COOJIIOJAIIIMN UpaHCKHUEe 00bIlYaM, YCTAHOBJIEH-
Hble JlereHJapHbIMU [IapsIMU NPOIIJIOro, caM NpeTeH0Baj Ha
cratyc uapsa UpaHa, ynozi06/s5cp napsm us jseresf. [Ipuop-
Hble NAHErMPHUCThI JJOBOJBHO YaCTO HA3bIBAlOT CBOUX MOKPO-
BUTesIel nlapsaMu MpaHa, obpaiasg BHUMaHHUe He CTOJIbKO Ha
TEPPUTOPHUH, KOTOPbIMH OHH BJIAZIEIOT, CKOJIBKO Ha cobJirozie-
HYe MCKOHHO MPAHCKOIo L[apCKOro o6blyasi MUPLIEeCTBEHHOTO
cobpaHMs MO ciayyaw MpasjgHuka. Takoe obpaljeHue K IMpo-
IIJIOMY XapaKTepHO [/ NepCUCKOT0 MaHerupuKa; NpuiBop-
HbIM NMpa3HUYHBbINA LlepeMOHuas caM 1o cebe siBaseTcss Gpop-
MOU KyJIbTYPHOU MaMATH.

B Kachlzie npolioe BOCXBaJISETCSA U 3aTMeBaETCs OJTHOBpe-
MEHHO: HapsAy C UPAHCKUMH MpPa3JHUKAMU YIIOMUHAKTCS U
MyCyJIbMaHCKHeE, a 06pa3bl BeJIUKUX I[apel MPOIILJIOTo covyeTa-
10TCs c o6pa3aMu u3 KopaHa uiiv o6pa3aMH BbIJAOIIUXCS apa-
00B. B IOMOHT0/IbCKO# KacblJle IBHO HAGJIIOAAETCS CTpeMJie-
HUEe BbIJIEJIUTh MPABUTEJISI U3 YKCJIA COBPEMEHHUKOB, HAa3BaB
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ero napeM HMpaHa U npojoJpkaTeseM Jiesa Laped NMpoLLIoro;
BMECTeE C TeM, U/IeU O OJIUTUYECKOM BO3POXKJeHUU UpaHckoro
rocyfiapcTBa B JIMTEpAType He MpocjaexuBaeTcs. B aToM BuU-
JIUTCS OJITHOBPEMEHHO KaK NpU3HaHUe 6e3BO3BPAaTHOM yTepH
MPAHCKOro MPOILJIOro, TaK U COXpaHeHUe B KyJbTypHOU Ma-
MSTHU UJeM 06 UPaHCKOMW LIapCKOM BJIaCTH: Habope KayecCTB, KO-
TOPbIM 006J1a/]aeT MPaBUTE/Ib U IPUABOPHOM LiepeMOHUaJIe, KO-
TOpBIM NpaBUTesNb coburofaeT. O6uiee BoobpakaeMoe Mpo-
1IJIOe BBICTyNAaeT KaK 00beAMHAIIIUN KOHLEeNT: ujesa UpaHa
He NPUBsI3aHa K TEPPUTOPHH, HO IPUBSI3aHA K KYJIbTYpE, B J]JaH-
HOM CJIyyae - K KyJIbType NpuABopHO#. [laHerupucTsl U napu
CleYIOT CyLeCTBYIOIEN TpaJAULIMHM, BOCOPOU3BO/sA JPEBHUH,
HO 3a Mpollejllire BeKa NOTepsABUIMHA CBA3b CO CBOUMU KOP-
HAMU pUTya] TMpa3HOBAaHUS, NPAKTUKOBAaBILIMHCA 30poO-
actpuiiniamMmu-CacanujamMmu. B HacTosileM JjoK/1a/Jile Ha MaTepu-
asie npousBeseHui Pappyxu Cucranu, Manyuuxpu JlaMraiu u
‘YHcypu Banxu 6yzeT noka3aH JUHAMUYECKUN MPOLECC KYJib-
TYPHOTO COMEepHUYECTBA UPAHCKOM U MYCYyJIbMaHCKOW H/IeH-
TUYHOCTH, KOTOPbIN NPOUCXO/IUJI B IMTEPATYPHOM I0JIEe B KOH-
TEKCTe NMpe3eHTal U NaHernPUKOB MOKPOBUTEJISI BO BpeMeHa
Ma/DKJINCA.

Vladimir D. Butolin
(Institute for Asian and African cultures MSU)

The court maijlis as a field of conflict over identity
in early classical Persian qasida

Keywords: Persian poetry, majlis, qasida, cultural memory, Iran

In early classical Persian gasidas, it is noticeable that one of
the main sources of inspiration for court poets were Iranian fes-
tivals (Nowruz, Mihrgan, Sada), widely celebrated at court
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during entertaining gatherings-feasts called majlis. Iranian fes-
tivals were not only of great importance, but were also associ-
ated with Iran/‘Ajam in the cultural consciousness; thus, a ruler
who maintained Iranian customs established by legendary
kings of the past claimed the status of king of Iran, likening him-
self to the legendary kings. Court panegyrists quite often refer
to their patrons as kings of Iran, drawing attention not so much
to the territories they rule, but to their maintenance of the an-
cient [ranian royal custom of holding a festive gathering on the
occasion of a season festival. Such references to the past are
characteristic of Persian panegyrics; court festive ceremonies
are themselves a form of cultural memory.

In the qasida, the past is both praised and overshadowed:
alongside Iranian festivals, Muslim holidays are also mentioned,
and images of the great kings of the past are combined with im-
ages from the Quran or images of prominent Arabs. In the pre-
Mongol qasida, there is a clear desire to distinguish the ruler
from his contemporaries, calling him the king of Iran and the
successor to the kings of the past; at the same time, there is no
trace of ideas about the political revival of the Iranian state in
the literature. This can be seen as both an acknowledgement of
the irretrievable loss of Iran's past and the preservation in cul-
tural memory of the idea of Iranian royal power: a set of quali-
ties possessed by the ruler and the court ceremonial observed
by the ruler. A shared imaginary past acts as a unifying concept:
the idea of Iran is not tied to territory, but to culture, in this case
court culture. Panegyrists and kings follow the existing tradi-
tion, reproducing an ancient ritual of celebration practiced by
the Zoroastrian Sasanian dynasty; this ritual has lost touch with
its roots over time. This paper, based on the works of Farruxi
Sistani, Manu¢ihr1 Damgani and ‘Unsuri Balxi, will show the dy-
namic process of cultural rivalry between Iranian and Muslim
identities that took place in the literary field in the context of the
presentation of panegyrics to the patron during the majlis.
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E. B.TopaueHnko
(MCAA MTI'Y)

TexcTtbl 0 Txao /IbioHre (997-1047) - ocHOBaTeJie OJHOM
U3 IIKOJI CO3epLaTeJbHOro 6yaausma Bo BbeTHame!

Kamwuesvie caoea: BreTHaM, vctopusi BbeTHama, /laliBbeT, Oy-
Jau3M, TxveH, Txao /IbloHT

CosepuartenbHbId 6yaau3M — TxHeH (Thién &) - noasuiics
Ha TeppUTOpHUHU coBpeMeHHOro CeBepHoro BoeTHama Bckope
nocjie BOSHMKHOBeHHUSA 1KOJIbl 4YaHb B KuTtae — yxe B VII B.
[TosgHee, B 1059 r., c nosiBsieHUeM rocyaapctsa [lailBbeT, KO-
TOpbIM NpaBuja AuHacTus Jlu (1010-1225), Bo3HUKJIa HOBas
IIKOJIa TXWEH, KOTopas NpHU NoAJepKKe JBopa J0oJKHa Oblia
COCTaBUTb aJIbTEPHATUBY CTapbIM LIKoJaM. Ee ocHoBaTesb -
NpPOMOBEJHUK KUTAMCKOro NpoUCXOoxAeHHUS Txao /JIploHT
(Thao Puwong EE, kut. Llao Tan, 997-1047).

KpaTkoe coobiuienue o Txao /[bloHTe COAEPKUTCS B UCTO-
puyeckoM couynHeHuu Jle Taka «KpaTtkoe onvcanvne AHHama»
(An Nam Chi Lwoc &R, XIV B.), dparMeHTh KOTOPOro
Ob1JIM IepeBeJieHbl Ha pycckul A3blK A.B. HukuTHHBIM. B HEM
coobuaeTcs, 4To Txao /IbIOHT TOCTUJI CO CBOMM y4HTeJIEM B
Yamne k wory ot /laliBbeTa, HO momnaJi B IJieH BO BpeMs BOEH-
HOTI'0 [10X0/ja BbeTHAaMCKOIr'o MOHapxa JIu TxaHb-ToHTra. 3aTeM
Txao /IpIOHT OKa3aJjicd B OJHOM M3 BbeTHAMCKHUX OYAJUHACKUX
MOHACTbIpel B KayecTBe CJIyry, HO 6siarojaps CBOMM TaJlaH-
TaM cAesajJ NPUABOPHYI Kapbepy U 3aHAJ [JOJ/KHOCTb
HacTaBHUKa rocyzaaps. Kpome Ttoro, o mkosie Txao /lblOoHT
KpaTKO CKa3aHO B CpeJJHEBEKOBOM OyJAWMICKOM COYMHEHUU

1 ABTop 6s1arogapuT M.1O. YibsiHOBa 3a co/ieHiCTBYE B IIOJITOTOBKE /10-
KJ1aja.
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«CobpaHue Jy4lIKX [[BETOB U3 cafioB TxHeHa» (Thién uyén tip
anh I3 E &, XIV B.).

Byaauiickve aBTOpbl U UccaefoBaTesd XX B. ONMMUPAIUCh
Ha 3TU COYUMHEHUs U OoJiee MOJAPOOHBIE TEKCThI 0 Txao
JIblOHT€e, He YTOUYHSS UX Ha3BaHMS, a JIMIIb CChbLJIAsSICh HA «Ma-
TepuaJibl, COXpPaHUBILIKECS B MOHACThIPAX» (KaK MUIIET MOHAX
Txuth Txanb Thl BO BBEJEHHUH K COUHMHEHUIO «BbeTHaMCKHUeE
MOHaxXM 0yA/AvM3Ma TXUEeH», Oy6JMKOBaHHOM B 1992 1.).

Cpeay BbeTHAMCKUX HCC/e[joBaTesield Hesib3sl He yInoMs-
HYTb $paHKOS3BIYHOIO 6y /10/10ra KOJIOHUANbHOM 310Xy YaH
Bau 3samna (1902-1973) u ero Tpyz “Le bouddhisme en Annam,
des origines au Xllle siecle” (1932). Ilo ero cBeieHUAM, Y4€HHU-
kaMu Txao /|bloHTa OBLIU YJeHbl AUHACTUM JIY, a cama 1KoJia
CyllecTBOBaJla BCEro MAThb MOKOJEHUH HACTaBHUKOB - JI0
1205 r. (T. e. IOYTH A0 KOHIA TPaBJeHUS JUHACTUH JIK).

Bosabuioi Bk B M3ydyeHue mKoJbl Txao /lbioHra BHECIU
BbETHAMCKME MOHAXU-UCTOPUKH, OMNYOJUKOBABIIHE CBOU
TpyAbl B 1970-x rr.: Txuth Mat Txe («HcTopus 6yaanusma Bo
BreTHame», 1970) u Txutb HaT XaHb, nucaBIIKMH O IICEBJO-
HuMoM Hryen Jlanr («HcTopusi BbeTHaMCKOTO OyaAu3Ma,
1973). BmecTe c TeM HauboJiee MOJHOE M3JI0)KeHHe OUorpa-
¢uu Txao /lploHra COAEPXKUTCSA B ellle 60Jiee M03JHEM TPyJe —
KHUTe YIIOMSAHYTOrO Bbllle MOHaxa TxuTb TxaHb Thl.
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Elena V. Gordienko
(Institute for Asian and African cultures MSU)

Texts about Thao Duong (997-1047) - the Founder of One
of the Thién Buddhism Schools in Vietnam!

Keywords: Vietnam, history of Vietnam, Pai Viét, Buddhism, Thién,
Thao buong

Thién Buddhism (ii&) appeared in the territory of modern
Northern Vietnam soon after the emergence of the Chan school
in China - already in the 7th century. Later, in 1059, with the
emergence of the state of Dai Viét, ruled by the Ly dynasty
(1010-1225), a new Thién school arose, which, with the sup-
port of the court, was supposed to be an alternative to the old
schools. Its founder was a preacher of Chinese origin, Thao
Duong (Chinese: Cio Tang EE, 997-1047).

A brief account of Thao Pwdng is contained in Lé TAc’s his-
torical work “A Brief Description of Annam” (An Nam Chi Lwoc
LREIERE, 14th century), fragments of which were translated
into Russian by A.V. Nikitin. It is reported that Thao Pwong was
staying with his teacher in Champa (a state ro the south of Dai
Viét), but was captured during a military campaign by the Vi-
etnamese monarch Ly Thanh Tong. Thao Pwong then ended up
in one of the Vietnamese Buddhist monasteries as a servant,
but thanks to his talents he made a court career and took the
position of tutor to the sovereign. In addition, the Thao Pwong
school is briefly mentioned in the medieval Buddhist work
“Collection of the Best Flowers from the Gardens of Thien”
(Thién uyén tap anh &35 5 3, 14th century).

1] express my gratitude to M. Yu. Ulyanov for assistance in preparing
this talk.
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Buddhist authors and researchers of the 20th century re-
lied on these works and more detailed texts about Thao budong
without specifying their names but only referring to “materials
preserved in monasteries” (as the monk Thich Thanh Tw
writes in the introduction to his work “Vietnamese monks of
Thien Buddhism”, published in 1992).

Among Vietnamese researchers, one cannot fail to mention
the French-speaking Buddhologist of the colonial era Trin Van
Gidp (1902-1973) and his work “Le bouddhisme en Annam,
des origines au Xllle siecle” (1932). According to him, Thao
Pudong’s students were members of the Ly dynasty, and the
school itself existed for only five generations of teachers - until
1205 (i.e. almost until the end of the Ly dynasty).

A great contribution to the study of the Thao Pwdng school
was made by Vietnamese monk-historians who published
their works in the 1970s: Thich M4t Thé (“History of Buddhism
in Vietnam”, 1970) and Thich Nhit Hanh, who wrote under the
pseudonym Nguyén Lang (“History of Vietnamese Buddhism”,
1973). At the same time, the most complete presentation of the
biography of Thao Pwong is contained in an even later work —
the book of the above-mentioned monk Thich Thanh Ttr.
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3.3ang
(MccnenoBaTenbckuit MHCTUTYT Mupac-e makmy6, UpaH)

JdoctroBepHocTb «IllaxHame»
KaK UICTOPUYECKOro MCTOYHHKA B YAaCTH,
MOCBALIEHHOH MoC/IeJHUM apsaM CacaHuAOB

Katouesvie caoea: Pupnoycu; ucropuorpadust; Cacanuasr; llax-
HaMe; XoJlali-HaMe; o3aHue CacaHU/bl

«lllaxHamMe», MOMHUMO CBOEM JIUTepPaTYpPHOU U MUPOJIOrUYe-
CKOW 3HAaYUMOCTH, fIBJISIETCA OJHHM U3 BaXKHEWIINX UCTOYHM-
KOB I10 UCTOpHHM JipeBHero MpaHa, KOTOpbIM, B YaCTHOCTH, BCe-
CTOPOHHE onHuchIBaeT uctopuro CacanuzoB. Pupoycu cMor J0-
CTOBEPHO H3JIOXKUTb B MO3TUYECKOW POpMe IOBECTBOBAHUSA 00
anoxe CacaHUOB, cofiep:Kalljie MHOXXeCTBO UCTOPUYECKHUX Jle-
Tasiel. HekoTopele nccie0oBaTeNIM HACTAaWBAKOT HA UCTOPUYHO-
cty «lllaxHaMme», B TO BpeMd Kak Apyrue cyurtaroT «lllaxname»
Npov3BeJleHUEM HeUCTOpUuecKUM. [loBecTBOBaHUE O mpaBJie-
uuu lupyite 1o cmeptu Heszerepaa Il u usioxeHue NPUYUH
ero Kpaxa, npejicraBjieHHble B «lllaxHame», oueHb BaXKHBI U OT-
pakeHbl TaKXKe B apabo-Mepcu/iCKUX NCTOUHUKAX.

B laHHOM MCC/IeJOBaHUM COIIOCTABJIEHBI U MIPOAHATIU3UPO-
BaHbl UCTOPUYECKUE JJaHHbIE U3 3THUX JOKYMEHTOB, BCTpeyalo-
uecs B «lllaxHaMe», a TakKe BbISIBJIEHbI CXO/CTBA U Pa3/IA4Ms
Mexay HUMU. B BoilieynomsHyToM yactu «lllaxname» ®uppo-
yCU HEW3MEHHO OCTaBaJICSI BepeH CBOEMY UCTOYHHUKY («A6y-
MaHcypoBckoe lllaxHame») 1, HeCMOTPSI Ha BCe OTPaHUYEHUS 1O
PUTMY, IO3TUYECKOMY fA3BIKY U I0BECTBOBATEJIbHOU CTPYKTYPE,
OH JOCTOBEPHO U TOYHO Mepejas UCTOpUUecKUe aeTatu. Pup-
Jloycu He u3MeHuJ GOopMbl UMEH, Ha3BaHUW MeCT B COOTBET-
CTBUU CO CTAaHAAPTHBIM SI3bIKOM CBOEr0 BpeMEHH, U, CJie[0Ba-
TeJIbHO, OHU OJIM)Ke K MMeHaM W Ha3BaHUSIM, MPeiCTaBJIeHHbIM
B «Xozan-HaMe». OH 3anucas MMeHa HEKOTOPbIX JIOJIEX U AATHI,
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KOTOpbIe Jpyrvue NPOUTrHOPUPOBAJIX WU Ke 3alucaayd Helpa-
BUWJIbHO. KpoMme Toro, moaxoj, mnpejcTaB/ieHHbIM B «XoAau-
HaMe», NPOHUK B «lllaxHaMe» yepe3 nmocpeJHUKA U ObLI JaJIEK
OT HEUPAHCKUX B3IJIALOB, B TOM YUCJe OPUEHTUPOBAHHBIX HA
xanudar. B «lllaxHame» Take BCTPEYAITCs MHOTHE CBeJleHUs
U3 JIPYTMX UCTOYHUKOB, a HEKOTOpble MaTepuasibl NpeaCcTaB-
JieHbI TOJbKO B «IllaxHame».

JTO uccie0BaHME MOXKET MOBBICUTH 3HaUeHHUe «lllaxHame»
KaK UCTOPUYECKOr0 MCTOYHHUKA JIJIs M3ydyeHus snoxu CacaHu-
JlOB, 2 TAKXKEe MOXKET ObITh M0JIE3HBIM JJIsl IPYTUX HAYYHbIX pas-
paboTOK B 3TOM 06J1aCTH.

Zagros Zand
(Miras-e Maktoob Research Institute)

The credibility of the Shahnameh as a historical source
in the part on the last Sassanid kings

Keywords: Ferdowsi; historiography; Sassanids; Shahnameh; Kho-
day-nameh; late Sassanids

Other than literary and mythical values, Shahnameh is one of
the most important sources in the history of ancient Iran, which
comprehensively narrates Sassanid history in particular. Fer-
dowsi, trustworthily, rhymed narrations of Sassanid era, which
embodies most of the details of historical events. Some research-
ers insist on the historical aspect of Shahnameh, while others
have considered Shahnameh as non-historical. The narration of
Shiruya until Yazdgerd death and expressing the bases of col-
lapse in Shahnameh are very important, and Arab-Persian
sources have dealt with them.

In this study, historical data of these sources have been as-
sessed and analyzed, using the historical narration of
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Shahnameh, and their similarities and differences have also been
revealed. In this part, Ferdowsi has constantly been loyal to his
source (Abu-Mansouri’s Shahnameh), and despite all the limita-
tions in rhythm, poetic language, and narrative framework, he
has versified the details trustworthy and precisely. He hasn’t al-
tered the forms of names, names of places, according to the
standard language of his time, and hence the names are closer to
Khoday-nameh. Ferdowsi has recorded some people and dates,
which others have neglected, or have recorded incorrectly. Also,
the attitude present in Khoday-nameh has entered Shahnameh
through a mediator, and has refined it from non-Iranian and cali-
phate-centered lookouts. Many other sources of data are also
present in Shahnameh, and some data have been reported only
in Shahnameh.

This research can make the stand of Shahnameh more valid
and prominent, and can be beneficial for other research in the field.
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3. b. U6parumoBa
(MUA3 1®ULI PAH)

IIpo6s1ieMa MyxaIXKUPCTBA B AAareCTaHCKOM 60roCc/;iOBCKOM
nosieMrke KoHua XIX — HavyaJs1a XX BB.

Katoueevie caoea: [larectan; Typuus; XUIKpa; MoJieMUKa

Bonpocbl HEO6XO0AMMOCTH COBEPIIEHUS XU/PKPbI UJIH Ke OT-
CYTCTBHUS TPEOYEMbIX YCJIOBUM HAXOAWJIN OTPAKEHUE B POU3BE-
JIEHUSIX JlareCTaHCKUX y4eHbIX-60roc/10BoB KoHIa XIX —Hay. XX B.

Cyduiickue meinixu Myxammag-Xamxu (1835/36-1913) u
[apadaaaun an-Kukynu (1876-1936), nepecenuBiivecs B Typ-
nuio B KoHLe 80-rr. XIX B., BbICTyna/siM UZE0JIOraMH JlarecTaH-
CKOT0 MyXa/[PKUPCKOTO ABIKeHHUs. OHU pa3/iesisiidi BO33peHus
A6nypaxmana-Xamxku ac-Cyrypu (1793-1882), ussoxeHHble B
apabosi3bIYHOM COYMHEHHUH «Xa3UXH pUcasia apuda Jiu-1-maix
an-gaaua an-xaaok A6 ap-Paxman ac-Cyrypu», NocBsilLieHHOM
YCJIOBUSIM HEOOXOIUMOCTH TepecesieHUs] MyCyJibMaH Ha Teppu-
TOPUIO, I0/IBJIACTHYIO MCJIAaMCKHUM 3aKOHAM.

B 1905 roay B Tunosutorpaduu r. [leTpoBck 6b1J10 U3JaHO
CTUXOTBOpDEHHE Ha aBapCKOM f3blKe, B KOTOpoM MyxaMMa/-
Xapxu an-KrkyHU npusbiBajl OTIPaBUTLCSA B MecTa GJ1aronpu-
SITHbIE JIJIs1 paBeIHbIX MyCYJIbMaH.

K Hauvany XX B. oTHocuTcs ctuxoTBopeHue lllapadagauna
an-KukyHU Ha aBapckoM da3bike «IlucbMo u3 Typruu». ABTOp
HEroJlyeT 0 TOM, 4To «/larecTaH oCKBepHeH», 6€300KHUK CTaJl
rOCIIOJIMHOM, a BEPYIOUIMHA OMO30peH, MocewaTb CyQUHUCKUX
HACTAaBHUKOB, YTOOBI «YYUTbCS HCTUHHOMY», 3alIpeIleHO0.

HpOTI/IBOHOJIO}KHOIjl TOYKH 3pE€HHA NIpUAEP>KUBAJIMCh UX OII-
I[IOHEHTHbI, KOTOpbI€ CIUTAJIHU, YTO €CJIKM Bepyrouiyue MOoryT oec-
NpenATCTBEHHO COBEPIIATh BCE PEJIMTMO3HbIE O6pﬂ,ﬂbl Ha Tep-
PUTOPHH CBOEI'0 MPOXKKUBAHUA, TO UM HeE CiieAyeT nepecesaTbCA.
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Ha cTpaHuLax MecTHOU nepuoJUYecKOr medyaTu Hadasa XX B.
M3/laBa/IMCh 0OpalleHUsI MeCTHBIX 60r0CJI0BOB K JlareCTaHaM €
NpU3bIBAMHU HE IOKUAATh POJUHY.

B apabosi3ablYyHOM COUMHEHHH «As-Macabux aa-MycauMuia
JIM axJIK aJI-UCasIM al-JpKabanvia», HanMcaHHoM B 1905 r. My-
CJIUMOM aJl-Ypaju, IpUBeJieHbl apryMeHTbl 06eux cTopoH. Kpu-
THYEeCKU aHaJU3UPyd UX, aBTOP [IOKa3bIBAET, UTO €ro 3eMJid-
KaM-eJJUHOBepLIaM HeT HeO0OX0JUMOCTH NMOKUAATH JlarecTaH u
YTO «MYXaJKUPCTBO» HETaTUBHO OTPA3UTCA Ha OyAylieM Jare-
CTaHCKOM MYCyJIbMaHCKOM OOILMHBI B LI€JIOM.

N3y4yeHue pa3/JIM4YHOro poJa UCTOYHUKOB, CBA3AHHBIX C Ja-
reCTaHCKUM llepecejieHYeCKUM JABUKEHUEM, ABJIAETCA BaXXHbIM
IIPY UCCJIeJOBaHUU UCTOPUM B3aMOOTHoOLIeHUH Poccun u Typ-
MU Bo BTOpoy nosioBuHe XIX — Hayase XX BB.

Zaira B. Ibragimova
(Institute of History, Archaeology and Ethnography
of the Daghestan, Federal Research Centre RAS)

The problem of muhajirism
in Dagestani theological polemics
of the late 19th — early 20th centuries

Keywords: Dagestan; Turkey; Hijra; polemic

The problem of the necessity to perform Hijra or the lack of
required conditions were reflected in the works of Dagestani
scholars and theologians from the end of the 19th -beginning.
20th centuries.

Sufi sheikhs Muhammad Haji (1835/36-1913) and Shara-
faddin al-Kikuni (1876-1936), who migrated to Turkey in the
late 1980s, are known as the ideologists of the Dagestan Muhajir
movement. They shared the views of Abdurahman-Haji al-Suguri
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(1793-1882), set forth in the Arab language work "Hazihi Risala
Sharifa li-sh-shaikh al-fadil al-Hajj Abd ar-Rahman al-Suguri”, de-
voted to the conditions of the need for the resettlement of Mus-
lims to a territory subject to Islamic laws.

In 1905, a poem in Avar language was published in the Pe-
trovsky typolithography, in which Muhammad-Haji al-Kikuni
called for going to places beneficial for righteous Muslims.

Sharafaddin al-Kikuni's poem "A Letter from Turkey" in the
Avar language dates back to the beginning of the 20th century.
The author is indignant that "Dagestan has been desecrated," the
atheist has become the master, and the believer has been dis-
graced, Itis forbidden to visit Sufi mentors to "learn the true". The
opposite point of view was held by their opponents, who thought
that if believers can freely perform all religious rites in their ter-
ritory of residence, then they should not relocate. On the pages of
the local periodical press of the early 20th century, local theolo-
gians issued appeals to Dagestanians not to leave their homeland.

In Arabic-language essay "Al-Masabih al-Muslimiya li ahli al-
islam al-jabaliya" written by Muslim al-Uradi in 1905 are pre-
sented the arguments of both sides. Critically analyzing them, the
author proves that there is no need for his fellow countrymen to
leave Dagestan and that "Muhajirism" will negatively affect the
future of the Dagestani Muslim community as a whole.

The study of various sources related to the Dagestani reset-
tlement movement is important in the study of the history of re-
lations between Russia and Turkey in the second half of the 19th
- early 20th centuries.
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0. A. KazakeBuu
(A3 PAH; PITY)

HcTopus Taurv 1 TyHApbl B AHeBHUKaX I'.H. [IpokodbeBa

Kamwuesvwle caoea: nonesoii fueBHUK; [.H. [IpokodbeB; aBTOXTOH-
HOe HaceJieHU€; BKJIIYEHHOE HabJ0eHre 3THorpada U JIUHTBU-
cta; ucropus CeBepa 1920-x — Hayasa 1930-x rofoB

B Apxuse I'.H. u E./l. [IpokodreBbix (MAD PAH) xpaHsiTca
dparMeHTbI TpeX MOJIEBbIX JIHEBHUKOB U3BECTHOI'O JIMHTBUCTA
u sTHOorpada-ceBepoBesa ['.H. [IpokodreBa (1897-1942), pas-
JleJleHHble UHTepBaJlaMy MeHee YeM B NATb JIeT, HO M0 CyTH
npeJiCTaBJsAOIIME TPU pasHble 3noxy: 1921 r. (moe3aka Ha
HuwxHioto O6b K OOGCKMM M SIMaJbCKUM HEHIIAM, KOTOpbIE
TOJIbKO HAYMHAIOT MPUCMATPUBATHLCSA K HOBOM BJIACTH, HO CY-
IIeCTBEHHBIX U3MEHEHUN B UX KU3HU ellle He NPOUCXOJHUT),
1925-1926 rr. (nepBbii roj paboThl JUPEKTOPOM HHOpOAUE-
CKOM 1mKoJibl B TypyxaHCKOM Kpae, poJioBble COBETHI, ellle CBS-
3aHHbIE CO CTAapOW COLMAJIBbHOW OpraHu3aler MHOPOJALEB,
IIKOJIa KaK MeCTO 3HAaKOMCTBa aBTOXTOHHOTO HacesJeHHUSl C
IJIOJJaMU LIMBUJIM3al|MH, @ TaKXKe C U/1e0JIOTHEN HOBOM BJIACTH,
NosIBJIeHHe MEeCTHbIX aKTUBUCTOB-AeMaroros), 1930 r. (myTe-
nmecTBUe ¢ KyJabTb6asbl Xocega-Xapa k lOropckomy mapy: Bo-
KpYT y»Ke BOBCIO BEYTCS NOUCKU KyJIaKOB, KOJIJIEKTUBHU3ALUS
Jl00paIUCh 10 CEBEPHBIX OKPAUH).

@parmeHT gHeBHUKA 1930 r. oxBaTbiBaeT nepuo/ c 21 mas
no 12 aBrycra (mpuMepHO JiBa € OJIOBUHOU Mecsla). ITO ca-
MbIM 3MOLIMOHAJIbHbIMA U3 TpeX JITHEBHUKOB. Ec/iM B JHEBHUKAX
1921 u 1925-1926 rr. Mbl B OCHOBHOM HaXO0JAHM OIMCAHUA CO-
OBITUH, JIIOJIel, UX 0ObIYaeB U HPABOB, C/leJIaHHbIE yCThb 3aUH-
TepecoBaHHbIM, HO BCe K€ CTOPOHHUM HabJilojaTeseM, TO B
JHeBHUKe 1930 r. IBCTBEHHO oOllylllaeTcs AylieBHasA 60Jib 3a

30



CyZibOy JI0/IeW TYH/IPbI U OTYAsiHUE OT TYNOCTH MpeACTaBUTE-
JieH BJIACTH M HealeKBaTHOCTH UX JEMCTBUH.

[IpokodbeB apruimiuT ¢ MECTHbBIMU OJIEHEBOJAMH, BCTpe-
yaeT 0JIeHeBOJOB Mo gopore. TyHpa — 3TO He MyCTOe Mpo-
CTPaHCTBO, €€ HaceJAI0T HEeHIbl, KOMU (M>KEMIIbI U KOJIBUHIbI ),
pPyCCKHe, OCBOUBIIME 0JIEHEBO/CTBO, U KU3Hb 3TUX JIKO/EH I10-
CTENEeHHO CTaHOBUTCA IJIaBHOU TeMo fHeBHUKA. K 1930 1. po-
JlOBble COBETHI y»Ke 3aMeHEHbI Ha Ty3eMHble, U BO IJlaBe 3TUX
COBETOB HepeJKO CTOAT JIOJH, TOTOBble BBINOJIHATH JIIOObIE
JIMPEKTHUBHI leHTpa. BoT nopTpeT oAHOro U3 HUX: «3TO OJUH
Y3 IpejCTaBUTeNIeN Tymno-oAepkuMbiXx. K coxaneHnuro, ux ro-
pas3zo 6oJiblile, HeXKeJU JII0/led, YMEMX MbICJIUTh CaMOCTOS-
TeJIbHO. TOJIKY OT TaKUX Jito/lel ObITh He MOXKET, a TOJIbKO BpPeJ,.
Ho, no-BuaMMOMYy, 3Ta KaTeropus TYNo-OAepP>KUMbIX LeHUTCSA
KaK Ha/le>KHasi TeEXHU4YeCKas CUJIa, U X OXOTHO MCIOJIb3YIOT Ha
paboTe. ITO JIIOAU “TIpelaHHbIe”».

JlHeBHUKM [IpokodbeBa AalOT BO3MOXKHOCTb YBHUETb B
MeJIbYalIIUX MOAPOOHOCTAX >XU3Hb OTJAJE€HHBIX CEBEPHBIX
dakTopui ¥ MOYYBCTBOBATH, KaK pellleHUs], IPUHHUMaBIINECS B
LeHTpe, OTPa*XaJIUCh HA 3TOW KU3HHU.

Olga A. Kazakevich
(Institute of Linguistics, Russian Academy of Sciences;
Russian State University for the Humanities)

The history of taiga and tundra
in the diaries of Georgiy N. Prokofiev

Keywords: field diary; Georgiy N. Prokofiev; autochthonous popu-
lations, participant observation of an ethnographer and linguist, his-
tory of the North in the 1920s - early 1930s

The Archive of G.N. and E.D. Prokofiev (MAE RAS) contains
fragments of three field diaries of the famous linguist and
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ethnographer G.N. Prokofiev. These fragments are separated by
intervals of less than five years, but in fact represent three dif-
ferent epochs: 1921 (a trip to the Lower Ob to the Ob and Yamal
Nenets, which were just beginning to take a closer look at the
new authorities, but still no significant changes in their lives
happened), 1925-1926 (the first year that he worked as a head
master of school for aboriginal children in the Turukhansk re-
gion: tribal councils, which were still associated with the old so-
cial organization of aboriginals, the school as a place for the in-
digenous population to get acquainted with the modern civili-
zation, as well as with the ideology of the new authorities, the
emergence of local activists), 1930 (a journey from the Khos-
eda-Hard cultural base to the Yugorsky Shar: the search for ku-
laks is in full swing, collectivization had reached the northern
outskirts).

The diary fragment of 1930 covers the period from May 21
to August 12 (approximately two and a half months). This is the
most emotional of the three diaries. If in the diaries of 1921 and
1925-1926 we mostly find descriptions of events, people, their
customs and morals, made by an interested, but still an outside
observer, then in the diary of 1930 one clearly feels the mental
pain for the fate of the people of the tundra and despair at the
stupidity of the authorities and the inadequacy of their actions.

Prokofiev moves with local reindeer herders, meets rein-
deer herders on his way (the tundra is not an empty space, it is
inhabited by Nenets, Komis (Izhma and Kolva), Russians who
have mastered reindeer herding, and the life of these people is
gradually becoming the main topic of the diary. By 1930, tribal
councils had already been replaced by local councils, and these
councils were often headed by people who were ready to com-
ply with any directives from the center. Here is a portrait of one
of them: "This is one of the representatives of the stupidly pos-
sessed. Unfortunately, they are more numerous than people
who can think by themselves. There is no benefit from such
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people, but only harm. But, apparently, this category of stupidly
obsessed people is valued as a reliable technical force, and they
are readily used. These are ‘devoted’ people".

Prokofiev's diaries provide an opportunity to see in detail
the life of remote northern trading posts and to feel how the de-
cisions made in the far-away center affected this life.
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A. A. KupunioBa
(He3aBUCUMBIN UCCIe0BATEb)

KoMiiekcHbIM aHa/IM3 TepMUHA s9pina u3s Uona 1:5

Kamwuesvle caoea: bubvsi; ceMUTCKUE SI3bIKY; JpeBHEEBPEUCKUI
S13bIK; CPABHUTEbHO-UCTOPUYECKOE SI3bIKO3SHAHHE

06bem Knuru Ilpopoka HoHbl, Bxogswmeil B yactu «lIpo-
poku» Betxoro 3aBeTta (TaHa-Xa), kpaiiHe HEGO/IbILIOM, OAHAKO
3TOT TEKCT NpPeJCTaBJsAETC Ype3BblUallHO HACBIIIEHHBIM — KaK
B YacTH 0Opa3HOCTH, TaK U B 00JIaCTH f3bIKa. 3/leCb MpeCcTaB-
JIeHbI JIBa TePMHHA U3 CEMaHTHU4YeCKOI'0 I0JI BOAHBIX TpPaHC-
HOPTHBIX CPEACTB, a UMEHHO: T0niyya U sapina, XoTs caMo MoJle,
KOHEYHO, IIMpe U BKJIKYaeT B ceb ellle JieKceMbl Siyyim, teba,
kole-goma?. B pamkax JaHHOro ucc/jael0OBaHUsI Mbl MPOBeJleM
KOMILJIEKCHBIN aHa/IM3 TEPMHUHA S9pPina, KOTOPbINA O6yeT BKIIIO-
YaTb TEKCTOJIOTUYECKUN, ITUMOJIOTUYECKUN U KYJIbTYPHbIHU ac-
HEeKTHI.

Jlekcema sopina ynoTpe6JisieTcsl B COCTaBe KOHCTPYKIIMU
?al-yarkate hassafina, ¥ Hy?>kHO OTMETHUTB, UTO 3TO CJA0BO SBJIS-
eTcad hapax legomenon, To eCTb TEKCTOJIOTUYECKHWMN aHAJIN3
Ha 6a3e ogHoro suub TaHaXa 6ygeT HemosHbIM. TepMuH
sopina B cioBape bpayHa-/lpaniBepa-bpurraa nHtepnpeTupy-
eTcsl KaK «CyZiHO, KopabJib C KpbITOM Nanyboii»; B cioBape Ke-
Jiepa U bayMrapTHepa 3TO CJIOBO NOJIy4YaeT aHAJOTUYHBIN I1e-
peBoJ, — «mnajsybHoe cyHo». UcciepoBaTes i BO3BOAAT 3TUMO-
JIOTUI0O TEepMHHa Sapina K KOpHIO <S-p-n> CO 3HAaYeHHUEM
«IIOKPBbIBATh», OJHAKO U 3TOT KOPEHb He MOJYYHUJ LUUPOKOTO
npexcrasieHyd B TaHaXe — oH 3acBuieTe/IbCTBOBAH BCero 7 pas.

B nepeBogax bubsvMyu Ha eBpomnelckue A3bIKM 00a C/10Ba
ctuxa 1:5 - n ?0niyya, ¥ sapina - nepeBoASTCS aHAJIOTUYHbIM 06-
pa3oM: B Bysibrate aTo navis «kopabJib, CyJHO», a B CenTyaruH-
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Te — TTA0(OV — «IIJIABCPEICTBO — KOPAGJIb UJIH CyAHO B CAMOM ILIH-
POKOM CMBICJIE.

YTo KacaeTcs CEMUTCKUX NapaJsiiesiel, To Jekcema safinta /
sofina MMUPOKO NpejcTaB/JeHa B apaMelcKUX si3bikax. [loMumo
3TOro, sofina siB/IsieTCs OCHOBHBIM TEPMHUHOM /JIJ1s1 0603HaY€EHUS
KopabJiell B apabCKOM fI3blKe: B TAKOM 3HAY€HHWU OH 3acCBUJe-
TeJibcTBOBaH B KopaHe. Apabckuii TepMHUH 3acTaBJjseT 06pa-
TUTb BHUMaHHUe TaKXXe Ha BHETEKCTOBble JlaHHbIE, C HUM CBS-
3aHHbIE, K KOTOPbIM OTHOCHUTCSI ONMCaHUe morpebeHuUs 3HAT-
HOTO pyca B JiaJibe, OCTABJEHHOEe MOOBIBABIIMM Ha BepxHei
Bouire B 922 r. apabckuM nyTelniecTBeHHUKOM M6H PaasaHoM.

Anastasia A. Kirillova
(Independent researcher)

The multi-aspect analysis of the term sapina in Jonah 1:5

Keywords: the Bible, Semitic languages, Ancient Hebrew, Compara-
tive linguistics

The Book of Jonah, which makes an integral part of the
Prophets in the Old Testament (TaNaKh), is quite small, how-
ever, the text turns out to be very rich with its extraordinary
imagi-nary and the language peculiarities. Two words from the
semantic field of boats/ships are used here, those are ?0niyya
and sapina, but it should be mentioned that the abovesaid se-
mantic field is much broader and includes other words like siy-
yim, teba, kalé-goma?. Within the framework of this paper we
will seek to make the possibly full analysis of the word sapina,
i.e. its textual use, etymology of the term, and the cultural simi-
larities.

The term sapina is used in the expression ?al-yarkaté has-
safina, and we should put a stress on the fact that this word is a
hapax legomenon, i.e. we cannot provide the complete textual
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analysis of this term basing on the Old Testament only. The
word sapina in ‘Hebrew and English Lexicon of the Old Testa-
ment’ F. Brown, S.R. Driver & C.A. Briggs is interpreted as ‘ves-
sel, ship (covered in, overlaid, with sheathing, deck); in “The He-
brew & Aramaic Lexicon of the Old Testament’ by L. Koehler &
W.Baumgartner the supposed translation is ‘ship (with a deck)’.
The researchers believe that the term in question is etymologi-
cally connected with the root <s-p-n> which means ‘to cover’;
however, this root is not so widely presented in the TaNaKh - it
is only used 7 times in the text.

In the European translations of the Bible both the terms in
Jonah 1:5 - ?6niyya as well as sopina - are interpreted in the
same way: in the Vulgate it is navis ‘a ship’, and in the Septuagint
itis mAolov - ‘a floating vessel, hence a ship or vessel in the most
general sense’.

As far as the Semitic parallels are concerned, the word
safinta / safina is widely presented in the Aramaic languages.
Besides, a similar word is the main term for ships in the Arabic
language having this very meaning in the Qur'an. The Arabic
term draws our attention to the related extratextual infor-
mation that is the description of the burial of a noble Viking pro-
vided by Ibn Fadlan, an Arab traveler who visited the Upper
Volga region in 922.
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T.T. KopHeeBa
(MucTuTyT dunocodpumn PAH)

«AgeasbHbIA UICMaUJIMT»: KOHCTPYUPOBaHUe o6pa3a
Ha MaTepHaJie TPaKTaTOB
Hacupa Xycpasa u Hacup ag-/iuna Tycu

Kalouegsle cno08a: icMauiv3M; WIM; TajJvM; UMaM BpeMeHH; Ha-
cup Xycpas; Hacup an-/lvn Tycu

Hacup XycpaB (1004 - nocsie 1074) - Bbljaroujydiica ucMau-
JINTCKUH MPONOBEJHUK YU IEPBBIN MBICUTEb, KOTOPbIH Ha I0-
CTOSIHHOM OCHOBE KCI10JIb30BaJl B KaueCcTBe s3bIKa CBOUX PuJIO-
codCKHUX TPAKTATOB MEPCUACKUH S3BIK, B TO BpeMs KaK SI3bIKOM
HayKu U ¢puocoduu B MCIAMCKOM MUPe ObLI apabCKui. f3bIk
€ro TPaKTaTOB OTJIMYAaeT HOBATOPCTBO U MOUCK MEPCUCKUX K-
BUBAJIEHTOB y>Ke YCTOsIBLIEHCs apabCKOM TepMHUHOJIOTUU. B oc-
HOBe ero OGUI0COPCKON CUCTEMbI JIEXKUT KOHLENT 3HAHUS
(‘uaM) - ¥ B IOCTWXKEHUU 3HAHUSI COCTOUT MUCCHUSI ICMAWUJIUTA B
3TOM U3HU. CaMO MUPO3/IaHUE NPEJICTAET Mepesi HAMHU KaK BO-
IJIOIeHHOE 3HAHKe, a YeJIOBEK HajlesIeH 0C060M MUCCHel — «Co-
OpaTb» 3TO 3HaHWe B MupoBo# /lyiile, 4TOObI 3aBEPIIUTH MPO-
11eCC COTBOPEHUS MHUpA.

Tpyabsl Hacupa XycpaBa 6epeXHO XpaHUJIMCh IOCJE ero
CMEPTHU U BOLIM B OMOJIMOTEKY NpaBUTeJiel AlaMyTCKOTO roc-
yJAapCcTBa UCMAaUJIMTOB-HHU3ApPUTOB, KOTOpOe 06pa3oBasioch M0-
csie packoJsia o6uiMHbl B 1094 roay Ha KCMaWJIMTOB-HU3apUTOB
Y UCMaUJINTOB-MYCTaJIUTOB.

Hacup ag-/lun Tycu (1204-1274) - 6ecTAILUA SpyAUT, Ma-
TeMaTHK, aCTPOHOM U puiocod, ocTaBUBILHH MTOCe cebs1 6oJiee
COTHU COYMHEHHUH B pas3/IMYHbIX 06J1acTsAX 3HaHUU. Okosio 30
JIET >)KU3HU OH NpOBeJl BMeCTe ¢ UCMaWJIUTaMHU-HU3apUTaMHU:
CHayasla B Kpernoctax Kyxucrana, 3ateM B AsiamyTe. 3a 3TO
BpeMs OH CO3JaJl pdJ TPaKTAaTOB Ha IMepCUJCKOM A3bIKe,
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Pa3bACHSAOLUX MOJI0KEHUSI UCMaUJIUTCKOTO YYeHUs, a B [yXOB-
HOM aBTOOMOrpadun «Carp Ba CyJyK» U BOBCe NPSIMO MUIIET,
YTO caM o6paTuJics B KCMau/au3M. B ocHoBe paccyxaenuit Ha-
cup aj-/luHa JIeXKUT KOHLEeNUs no3HaHus (maium), pa3pabo-
TaHHas XacaHoM ac-Ca66axoM (ym. 1124), 1ujiepoM nepBbIX UC-
MaWJIMTOB-HU3apUTOB. COrJIacHO 3TOM KOHIENLMH, OCHOBHAs
3a/jlaya MCMaWJIUTaA — ObITh BEPHBIM CBOEMY YUUTEIIO, T.€. UCMa-
WJIINTCKOMY MMaMy BpeMeHHM. Jlpyrasi KOHIleMNIusl, OKa3aBIlasi
CUJIbHOE BJIMSIHME HAa MCMaWJIUTCKYH0 MbIC/b, — yueHUe o Boc-
kpeiieHuu (Kutiama), BBeieHHOe B 1164 r. HU3apUTCKUM UMa-
MoM XacaHoM Il ana 3ukpu-xu ac-casam (ym. 1166).

B noksnaze Ha MaTepuasie TpakTaToB ABYX ¢uiocodpoB no-
cTapaeMcs NpOCJeJUThb, Kak TpaHCHOPMHUPOBAJICA 06pas3 «Hje-
asbHOro ucMaunnuta» 3a 200 JieT u noyemy.

Tatiana G. Korneeva
(Institute of Philosophy RAS)

“The Ideal Ismaili”: Constructing an Image Based on the
Treatises of Nasir Khusraw and Nasir al-Din Tusi

Keywords: Ismailism; ilm; talim; imam of time; Nasir Khusraw; Na-
sir al-Din Tusi

Nasir Khusraw (1004 - after 1074) was an outstanding Isma-
ili preacher and the first thinker who constantly used Persian as
the language of his philosophical treatises, while Arabic was the
language of science and philosophy in the Islamic world. The lan-
guage of his treatises is distinguished by innovation and the
search for Persian equivalents of the already established Arabic
terminology. His philosophical system is based on the concept of
knowledge (ilm), and the Ismaili's mission in this life is to com-
prehend knowledge. The universe itself appears to us as embod-
ied knowledge, and man is endowed with a special mission - to
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"collect” this knowledge in the Universal Soul in order to com-
plete the process of creation of the world.

Nasir Khusraw's works were carefully preserved after his
death and entered the library of the rulers of the Alamut state of
the Nizari Ismailis, which was formed after the split of the com-
munity into Nizari Ismailis and Mustalites in 1094.

Nasir al-Din Tusi (1204-1274) was a brilliant polymath,
mathematician, astronomer and philosopher who left behind
more than a hundred works in various fields of knowledge. He
spent about 30 years of his life with the Nizari Ismailis: first in the
fortresses of Kuhistan, then in Alamut. During this time, he cre-
ated a number of treatises in Persian explaining the provisions of
Ismaili teaching, and in his spiritual autobiography “Sayr wa
Suluk”, he explicitly writes that he himself converted to Ismai-
lism. Nasir al-Din's reasoning is based on the concept of cognition
(talim), developed by Hassan al-Sabbah (d. 1124), the leader of
the first Nizari Ismailis. According to this concept, the main task
of an Ismaili is to be faithful to his teacher, i.e., the Ismaili Imam
of the Time. Another concept that had a strong influence on Isma-
ili thought is the doctrine of Resurrection (Qiyama), introduced
in 1164 by the Nizari Imam Hassan Il ala zikri-hi al-salam (d.
1166).

In the report, based on the treatises of the two philosophers,
we will try to trace how the image of the “ideal Ismaili” has trans-
formed over 200 years and why.
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JI.T. JlaxyTHn
(MB PAH)

dapuj aj-IuH ‘ATTap 0 MO33UM M NPOPOYECTBE

Knawuesvie cnoea: llepcupckas moasus; cyuickue MacHaBW;
®aunf aa-/lud ATTap; M033UsA U IPOPOYECTBO

®apup aa-/lund ‘Arrtap, cyduiickuit moat XII - Havasa XIII B.,
U3BECTEH MpeXx/e BCero TpeMs HOBaTOPCKUMHU [1039MaMHU-Mac-
HaBU: Maumuk am-Taiip («f3b1k nTuL»), Haaxu-Hame («boxe-
CTBEHHas KHHUra») u Mycubam-Hame («KHuUra cTpajaHuii»).
B Hux ‘ATTap 06beAUHUI POpPMY 0O6paMJIeHHOIO TOBECTBOBA-
HUSl, XapaKTepHYI0 [/l KJaCCU4eCKOM MpPOo3bl, C COAep:KaHUEM
cyduiickoro TpakrtaTa. UeTBepTass ero mosMma, Acpap-Hame
(«KHura taiH»), uMeeT 6oJiee TPaJULMOHHYI0 KOMIIO3ULHUIO,
XOTS U OT/INYAEeTCS CJA0KHOM CTPYKTYypou. Bce oHH, kpome MaH-
muk am-Taiip, 061a/a10T elle O4HUM YPOBHEM 0OpaMJ/ieHUs —
MEeTaTeKCTOBbIMU BCTYIJIEHUSIMM W 3MUJIOTaMM, NOCBSLIEH-
HbIMM CYLIHOCTHU M033UH, B Maumuk am-Talip 3TO NpPUCYT-
CTBYET TOJIbKO B 3MUJIOTE.

B 3THx MeTaTeKCTOBbIX GpparMeHTax ‘ATTap NoAYEPKUBaAET
BbICOKO€ JIOCTOMHCTBO N033UM ($iT) U MOITUYECKOTO CJIOBA
(suxan) ¥ MpeBO3HOCUT COBEPIIEHCTBO COOCTBEHHBIX CTHUXOB.
OH npoBo3ryiamaeT cebsi «MevyaTbio MO3TOBY», MPOBO/isS MapaJ-
JieJIb C KOHIenIMel MyxaMMa/ia Kak «Ie4yaTyd IPOPOKOB».

BmecTe ¢ TeM ‘ATTap OTKa3bIBAeTCS OT HAMMEHOBAHUS ero
n03ToM ($d‘ir). 3To NpOoTUBOpeYre 0ObSCHAETCS UCIOJIb30Ba-
HUEM UM TepMUHaA $iT B IByX KOHTEKCTHbIX 3HAYEHUSX: KaK M0~
33UH «BBICOKOWY», mepeaawlnei 60>KkeCTBeHHbIe TalHbI, U KaK
«HU3KOW», CBETCKOU M033UH, CAYXKallled 3eMHBIM L eJISIM.

Jlo ‘ATTapa mo3THYecKoe TBOPUYECTBO YAaCTO OMUCHIBAJIOCH
KaK peMecJsio, HO Tpebyollee BpOXKJeHHOTro Japa. ‘ATTap e
HACTaUBaET, UTO ero CTUXH U3JIMBAIOTCS MPSMO U3 ero cepAua.
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OH No3UIMOHUPYEeT cebs1 He KaK MO3T-peMeC/JeHHHUK, a Kak
mard-i hdl, 9To MOXeT ObITh IOHSTO U KaK «MY>K JAHHOT'O MTHO-
BEHUSI», U KaK «MY>X JIyXOBHOTO O3apeHHUsI», Ybe TBOPYECTBO
eCcTb W3/usHUe Jo6BU ('ISq), mepenoJHAILEN ero cephle.
[Ipu 3ToM ATTap NpOBOAUT pa3rpaHUYEHHE MEXKY CJI0BOM MO-
3Ta U CJIOBOM MPOPOKA: €C/IU IIepBOE KOPEHUTCSI B IPUPOHOM
Jape (tab"), To BTopoe NpoUCTeKaeT U3 CBEPXIIPUPOLHOrO OT-
KpPOBEHMUSI.

Leyli G. Lahuti
(Institute of Oriental Studies RAS)

Farid al-Din ‘Attar on Poetry and Prophecy

Keywords: Persian poetry; Sufi masnavi; Farid ad-Din Attar; poetry
and prophecy

Farid al-Din ‘Attar, a Sufi poet of the 12th and early 13th cen-
turies, is best known for three innovative masnavi (mathnawi)
poems: Mantiq al-Tayr (“The Conference of the Birds”), llahi-
nameh (“The Book of the Divine”), and Musibat-name (“The
Book of Suffering”). In these works, ‘Attar combined the form of
a framed narrative, characteristic of classical prose (such as in
Kalila and Dimna), with the content of a Sufi treatise. His fourth
poem, Asrar-nameh (“The Book of Secrets”), has a more tradi-
tional composition, though it also features a complex structure.
The first three masnavis are built on a unified principle: they
contain a frame story into which the characters' speeches are
embedded; these speeches transition into authorial commen-
tary and are illustrated by embedded tales. All of them, except
for the Mantiq at-Tayr, possess an additional framing layer—
meta-textual prologues and epilogues devoted to the essence of
poetry; in the Mantiq at-Tayr, this is present only in the epilogue.
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In these meta-textual fragments, ‘Attar emphasizes the high
merit of poetry (shiTr) and the poetic word (sukhan), extolling
the perfection of his own verses. He proclaims himself the “Seal
of the Poets” (khatam al-shu‘ara), drawing a parallel with the
concept of Muhammad as the “Seal of the Prophets.” According
to this logic, just as prophecy concluded with the mission of Mu-
hammad, poetry reaches its apex and culmination in the work
of ‘Attar. In doing so, the poet appeals not to the aesthetic merits
of his verse, but to the fact that it reflects divine mysteries.

At the same time, ‘Attar rejects being called a poet (sha‘ir).
This contradiction is explained by his use of the term shir in two
senses: as "high" poetry, associated with divine revelation, and
as "low," secular poetry serving worldly purposes.

Before ‘Attar, poetic creation was often described as a craft
(san‘a) requiring innate talent. ‘Attar, however, insists that his
verses flow forth spontaneously, not as a result of craftsman’s
effort. He positions himself not as a poet-artisan who glorifies
the past, but as a "man of the moment" (mard-i hal), whose cre-
ativity is a consequence of divine inspiration and the contem-
plation of spiritual truths. Thus, ‘Attar draws a distinction be-
tween the word of the poet and the word of the prophet: if the
former is rooted in a natural gift (tab?), the latter stems from a
supernatural revelation.
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C. B. JlaxyTu
(MB PAH)

Tembl ¥ KOMMYHUKAaTHBHbIE HHTEHIIUU
nocjaHuu B «lllax-Hame»: oTpaxkeHue B 6a3e JaHHBIX

«lax-nHame» @upgoycu (X-XI BB.), «KHura napei», BKiIIO-
yaeT NATbAecAT yacTeil. OHU onpeZiesIA0TCA PaBJAeHUSAMH Lia-
pey, Ha4YMHadA ¢ nepsouapsa Karymapca u 3akaH4YKMBas Mocaen-
HUM LiapeM HMpaHa I7Ia3;u/1rap,a0M [Il. TpuAnaTe ABe U3 HUX CO-
Jlep:KaT XOTs 6bl OAHO MOCJAaHue, MMCbMEeHHOe WK ycTHoe. U
ec/i1 06'beM Bcel M03Mbl cocTaBJisseT 0koJsio 100 Teic. mosTHYe-
CKUX CTPOK, TO OC/TaHUsI U GparMeHThbl TEKCTA, OMUChIBAIOLIHE
KOMMYHUKATUBHYIO CUTYyal[UI0 B I1I€JI0M, 3aHMMAIOT OKoJsio 15
TBIC. CTPOK, TO €CTb NpU6M3uTebHO 15% Bcero Tekcta. B 06-
11eH cJI03KHOCTH B TekcTe «lllax-HaMe» MOoKHO HauTHu 6oJ1ee 400
YCTHBIX U MUCbMEHHBIX OCTaHUH.

s mro60ro posia paboThl C TAKUM 06b€eMOM MaTepHuasia —
JINHTBUCTUYECKUX, JINTEPATYPOBEAYECKUX U APYTHUX UCCIEM0-
BaHUHA — I0JIE3HO He TOJIbKO BBIZIEJIUTb 3TH «3MHUCTOJIIPHbIE
dparMeHTbI» U3 BCEr0 TEKCTA MO3MbI, HO M ONHUCATh HX TaK,
YTOOBI 06ECIEYUTh MAKCUMa/IBbHO IIUPOKHE BO3MOXKHOCTH TO/T-
6opa MaTepHasa, YTO celyac U JesaeTcs B Ipolecce paboThbl
HaJ, co3JlaHueM 6a3bl JJaHHbIX NMocjaaHuil U3 «lllax-Hame». Of-
HUM U3 3JIEMEHTOB TAKOr'O OINHCAHUs SIBJISIETCS XapaKTepH-
CTHKA TeM MOCJaHUH.

ZLI/IaHaSOH TEM, KOTOPbIM OKAa3bIBAKOTCA MMOCBAIIEHDbI ITOC/A-
HHA, JOBOJIbHO HINPOK, MpHUYeM €CJIM HEKOTOPbIE U3 HUX MOTYT
MMOBTOPATHLCA AECATKH pa3, Apyrue BCTpe4aroTCAd TOJIbKO OJAWH-
ABa pa3a Ha BCIO [109MY. 3T0 MOTYT OBbITH IIMPOKHKE TeMbI, OIlpe-
JeJdriiue O6H_[I/Iﬁ KOHTEKCT, B KOTOPOM OCYIIEeCTBJIAETCA OT-
[IpaBKa WJIK IIOJIy9Y€HHUEe MMOC/IaHHUA. HaanMep, K TaKMM OTHO-
CUTCS HauboJiee YacTOTHasI TeMa — «BOFIHEI», BCTpedarouiadacd
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6ouiee 150 pas, «yrposa» (okosio 60 pa3), BcTpeyaw1asics, yalie
BCEro, B COUETAaHUU C TeEMOH «BOWHa». [Ipy1 3TOM «cob60/1e3HOBa-
HUSI» Ha POTS>KEHUU BCe 03IMBbI BCTPEYAIOTCS JIUILb JBAXK/IbI,
HeB3Wpasi HA MHOTOYHC/IeHHbIe CMepTH. MHOTHe U3 3THUX TeM
NepeKIUKAITCH C pyOpUKalMeld HCTOPUYECKUX COOpaHUM NHU-
CceM U MOTHBAMH, XapaKTEPHbIMU [Jis1 APYrUxX GopM moaTude-
CKUX NpousBesieHUN. KpoMe Toro, Aj1s1 noBelieHUs: GyHKIMO-
HaJIbHOCTH 6a3bl B YU CJIO0 TEM MOXKET OKA3aThCs M10JIeE3HBIM YIH-
ThIBATh TaKXKe ClIelIMPUKY KOMMYHUKATHUBHOW CUTYallUH U UH-
TeHUUH oTnpaBuTesis. TakuM o6pa3oM, B CIIMCOK TeM B 6ase
BKJIIOYAIOTCS  JIOTIOJIHUTEJbHO CUTYaTUBHbIE  «KJIIOUEBbIE
CJIOBa»: HAIPHUMeD, «COTJIacue» UJIN «OTKa3».

Sofia V. Lahuti
(Institute of Oriental Studies RAS)

Topics and communicative intentions of messages
in the Shahnameh: representation in a database

Keywords: Shahnameh; Ferdowsi; epistolography; letters; data-
base; message topics

Ferdowsi’s Shahnameh (10th-11th centuries), the ‘Book of
Kings’, consists of fifty parts. These are defined by the reigns of
kings, beginning with the first king Kaytumars and ending with
the last king of Iran Yazdigard IlII. Thirty-two of these parts con-
tain at least one message, either written or oral. While the entire
poem comprises approximately 100,000 poetic lines, messages
and text fragments describing the communicative situation ac-
count for about 15,000 lines, or roughly 15% of the text. In total,
the Shahnameh contains over 400 oral and written messages.

For any work with such a volume of material — be it linguistic
analysis, literary studies, or other research — it is useful not only
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to isolate these ‘epistolary fragments’ from the entire the poem
but also to annotate them in a way that facilitates flexible query-
ing and analysis. This goal is currently being addressed through
the development of a database of messages drawn from the
Shahnameh. One element of this annotation is the systematic
classification of message topics.

The thematic range of the messages is extensive. Some topics
recur dozens of times, while others appear only once or twice
throughout the entire poem. Several topics represent broad con-
textual domains in which messages are sent or received. For ex-
ample, the most frequent topic is ‘war’, appearing more than 150
times, followed by ‘threat’ (around 60 times), which generally oc-
curs in combination with the topic ‘war’. Conversely, ‘commiser-
ations’ appear only twice despite the many deaths described
throughout the poem. Many of these topics correspond with the
categorisation of letter anthologies and motifs common to other
poetic genres. To enhance the database’s usability, it is useful to
incorporate not only topic categories but also aspects related to
the communicative context and the sender's intentions. Thus, sit-

uational keywords such as ‘agreement’ and ‘refusal’ have been in-
cluded.
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3. A. MaromegoBa
(MUA3 1®ULI PAH)

IleyaTH AareCTaHCKUX apa6os3bIYHBIX INMUCTOJISAPHbIX
uctoyHukoB XVIII - Hayas1a XX BB.:
CeEMaHTHKA U Xy 0KeCTBeHHoe odpopmiieHne

Kamouesvie cnoea: JlarectaH; nmucbMa; JJOKYMEHTbI; apabosi3bIy-
HbIe I-)HI/ICTOJIHprIe HUCTOYHHUKH, IIedaTH; HUCJIaMCKasd Kyanypa;
anurpadpuvecKre NaMsITHUKH

OfHUM M3 BaXXHBIX MCTOYHUKOBEJYECKUX 3JIEMEHTOB IO
M3Yy4eHHI0 psi/ia BOIPOCOB COLIMAIbHO-9KOHOMUYECKOH U MOJIU-
TUYECKOM >KM3HU [JlareCTaHCKOro 00IlecTBa MOXXHO CYUTATh
apabosi3bluHble 3NUCTOJISIPHble UCTOYHUKHU (mucbMa). Llenbiit
pAA 3TUX UCTOYHUKOB KpPUTHYeCKU M3ydeH. OJHAKoO, Bce ellle
OCTaeTcsl HEMaJIo NaMATHUKOB, He CTaBILKX IpeMeTOM CIIeLU-
aJIbHOI0 M3y4yeHUs. K HUM OTHOCATCS eyaTH, KOTOPbIMU 3aBe-
PSAJIMCh U CKPENISIMCh 3T HMCbMa.

CrenyeT OTMETHTD, YTO MeYATH He BbI3bIBAJIM 0COGOT0 HH-
Tepecay uccjieoBaTesier, BEpOSTHO, U3-3a TOTO, UYTO CYUTAIUCh
He CTOJIb UHGOPMATHUBHBIMU [0 CPABHEHUIO C UCTOYHUKAMH,
KOTOpble MU 3aBepsAJIMChb. BMecTe ¢ TeM, TUjaTeJbHOE U3yYe-
HUe€, aHa/IM3 OTTHUCKOB IeyaTel U BBeJleHHe UX B Hay4YHbIH 060-
POT [aAyT BO3MOXKHOCTb UCC/Ie[0BATeJIIM He TOJIbKO JAaTUPO-
BaTb HeJaTUPOBAHHbIE IOKYMEHTbI, HO U BO3MO>KHOCTb aTPUOY-
UM HEKOTOPBIX TOMOHMMOB ¥ UMEH a/IpeCaHTOB U a/lpecaToB
JareCTaHCKUX SNUCTOJAPHBIX MUCTOYHUKOB W JJOKYMEHTOB
XVIII - Hayana XX BB.

JlarectaHckue apaborpaduyeckde mnedyaTH NpPeACTaBJSIOT
CO00M 0CO6BIN BUJ, ANMUTPAaPUIECKUX TAMSATHUKOB, XapaKTepH-
3YIOLIMXCA UCI0JIb30BaHWEM apabCcKoro andaBuTa s HaHece-
HUS TEKCTA U OPHAMEHTAJIbHBIX 3JIEMEHTOB.
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OTTHCKM TeyaTed yKa3aHHBIX 3MUCTOJISIPHBIX UCTOYHHUKOB
JI0BOJIbHO Pa3HO06pa3HkbI 110 CBoeMy 0GOPMJIEHHIO U NTPEICTaB-
JISSIOT CO6OM CJIOXKHbIe OpHAMEHTAaJ/IbHbIE U TEKCTOBbIE KOMIIO-
3UIIUH, BBITTOJIHEHHbIE C BBICOKOU CTeleHbI0 MacTepCTRa.

Co BTOpO# nosioBUHBI XIX - Havyasa XX B. MMCbMa CKpEIJisi-
I0TCSl repOOBBIMU NEYATSMU C 3JIEMEHTAMU UMIIEPCKON CHMBO-
JIUKU. B OCHOBHOM TaKHe OTTUCKU BCTPEYaAIOTCs Ha Cy[eOHBIX
JIOKyMeHTaxX U MUCbMaX Ha4YaJIbHUKOB OKPYTOB.

YTo KacaeTtcs IIO4YE€pKOB JiereHa OTTHUCKOB neanef/i, TO
BCTpE4Yal0TCA NMOYEPKH HACX, TAJIMK U HACTAJIUK.

ApabGorpaduueckrde jarecTaHCKMe IledaTH - 3TO apTe-
daKTbl, KOTOpbIEe SIBJSIOTCS BaXXHBIM HCTOYHHUKOM HHpopMa-
LU O COLIMa/IbHO-3KOHOMUYECKOW U MOJIMTUYECKOU KU3HU pe-
riuoHa B XVIII - Havase XX B. a TakKe O €ro peJIMrdo3HbIX U
KYJIbTYPHBIX TpaAuLUsx. UX BcecTopoHHee n3y4eHHe MO3BOJIUT
ry6Ke MOHATh KyJIbTypHOE HacJie[iie peruoHa U ero MecTo B
KOHTEKCTe MUPOBOU IIUBUJIU3ALMHU.

Zeinab A. Magomedova
(Institute of History, Archaeology and Ethnography of the Da-
ghestan, Federal Research Centre RAS)

Seals of Dagestan Arab language epistolary sources
of the 18th to early 20th centuries:
semantics and artistic design

Keywords: Dagestan; letters; documents; Arabic language episto-
lary sources; seals; Islamic culture; epigraphic monuments

Arab language epistolary sources (letters) can be considered
one of the important source-study elements for studying a num-
ber of issues related to the socio-economic and political life of Da-
gestani society. A number of these sources have been critically
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studied. However, there are still many monuments that have not
been the subject of special research. These include the seals that
were used to authenticate and secure these letters.

It should be noted that seals were not of particular interest to
researchers, probably because they were considered less in-
formative than the sources they were used to authenticate. At the
same time, a thorough study and analysis of the seal impressions
and their introduction into scientific circulation will allow re-
searchers not only to date undated documents, but also to attrib-
ute certain toponyms and names of addressees and recipients of
Dagestani epistolary sources and documents of the 18th early
20th centuries.

Dagestani Arab graphic seals are a special type of epigraphic
monuments characterized by the use of the Arabic alphabet for
inscribing text and ornamental elements.

Since the second half of the 19th century and the beginning of
the 20th century, letters have been sealed with official seals with
elements of imperial symbolism. These seals are mostly found on
court documents and letters from district governors.

As for the handwriting of the legends on the seals, there are
Naskh, Talik, and Nastalik handwriting styles. The Dagestani
Arab graphic seals are artifacts that provide valuable insights
into the socio-economic and political landscape of the region dur-
ing the 18th to early 20th centuries, as well as its religious and
cultural traditions. A comprehensive study of these seals can help
us gain a deeper understanding of the region's cultural heritage
and its place in the broader context of global civilization.
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®. Mawxagupapu
(MccnepoBaTebCKUil MHCTUTYT Mupac-e MakTy6)

0O6pa3 AsnekcaHapa Makeg0HCKOro
KaK IIpOpoKa-6JiarojeTresis
(Ha npumepe «UckaHgepHaMme (4acTb “XaTa”)»
MaHy4yexp-xaHa Xakuma)

Kawuesvle caoea: VickanpepHame; Anekcanzp; 3yJib-KapHaiiH;
ApucroTenb

AnekcaH/ip MakeJJOHCKHUU SIBJSIETCS OJJHOM M3 UCTOpHYe-
ckux puryp, o6pa3 KOTOpbIX HalllesJ 0C060€e OTpaKeHHe B UPAH-
CKOU KyJIbTYpe U iuTepaType. Ho Hesib3s 0cTaBUTh 6e3 BHUMa-
HUSA TOT PaKT, YTo 06pa3 AseKcaHApa, NpeACTaBJeHHbIH B lep-
CUZICKUX NPOU3BEJEHUSX, KoJiebasics «OT rojpkacraka [= mpo-
KJISTOr0| /10 CBATOTO WJMU NpOpoka (WjH, 0 KpallHeWh Mepe,
npeBeCTHUKA IPHUX0/a Npopoka MyxaMMaZia ¥ BOMHA Ha My TH
eIuHO00Xus1)»1. COOTBETCTBEHHO, AJieKCaH/Jp CTa/l B o6lie-
CTBEHHOM CO3HAaHUHU UpaHIEB GUTYPOH, BBIXO/SIIEN 32 paMKHU
0OBIYHOTO YesI0BEKa.

UcTopusd »KU3HU U BOUH AsieKcaHApa MakeJJOHCKOrO HEO/I-
HOKpPAaTHO CTAHOBUWJ/IACh TEMOU NEPCUICKUX IPOU3BEIeHUM KaK
M03THUYECKUX, TAK U IPO3anyecKuX, oJ, 061MM Ha3BaHHUeM «H c-
KaHzepHaMme». IlocsegHee mnposandeckoe «MckaHzepHame»
6bl10 HanKucaHo B 3noxy CedpeBHI0B U NpUnuceiBaeTcsl MaHny-
yexpy-xaHy XakuMy. JTO IpoM3BeJieHHe, Ha3biBaeMoe «McKaH-
fepHame Hakkanu» (1001 r.), sBasieTcd OJHUM U3 CaMbIX W3-
BeCTHBIX IPOU3BeleHUU HpaHCKOro $GoJIbKIIopa.

1 3ekaBaTu Kaparysny Anupesa. UckaHiepaHHaMe HaKKaJlu U ero Me-
CTO B HapOJIHbIX CKasKkax / Alien-e Mupac (3epkasio Hacaeaus), N2 22.
2003.C. 174.
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OtnnuurenpHoU yepton «HMckanpepHame Hakkanu» aBis-
eTCs NpOsIBJIEHHEe PeJIMTM03HOM MOTHUBALMU B [IeMCTBUAX Ilep-
COHa)XeM paccKasa, OCOOEHHO TJIAaBHOIO repos, AJieKcaH/pa,
U B cBAA3U € 3TUM «HckanaepHamMe Hakkann» npuobpesio peu-
TMO3HYI0 OKPAcKy. 3/iecb AjieKcaH/Ipy AaeTcsl MPOpoYecKril 06-
pas, U OH CYUTaeTCca TeM caMbIM 3yJb-KapHaliHOM, ynoMsHY-
TeIM B KopaHe, KOTOpbIN xKuJI nocae XpUcra U o MyxamMmaza.
AnekcaHZp CO CBOMMH BOMCKaMHM IyTelIeCTBYeT W3 OJHOH
CTpaHbI B Apyry1o. [1o fopore ¢ HUM NPOUCXOAAT MHOTOYHCJIEH-
Hble MPUKJIIOYEHUs], 3a4acTyl0 IPUBOJsAIIMe K 6uTBaM. B nan-
HOM IIpOM3BeJleHUM OJJHOW M3 3HAa4YMMBbIX ILieJled ero myrenile-
CTBHUS HA3bIBA€TCA pACIpPOCTPaHEHUE PeJIMTMU UCIaMa U Inpe-
0/l0JIeHUe yTHEeTEeHUS] U TUPAHUH.

Fereshteh Mashhadirafi
(Miras-e Maktoob Research Institute, Iran)

The image of Alexander the Great as a prophet-benefactor
(case study: the "Iskandar namah (the part of Khata)"
by Manuchihr Khan Hakim)

Keywords: Iskandar namah; Alexander; Zul-Qarnain; Aristotle

Alexander the Greatis one of the historical figures whose im-
age has been particularly reflected in Iranian culture and litera-
ture. However, it is important to note that the portrayal of Alex-
ander in Persian works has ranged from "gojastak [= cursed] to
saint or prophet (or at least a forerunner of the arrival of the
Prophet Muhammad and a warrior on the path of monothe-
ism)."l Consequently, Alexander has become a figure in the

1 Zekavati Karaguzlu Alireza (2003), Iskanderanname nakkali and his
place in folk tales // Ayene-ye Miras (Mirror of Heritage), No. 22, p. 174.
50



Iranian public consciousness that transcends the boundaries of
an ordinary human being.

The life and wars of Alexander the Great have been the sub-
ject of numerous Persian works, both poetic and prose, collec-
tively known as "The Iskandar namah". The most recent prose
Iskandar namah was written during the Safavid era and is at-
tributed to Manuchihr Khan Hakim. This work, known as "The
Iskandar namah Nakkali" (1001), is one of the most famous
pieces of Iranian folklore.

A distinctive feature of "The Iskandar namah Nakkali" is the
manifestation of religious motivation in the actions of the char-
acters in the story, especially the main character, Alexander, and
as a result, "The Iskandar namah Nakkali" has acquired a reli-
gious connotation. Here, Alexander is given a prophetic image
and is considered to be the same Zul-Qarnain mentioned in the
Quran, who lived after Christ and before Muhammad. Alexander
and his troops travel from one country to another. Along the
way, he has numerous adventures, often leading to battles. In
this work, it is believed that one of the significant goals of his
journey is to spread the religion of Islam and overcome oppres-
sion and tyranny.
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. B. MUKyYJIbCKU A
(VB PAH)

CoBpeMeHHOe apaGCcKoe U3JaHHue IPOTUYECKOro TpaKTaTa
BycTtaH ap-paru6uH... (pyoex XIX-XX BB.)

Katoueevle cao8a: apabckoe UCTOYHUKOBeZIEHHE; apabcKast JIMTe-
paTtypa; apabCcKre 3poTHYECKUE TPAKTAThl; U3JJaHHEe MTaMSITHUKOB
BOCTOYHOU csoBecHocTy; JI. Canuba

ABTOp 3THUX CTPOK IOJIaraeT, YTO OJJHOU U3 BAXKHBIX IPO-
6/1eM HbIHEIIHEero BOCTOYHOTO UCTOYHUKOBEJEHUS SIBJSAETCSA
npo6JsieMa TOro, KakuM 06pa3oM COBpeMeHHble BOCTOYHbIE U3-
JlaTeJIM U ucclefoBaTe/d POAHOW NMUCBMEHHOCTH H3JAIT U
NpeJ/CTaB/SAT YATATENI0-COOTEUECTBEHHUKY (@ TakXe H, Co-
OTBETCTBEHHO, HaM, BOCTOKOBe/laM) MaMATHUKHU POJHOU CJI0-
BECHOCTH.

WHTepecHbIN 06paseln Nog006HOT0 poAa Ny6JUKaI WY Npej-
CTaBJisieT cO60M 3pOTHUYECKUH TpaKTaT BycTaH ap-paru6uH ...
(«Cap xxenaroux...»). Tpakrat uszgan B [lapuxe B 2005 r. J11-
BaHCKHUM CIELHAJUCTOM B chepe CpPaBHUTEJNBHOIO PeJIUTMOBe-
nenus Jlysucom (Jlyucom) Canuboit. Cyasa nmo uMeHu u pamu-
JIMY, 3TOT YeJIOBEK NPUHA/IJIEKUT K CEMENCTBY, TPaJULIUOHHO
MCIIOBEAYIOIEMY XpUCTHAHCTBO. HecMoTpsa Ha 3TO 06CTOfA-
TeJIbCTBO, UCC/e/l0BaTe b MPUHAJA Cyryb6o, Tak CKas3aTb, MY-
CyJIbMaHCKYI0 TOYKY 3pEeHMsl KacaTeJbHO KOpPHeH apabCckux
3pPOTHUYECKUX TPAKTATOB — OHH, KaK OH I0/YepKHUBaAeT, BOCXO-
JAT K PyHJaMeHTaJlbHbIM NPUHLUIIAM MYCYJIbMaHCKOMN peJsu-
ruy, 6osiee rTHOKON U CHUCXOAUTEJIBbHON K NPUPO/IE YEJIOBEKA,
HeXeJIM XpUCTHaHCTBO. ['0BOPS 0 po/ie/JaHHOM UM Hcc/ie/j0Ba-
TeJIbCKO-HU3/laTe/IbCKOM paboTe HaJ, TEKCTOM NMaMSATHUKA, CO-
XpaHUBLIErOCs B YHUKaJIbHOM pyKonmucHu Hadazna XX B., U3za-
TeJIb pacCKa3blBaeT O TOM, KaK OH, BHECS HEKOTOpPble KOpPeK-
TUBBI, CJesjaj]l NaMSATHUK MpUEMJIEMbIM JJsi BOCIPUATHSA
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coBpeMeHHbIM uyuTaTeseM. Cam ke TekcT JI. Casnba paccmart-
pUBAeT C MO3ULUMK A3BIKOBOTO NMypU3Ma, OTMedas MHOTOYHC-
JIeHHble OTKJIOHEHHUS OT COBpeMEHHBIX HOPM IIPaBONMUCAHUSA U
eruneTCcKrue JUaleKTHU3MBbl.

HecMoTpst HAa HAUBHOCTb TAKOI'0 MO/JX0/1a, HAM, apabucTam,
caefyeT ObITh 6J1aroJ@apHbIM M3/aTeEJI0 32 TO, YTO OH OMyO6JIU-
KOBaJI CTOJIb UHTEPECHOE COUUHEHUE, CO/IepKalllee BeCbMa IlIU-
POKMI 3THOTpadpHUIECKHH (a HE TOJIBKO CYyry00 3POTHYECKUH)
MaTepual.

Dmitri V. Mikulski
(Institute of Oriental Studies RAS)

The contemporary Arabic edition
of the erotic treatise Bustan al-raghibin...
(late 19th to early 20th centuries)

Keywords: Arabic source study; Arabic literature; Arabic erotic
treatises; edition of Oriental literary texts; L. Saliba

The author of these lines believes that one of the key issues
in contemporary Eastern source studies is the way in which
contemporary Eastern publishers and scholars of native litera-
ture publish and present native literary works to their compat-
riots (and, by extension, to us, Orientalists).

An interesting example of this type of publication is the
erotic treatise Bustan ar-raghibin... ("The Garden of the Desir-
ing..."). The treatise was published in Paris in 2005 by the Leba-
nese specialist in comparative religion, Louvis (Louis) Saliba.
Judging by his first and last name, this man belongs to a family
traditionally professing Christianity. Despite this, the re-
searcher has adopted a purely Muslim perspective regarding
the roots of Arabic erotic treatises—they, he emphasizes, stem
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from the fundamental principles of the Muslim religion, which
is more flexible and lenient toward human nature than Christi-
anity. Speaking about his research and publishing work on the
text of the monument, preserved in a unique manuscript from
the early 20th century, the publisher explains how, by making
some adjustments, he made the monument acceptable to mod-
ern readers. L. Saliba examines the text itself from the stand-
point of linguistic purism, noting numerous deviations from
modern spelling norms and Egyptian dialectalisms.

Despite the naivety of this approach, we Arabists should be
grateful to the publisher for publishing such a fascinating work,
containing a wide range of ethnographic (and not just purely
erotic) material.
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J. E. MumuH
(MB PAH)

ApaGcKue 0C/JI0BHUIbI, TOTOBOPKH
U KpbLJIaThbI€ BbIPaKeHUs
JJISI NePCUACKOA3BIYHOTO YUTATEIA:
TPAKTAT «IXOHTHI NO3HAHUH U 6JIECTALIUE 3BE3bI»

Knawouesuwlie ci08a: Apabwrl; nepcbl; JlaxMu/ibl; KpblIaThble BbIpaKe-
HUS

3anucb U 06'bSICHEHHE NOCJ0BUL, NIOTOBOPOK U KPbLJIATHIX
BbIpakeHUH (ap. amthal) - UHTepecHEUIIMHN XaHpP apabCcKou
auTtepaTypbl CpelHeBEKOBbSI, IPOU3BeEHUS KOTOPOTO LIeHHbI
KaK JIJ1s1 INTepaTypoOBeJ0B U KyJIbTYPOJIOTOB, TaK U JIJIsl UCTO-
pUKOB. MHOrMe u3peyeHHs, COXpPAaHUBILMECA B JIUTepPaType,
NpUHaJJIexKallel K 3TOMY »KaHpPY, BOCXOAAT elle K J0HCIaM-
CKMM BpeMeHaM U OTpaXKkaloT UX peasuu. [lepBbli foleamuni
Jl0 HaC TPaKTaT, KOTOPbIM OTHOCUTCA K Hel, BocxoauT K VIII B.
U IpUHAANEXUT nepy an-Mydaanansa (ym. B 784 /85 r.). Usio-
’KeHHe B TaKHUX TpaKTaTax OObIYHO CTPOUTCH MO NPUHLUIY
CIpaBOYHMKA: YKa3blBaeTCsl U3peyeHue, I0ocje KOTOPOro cie-
JlyeT KOMMeHTapuil (KOMy OHO NPUHA/JIEXKUT, IPU KaKUX 06-
CTOSITE/NIbCTBAX ObLJIO BbICKAa3aHO U T.A.). Eciu ydyecTb cnenu-
buKy TeMbl, Ob1JIO Obl JIOTUYHO 0XKWUJAAThb, YTO NPOU3BEJIEHUS
»kaHpa amthal 6blIM MHTEepecHbl apabosA3bIYHON YUTAKOIIEH
ny6Jsivike. TeM GoJsiee 3aMeyaTesbHO TO, KaK 3TH HM3pedyeHUs
npe/icTaB/eHbl B HeapabCcKoul iuTepaType. B 3ToM oTHOIEHU U
60JIbIIION UHTEpPeC Mpe/ICTaB/sIeT pasjes 06 apabCKUX U3peye-
HUSIX B HAalUCAaHHOM Ha MepPCU/ICKOM SI3bIKe HEM3BECTHBIM aB-
TopoM u3 KasBrHa Bo BTOpoi nosioBruHe XII B. KpaTKOU 3HIUK-
Jione Uy «SIXOHTbI MO3HAHUM U OJecTsIue 3Be3/bl» (Yawakit
al-‘ulim wa darari al-nudjiim). 06bsACHAA HeO6XOAUMOCTh 3Ha-
HUSI 3TUX U3peYeHHU, aBTOp B MNPEAUCIOBHU K [aHHOMY
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pasjiesly yKasblBaeT, YTO OHO HeCeT N0JIb3y JJI1 MyApeLoB, TaK
KakK NpeJcTaB/seT co60i o6pa3Hoe, JOCTYIHOE AJ1s1 BOCIPUS-
TUS Bblpa)KeHHe BBICOKHUX MaTepui. Apabckre u3pedyeHus, 1o
MHEHUIO COCTABUTeJISl TPAKTATA, 0COO0 LJeHHBI, TaK KaK Y HUX
eCTb peaJibHasi OCHOBa (04eBUJHO, COOBITUSA, B CBA3U C KOTO-
PBIMH OHU NOSIBUJIUCH), U UX MOKHO MCI0JIb30BaTh B CXO/ HbIX
cJlydasix; OHU ObIBAlOT 60Jiee KPaCHOPEUUBBI U YoeJUTebHbI,
yeM MpsAMble cj0Ba. MOXXHO cKa3aTh, YTO apabCKre U3pedeHus
M UX [paBUJIbHOE TOJIKOBAaHUE CTaJIM COCTAaBHOW 4acCTbIO Ay-
XOBHOTO MHUpa CpeJJHEBEKOBBIX MYCYJbMaHCKHUX Y4YEHBIX U
MBIC/IALIMX JIIO/IEH, B TOM YK CJle U IPUHA/I/IeKaBUIMX K Heapao-
CKOM fI3BIKOBOU cpeJie.

Dmitriy Y. Mishin
(Institute of Oriental Studies RAS)

Arabic Proverbial Sayings
for a Persian-Speaking Reader: the treatise of
‘The Rubies of Knowledge and the Brilliant Stars’.

Keywords: Arabs; Persians; Lakhmids; sayings

The recording and explanation of proverbial sayings (Arabic
amthal) is a very interesting genre of mediaeval Arabic litera-
ture, the works of which are valuable both for literary scholars
and cultural experts, as well as for historians. Many sayings pre-
served in the literature belonging to that genre come from pre-
[slamic times and reflect their realities. The first extant treatise
on the amthal comes from the 8th century and belongs to al-
Mufaddal (d. 784/85). The presentation in such treatises is usu-
ally made as in a reference book: the saying comes first, fol-
lowed by a commentary (who it belongs to, under what circum-
stances it was said, etc.). Given the specificity of the topic, it
would be natural to expect that works of the amthal literature
would have been of interest to the Arabic-speaking reading
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public. It is all the more remarkable how those sayings are pre-
sented in non-Arabic literature. In this regard, the section on Ar-
abic sayings in the short encyclopedia Yawakit al-‘ulim wa
darart al-nudjum (‘The Rubies of Knowledge and the Brilliant
Stars’), written in Persian by an unknown author from Qazvin in
the second half of the 12th century, is of great interest. Explain-
ing the need to know those sayings, the author in the preface to
the said section points out that they are useful for sages, since
they represent a figurative, accessible expression of lofty mat-
ters. Arabic sayings, in the author’s opinion, are especially valu-
able, since they have a real basis (he seems to refer to the events
in connection with which they appeared), and they can be used
in similar cases; they are more eloquent and convincing than di-
rect words. It may be held that Arabic sayings and their correct
interpretation became an integral part of the spiritual world of
medieval Muslim scholars and thinkers, including those belong-
ing to a non-Arabic linguistic environment.
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E. JI. HukuteHKoO
(HWUY BILI)

l/lpaHCKaH HCTOpHUA JIIOOBU B IepernuncKe U B rnepesoae

Knwouesvle cnoea: coBpeMeHHasi MpaHCKasi JIMTepaTypa; UHTep-
TEKCTYaJbHOCTb; KyJIbTYpHbIN TpaHchep

[Maxpusap Manaauunyp (poa. 1957, lllupas) npuHaaeXuT
K YMCJIy U3BECTHEHNIINX COBPEMEHHBIX HPAHCKHUX MPO3aUKOB.
Ero M0>XHO OTHECTH K NUCATeNsIM-HOHKOHpOPMUCTAM, IPOTHU-
BOIOCTABJISAIOIIMM ce651 aBTOpPaAM U/1€0J10TM3UPOBAHHBIX MPO-
M3BeJleHUH, 0/106psieMbIX TOCY1apCTBOM.

B 1999 r. oH ony6JinKoBaJ pacckas «K BocTOKy oT Gpuaiku»
- UCTOPHUIO JIIOOBY I0OHOWIHU U AeBylikHu U3 lllupasa, pacckasaH-
Hy10 npu3pakoM Xadusa M 4aCTUYHO pa3BOpPAYUBAIOLIYIOCS Y
rPOOHMILIBI 03TA. JTA YUCTasA JIlOOOBb 3apOXKJaeTcsl B Iepe-
IIMCKE — B TO/bl, KOTZA pPOMaHTH4YECKHEe OTHOLIEHUS Npecieny-
I0TCSI CEMbSIMU U 0O1IECTBOM, reposiM NPUXOAUTCA NpuberaTb
K YJIOBKaM, OCTaBJIsIsA PYT APYTY MOCJAAaHUS B OGUOJIUOTEYHbBIX
KHUTaX. TeKCT HaChIlleH CKPBITBIMU LIUTAaTAMM M OTChIJIKAMHU K
NpOU3BEJIEHUSIM UPAHCKOW U MUPOBOU KyJIbTYpPBbI, a CAMO OIU-
CaHue pa3BUTUS JIIOOOBHOTO UYYyBCTBAa B IEpPENUCKE TepoeB
HAaXOJUT Napa/uieib B AUAJOTMYECKUX MT03MaX THUMA «JEeCATh
nHUceM», 0COOEHHO MOMYJISIPHBIX B MEPCHUJCKOU JIMTepaType
Kak pa3 B anoxy Xadusa - XIV B. - B ero poaHom [llupase.

B 2009 r., yxke nocsie nepee3za B CIIA, III. Manganunyp us-
Jlan poMaH «[logBepras LieH3ype UPAHCKYI0 UCTOPHUIO JI0OBUY,
Cpasy B IepeBOJie Ha aHIJIMMCKUY, BbioJIHeHHOM Capou Xa-
Juad. PomaH HanucaH OT JiMIa nycarTeJis, aJbTep 3r0 aBTOpa,
KOTOpPBIM paboTaeT Ha/i MOBECTHIO O JII06BU (ee TEKCT Bbl/leJIEH
HNOJIY>KUPHBIM), IPU 3TOM NpPUHUMAas B pacyeT TpPeOOBaHMUSA
LIeH3yPhl U pa3bsICHAS UHOCTPAHHOMY UYMTATEJI0 MEXaHU3M ee
Jle¥iCTBUA. 3a0AHO OH 3HAKOMHUT ayJWUTOPUIO C pa3/JMYHbIMHU
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CTOPOHAaMH HPAHCKOM >KU3HU U KyJAbTypbl. PoMaH Takxke
HaIloJIHEH KYJIbTYPHBIMU OTChIJIKaMHU.

3nK30/ 3apOKAEHUSA YyBCTBA MEX/1y BJII06JIEHHBIMHU U3 PO-
MaHa 2009 r. cro’keTHO BOCIIPOM3BOAUT Ha4yaJo pacckasa 1999
I.: TepOoU Yepe3 KHUT'YM 0OMeHMBAKTCA TAMHBIMU NOCJIaHUSIMH,
Habop U cojep:kaHUEe KOTOPBIX HECKOJIbKO OTJIMYAKTCA OT
epBOHAYaJIbHOTO.

B cBoeM fok/1ajie 1 cpaBHIO 3MU30/bl 0OMeHA JIIOOOBHBIMU
MOCJAHUSIMHU U BCTPeyalollrecs: B HUX KyJIbTYPHbIE OTChIJIKU B
pacckase llI. MangaHumypa, pacCiMTaHHOM Ha UPAHCKYI0 ayau-
TOPHIO, ¥ €er0 pOMaHe, HallMCAHHOM /1151 aHTJIOSI3bIYHOT'0 YU TA-
TeJisl, HAMHOT'0 6oJiee MPSIMOJIMHEHHOM M MOJTUTU3UPOBAHHOM.

Evgeniya L. Nikitenko
(HSE University)

The Iranian Love Story
in Correspondence and Translation

Keywords: contemporary Iranian literature; intertextuality; cul-
tural transfer

Shahriar Mandanipour (b. 1957, Shiraz) is one of the most
prominent contemporary Iranian writers. His works belong to
the canon recognised by the independent field that is juxta-
posed to the government-approved authors of ideologically im-
bued works.

In 1999, he published “East of Violet”, a short story featuring
a young pair of lovers. The story is narrated by the ghost of
Hafez and partially set at the poet’s tomb. The pure love be-
tween the protagonists develops through a secretive relation-
ship involving the exchange of coded messages in library books,
as romantic relationships are strictly persecuted by both by
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families and the society. The text is rich with hidden quotations
and allusions to works of Iranian and world culture. A love story
unfolding through exchange of letters parallels dialogic poems
of the “ten letters” type, especially popular in Persian literature
in the times of Hafez—the 14th century—in his native Shiraz.

In 2009, after Mandanipour’s relocation to the USA, his novel
“Censoring an Iranian Love Story” was published in English
translation by Sara Khalili. The novel is narrated by a writer, the
author’s alter ego, who is working on a love story while consid-
ering censorship requirements and explaining the Iranian cen-
sorship mechanism to the foreign reader. Meanwhile, the novel
introduces its audience to various aspects of Iranian life and cul-
ture. It is also rich in cultural references.

The first phase of the relationship between the protagonists
in the 2009 novel narratively reproduces the beginning of the
1999 story: the characters exchange secret messages in books,
with the books selection and the content of the messages some-
what differing from the original.

In my presentation, [ will compare the episodes of exchang-
ing love messages and the cultural references found in Man-
danipour’s story, intended for an Iranian audience, with those
in his novel, written for an English-speaking readership and no-
tably more straightforward and politicized.
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H. Hypos
(XTY um. ak. bo6omxona 'adypoBa, TamkuKucTaH)

IlepBoe usganue JluaHa Xadpusa
Ha OCHOBe pyKonucei MaBepaHHaxpa

Knawoueswie cnosa: [lusan Xadu3a; pyKONucH; TEKCTOJIOTHS; KOJH-
KOJIOTUSI; HUCTOYHUKOBEJIEHHE; KPUTHYECKOe W3/laHHe T[033UU
Xaduza; MaBepaHHaxXp

[TouTeHue U yBaxkeHUe HApoJ0B MaBepaHHaxpa, 0CO6GEHHO
Ta/[PKUKOB, K MM033UM U JTUYHOCTH Xadu3a, BOCXOAUT ellle K ero
310Xe U MPO/I0J/IKAETCS HA MPOTSKEHUH MOYTH CEMU CTOJIETHH.
X0oTS1 U B pyKONHUCHBIX POH/IaX, U B YACTHBIX COOPAHUSAX MPO-
CBellleHHbIX XKUTeJielt MaBepaHHaxpa COXPAaHUJIUCh MHOT'OUUC-
JIeHHble cnUCcKU «/luBaHa Xadur3za», Ipu NOArOTOBKE aKaJeMu-
YeCKHUX U3/IaHUH OHM /10 HeJlaBHEr0 BpeMEeHH UCI0J/Ib30BaJIUCh
KpaliHe peJiKo. B 3TOM KOHTeKCcTe MHUIIMATHBaA Npodeccopa
Macbyga Mupiiaxy 1mo noJroToBKke KpUTUYECKOrO H3JIaHUs
«/JuBaHa Xadur3a» Ha OCHOBeE PsIZla PYKOIMUCEHN, MPOUCKXOASLIAX
u3 Bapsapy/a, npeacTtaBiseTcss BaXKHbIM U 3aC/TYKHBAKIIUM
BbICOKOH OILI€HKHU LIaroM.

HoBoe nsnanue «/IluBana Xadpusa» uMmeeT psiji BaXKHBIX 0CO-
6eHHOcTel. [Ipex/ie Bcero, BepBble B UCTOPUHU NMyOJIMKALUN
npousBeJieHn Xadpusa cobpaHue ero CTUXOB MOATOTOBJIEHO
Ha OCHOBe pykonvceil MaBepaHHaxpa, KOTOpble paHee He BBO-
JIUJIMCb B Hay4YHbIA 060pOT. ITU PYKONHUCHU COXPAHUJIUCh HE B
rocyapcTBeHHbIX QOH/IaX, a B YACTHBIX COOpPaHUSAX JIIOOUTe-
Jiel I0331HU U Nlepe/ilaBajiuCh U3 IOKOJIEHUS B NOKOJIeHue. Bo-
BTOPBIX, B NIpoLiecce U3JaHusl CTPOTo COOJII0/ieHbl TPUHIUIIbI
TEKCTOJIOTUYECKOM paboThl € MNaMATHUKAMU JIMTEPATYPHL
WHBIMU C10BaMH, 3TO Te PyKOIIKUCH, KOTOpbIe CO3aBaJINCh AJIs
HYJ MaduioB «xadpu3xoHU», mpenojaBaHus «JJuBaHa» B
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MeJjpece U B OCOOGEHHOCTH /Jisl MY3bIKQJIbHBIX COOpaHUM,
Ipex/ie BCETro «IIalIMaKOM-CapOeB».

B HacTodweM fokaaZe NpejlpUHATA MONBITKA PacCMOT-
peThb HAyYHYI U KYJbTYPHYIO LI€eHHOCTb JAHHOTO W3JaHMUS,
NpOaHaJIM3UPOBaTh TEKCT PYKONMCENM U CONOCTAaBUTb HUX C
JIpEBHENILINMHU CIMCKAMH, BbISIBUB BaXKHbIe TEKCTOJIOTUYECKHE
0COOEHHOCTH I1033MHU BEJIMKOI'0 IePCUICKOro noaTa. B xoze uc-
cle/l0OBaHUSA U NMOATOTOBKH JI0KJaZla ObLJIU HMCIOJIb30BaHbI Jie-
cATb pykonucei /luBaHa Xadusa [Jii CpPaBHHUTEJbHOIO aHa-
Jiu3a. B Xxo/ie cpaBHUTENBLHOTO UCCIeJOBAHUSI PYKOTIMCEH Oblia
MCII0JIb30BaHA JipeBHeMIIas NpeJCcTaBJeHHasd pyKonuch «/u-
BaHa» Xadu3sa, nepenvcaHHas B 801 roay xupkpbl (COOTBET-
ctByeT 1399 roay H.3.), TO eCTb 4yepe3 JIeBATh JIeT MOCJie KOH-
yuHbl Xadusza. Pykonucek xpaHutcsa B Typuuu, B 6UbGIHOTEKE
Hypycmanuiie, nog Homepom 5194.

Nurali Nurov
(Khujand State University
named after Academician Bobojon Gafurov, Tajikistan)

First edition of the Divan of Hafiz
based on the manuscripts of Maverannahr

Keywords: Divan of Hafiz, manuscripts, textual criticism, codicol-
ogy, source studies, critical edition of Hafiz's poetry, Maverannahr

The reverence and respect of the peoples of Maverannahr,
particularly the Tajiks, for the poetry and personality of Hafez
dates back to his time and has continued for nearly seven cen-
turies. Although numerous copies of the "Divan of Hafez" have
been preserved in manuscript collections and private collec-
tions of educated residents of Maverannahr, they have until re-
cently been rarely used in the preparation of academic editions.
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In this context, Professor Masud Mirshahi's initiative to prepare
a critical edition of the "Divan of Hafez" based on a number of
manuscripts originating from Varzarud is an important and
commendable step.

The new edition of the "Divan of Hafez" has a number of sig-
nificant features. First of all, for the first time in the history of
Hafez's publications, a collection of his poems has been pre-
pared based on manuscripts from Maverannahr that had not
previously been published in scholarly circulation. These man-
uscripts were preserved not in state collections, but in the pri-
vate collections of poetry lovers and were passed down from
generation to generation. Secondly, the publication process
strictly adhered to the principles of textual analysis of literary
monuments. In other words, these are the manuscripts that
were created for the needs of the Hafizkhani mafils, for the
teaching of the Divan in madrassas, and especially for musical
gatherings, primarily the Shashmaqom-saroi.

This article attempts to examine the scholarly and cultural
value of this edition, analyze the text of the manuscripts, and
compare them with the oldest copies, revealing important tex-
tual features of the poetry of the great Persian poet. During the
research and writing of this article, 10 manuscripts of the Divan
of Hafez were used for comparative analysis. For this compara-
tive study, the oldest manuscript of the Divan of Hafez, rewrit-
ten in 801 AH (corresponding to 1399 CE), nine years after
Hafez's death, was used. The manuscript is kept in Turkey, in
the Nurusmaniye library, under number 5194.
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M. H. OcmaHOBa
(MUA3 1®ULI PAH)

A. M. Hypmarome 0B
(MUA3 1®ULI PAH)

ApaGorpaduueckue craponedyaTHbie KHUTH
U3 KOJJIEKIIMH AarecTaHCKOro BOCTOKOBeJa
M.I'. Hypmaromegosa (1909-1997)

Knawoueswie caosa: apxeorpaduyeckas paboTa; NaMATHUKHU MTHCh-
MEHHOU KyJIbTYpbl; KHW)XKHblE KOJUJIEKLMH; apaborpadpudeckas
MHUCbMEHHOCTb; PyKONUCHBIE U CTapOIeYaTHble KHUTH; JTUTOrpad-
CKOe U HabopHOe KHUToneYyaTaHue

OTinynuTEe/NIbHOM 0COOeHHOCThbI0 JlarectaHa, BO MHOI'OM
npefonpejevBlIer HallpaBJleHWE PAa3BUTHS BOCTOYHOTO MC-
TOYHUKOBE/I€HHS, IBJISIETCS UCKIIOYUTENTbHOE O0TaTCTBO PYKO-
MUCHBIX OMOJUOTEK, B TOM YHCJIe MEYEeTCKUX U YaCTHbIX KHHX-
HBIX KOJIJIEKI[MH.

OpHa U3 MHTepeCcHeHIINX OUOJMOTEK peruoHa NpUHajJie-
»KaJla JlareCTaHCKOMY BOCTOKOBeAy-apabucty Maromeny [a-
MoxueBrnyy HypmaromezioBy (1909-1997), noTOMKY U3BECTHOTO
BO BCEM MYCYJIbMAaHCKOM MHUpPe€ YYEHOTO U PEJIUTUO3HOTO Jiesl-
Tesisl nepBod mosoBuHbI XIX B. Caupa an-XapakaHu (1763-
1834), yuutento umama lllamuss. B Hawu HU ee BiazebleM U
XpaHUTeJIEM SIBJISIETCS COTPYAHUK OTAeJia BOCTOKOBeieHUsI UH-
ctutyta UAD JOULl PAH A6aynramusa Hypmaromeios.

B ko/uteKUM cocpefjoTOYEeHO 3HAYUTEJIbHOE KOJUYECTBO
YHUKaJIbHBIX PYKOMUCEN U CTapONeyaTHbIX KHUT BOCTOYHBIX U
JlarecTaHCKuX aBTopoB (6os1ee 1000 eguHKLL), B HEW TaKXKe Xpa-
HSATCS IleHHble apabosi3bIYHble MHCbMa U JOKYMEHTbDI, CBSI3aH-
Hble C MOJIMTUYECKUMHU U BOEHHBIMHU COOBITHSIMU, SKOHOMHYE-
CKMMH M TOPTOBbIMH B3aMMOOTHOILIEHUSIMU HapooB KaBkasa,
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[ToBomxba 1 bavxkHero Boctoka. B HacTodliee BpeMd u3yyeHue
KOJIJIEKLIMU TOJIbKO HAYUHAETCS, HO y2Ke eCTb BO3MOXXHOCTb I10-
JleJINTbCA HEKOTOPBIMU pe3yJibTaTaMU UCCAeL0BaHUSA MaMAT-
HUKOB MUCbMEHHOU KYJIbTYPBI.

Cpeny apabosA3bIYHBIX IUTOrPa®UPOBAHHBIX KHUT — LIUPOKO
M3BeCTHOE B MYCYyJIbMaHCKOM MHpe COYMHEHME 10 TpaMMaTHUKe
«Hapx an-Yumysamk» an-Apgabuay, usganHoe B Cumdepornose
B 1903 r. garecTaHCKMM INepBone4yaTHUKOM M. MaBpaeBbIM
(1878-1964); koMMeHTapui Ha CypuMCKyto Kacbiay «Illapx cuik
aj-ailH» as-XaMaBW aJi-XaiicaMM, H3JlaHHOe B TuUnorpapuu
AM. Muxaiinosa B [lopT-IleTpoBcke B 1905 r. KHuru xopouuio co-
XPaHUJIUCh, 00e B KOXKaHbIX eperieTax ¢ KJIalaHOM.

WHTepec npecTaBiaseT [Bys3bIYHOE HAOOPHOE U3/JjaHKe Ha
apabCKOM M TaTapCKOM sI3bIKe — «Mu’aT MyHTaxabaT» (ToJIKOBa-
HUE CTa XaJIUCOB B KPAaTKOM U3JI0KEHUH ), u3fanHoe B 1910 r.
B KasaHny, B Tunorpaduu bpatbeB KapuMoBbIX.

Kak ¥ Bo MHOTMX 4acTHBIX KoJuleKIMsx JlarecraHa, 3/leCcb
IIMPOKO TpeJCTaBJeHbl €eruneTckde HaOOpHbIE M3JaHUS,
B YUHCJIe KOTOPBIX — COYMHEHHUE IO JIOTMKe «XalluKa ‘ajla MaTH
ac-cysuiaM ¢Qu-1-MaHTUK» Hbpaxuma an-Bajxypu, u3JaHHOe
B1298 rx. (1881 r.) B THUmorpaduu «an-MaiimaHuia
aw-lllapkuya.

Kosuteknua craponeyatHblx KHUAT M.I. Hypmaromegosa
JlaeT NpeJicTaByeHre 00 ypoBHe U MacuITabe KyJbTYpHOro 06-
meHusa HapooB KaBkasa, [loBoxba U binkHero Boctoka.
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The Arab graphic old-printed books
from the collection of Dagestani orientalist
M.G. Nurmagomedov (1909-1997)

Keywords: archaeographic work; monuments of written culture;
book collections; Arabic script; handwritten and old printed books;
lithographic and typesetting printing

A distinguishing feature of Dagestan, which largely deter-
mined the direction of Oriental source studies, was and remains
the exceptional wealth of manuscript libraries, especially
mosque and private book collections.

One of the most interesting libraries in the region belonged to
the Dagestani orientalist Magomed Gadzhievich Nurmagomedov
(1909-1997), a descendant of the famous scholar and religious
figure of the first half of the 19th century, well-known throughout
the Muslim world, Said al-Harakani (1763-1834), the teacher of
Imam Shamil. Currently, its owner and keeper is Abdulgamid
Nurmagomedov, a researcher of the Department of Oriental
Studies at the Institute of HAE of the Russian Academy of Sci-
ences.

The collection contains a significant number of unique manu-
scripts and old printed books by Oriental and Dagestani authors
(more than 1000 units); it also contains valuable Arabic language
letters and documents related to political and military events,
economic and trade relations between the peoples of the
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Caucasus, the Volga region and the Middle East. Nowadays, the
study of this collection is just beginning, but there is already an
opportunity to share some of results of study of these monu-
ments of written culture.

Among the Arabic language lithographic books is widely
known in the Muslim world the Grammar essay "Sharkh al-Un-
muzaj" of al-Ardabili, published in Simferopol in 1903 by the Da-
gestani printing pioneer M. Mavraev (1878-1964); commentary
on the Sufi gasida "Sharkh Silk al-ain" al-Hamawi al-Haysami,
published in the Printing house of A.M. Mikhailov in Port-Pe-
trovsk in 1905. The books are well-preserved, both in leather
bindings with a flap.

Of interest is a bilingual printed edition in Arabic and Tatar -
“Mi’at muntahabat” (one hundred hadiths in summary), pub-
lished in 1910 in Kazan, in the Printing house of Karimov Broth-
ers.

As in many private book collections in Dagestan, Egyptian
typesetting editions are widely represented here, including the
work on logic "Hashiya ‘ala matn as-sullam fi-l-mantik" by Ibra-
him al-Bajuri, published in 1298 by Hijra (1881) in the Printing
house "al-Maymaniya ash-Sharqiya".

The M.G. Nurmagomedov’s collection of old printed books
gives an understanding of the level and scale of cultural commu-
nication between the peoples of the Caucasus, the Volga region
and the Middle East.
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H. W. llpurapunHa
(MB PAH)

Bonpocsl repMeHeBTUKHU
MCMaUJINTCKOM no33uu Hacupa Xycpasa

Kawuesvle caosa: vcmaunusM; cydusmMm; «PayliaHa'v-Hamax;
TpaKTaThl

Benvkuii nepcugckuii noat Hacup XycpaB Kyb6aauiianu
(1004-1077) ucnoBe0Baj UCMAUJIU3M, OZJHO U3 CAMBIX IIpecie-
JlyeMbIX OPTOZOKCAJIbHBIM HMCJIaMOM HalpaBJeHUU UCIaMCKOU
pesnurvo3Hou Mmbicad. HecmoTps Ha To, yTo no3a3us Hacupa Xy-
CpaBa »XMBa U Ha cJiyXy BoT y»ke 6oJiee 1000 JieT, mo csioBam Jleo-
Hap/a JIbloucoHa, «OH, 6e3 COMHEHUs], OCTaeTCs OJHUM U3 ca-
MBIX CJIOXKHBIX ZIJI1 IOHUMaHHUA NePCUICKUX II09TOB, €ro CTUXU
4acTo KaXKyTCs JIJAOMPUHTOM 3ara/loK, IpoJAyKTOM TEMHBIX pe-
JINTUO3HbIX, KOCMOJIOTUYECKUX, TEOJIOTUYECKUX, [ICUXOJIOTHYe-
CKUX U GUI0COPCKUX TEOPUH U a/lJIFO3UH, KOTOPbIe MPOHU3bI-
BalOT €ro MCMaWJIUTCKyl MeTapU3UYecKyr cucTeMy». TeMa
HACTOSILEr0 JOK/a/ia — ONBIT IPOYTEHUS U KOMMEHTHUPOBAaHUSA
noaMmbl (macHasu) Hacupa XycpaBa «KHura mnpocBeTJieHUSI»
(Paswana’u-Hama). BpeMsi HanucaHUs MO3Mbl JAaTUPYeTCs ca-
MUM aBTOPOM Kak 1-e yucs0 Mecqana waegasasb 460 r.x., 4YTo COOT-
BeTcTByeT 8 aBrycra 1068 r. UcciegoBaTenu CXo4ATCA Ha TOM,
YTO MacCHaBU pe3OMUpYyeT U NOoNyJsspusnpyeT duaocodpckue
B3rJ1a4bl Hacupa XycpaBa, u3JioxkeHHble B TpakTaTax «[Ipumnacel
INYTHUKOB», «JIUK BepbI» U «CoejUHEHUE JBYX My POCTEMN».

MacHaBU OTHOCUTCH K YYHUTEJNbHBIM TEKCTaM JuJlaKTHYe-
CKOTrO HallpaBJIEHUS], YXOJAAILIMM KOPHAMU B JIMTepaTypbl Ha
s3bIKaxX ABeCThbl U cpeJiHenepcUAckoM. Ero aTuky HekoTopble
yyeHble IPUPABHUBAIOT K NpomnoBeau cypusma. CooTHOLIEHHE
cy$r3Ma Kak 330TepUuecKOro Te4eHHs UcjaaMa U MCMauau3Ma
KaK 3aKpbITOM pPEeJIMTMO3HOM CUCTEMBI fBJSETCA NpeAMeTOM

68



JIUCKYCCHH, a TIOJIMEHA O/THOT'0 IPYTUM MOXKET 0Ka3aThCs UCTOY-
HHUKOM OIIKOOYHOTO MOHWMAaHHUS TEeKCTa U3y4yaeMou nmoamsl. Ha-
CUp OKa3aJiCsl MepBbIM aBTOPOM [AMJAKTHYECKOr0O MacHaBH B
HEPCU/ICKON JIUTEPATYpe, a 3aK/IKUYeHHbIe B €ro TEKCTe MakK-
CUMBI, CTaBIIKE OGIIMM MEeCTOM B IOCJeAyIolHMe BeKa, B €ro
MacCHaBM BbICKa3aHbl B MO3TUYECKOW PpopMe BIepBble, OJJHAKO
IpY KOMMEHTHUPOBAHHUHU CYIIECTBYET OMACHOCTh HAPYUIUTb CUH-
XPOHMUIO, O6PATUBIIKUCH JJI1 WJIIOCTPAIMU K 60Jiee MO3JHUM
TEKCTaM.

g nmoAaTBEpKAEeHUS CIIOPHBIX MeCT WJIM TPYLAHO [IOHUMae-
MbIX Maccakei, Mbl He obpalllaeMcsi 3a pa3’bsiCHEHUEM U MOJ-
TBEPXKJEHUEM K KacblZaM, UMerluuMca B «/lvuBaHe», a nbITa-
eMCsl BbIBECTU IOHUMaHHE «TEMHBIX TEOPUH U AJIJIIO3UN» U3 [10-
CTYIHbIX UCTOYHUKOB — OPUTUHAJIOB U NI€PeBOJLOB Ha3BAaHHbIX
TPAKTaTOB U TEKCTOB, NpUnucbiBaeMblx Hacupy Xycpasy, K Ko-
TOPBIM «IIPUBSI3aHa» [03Ma.

Natalia I. Prigarina
(Institute of Oriental Studies RAS)

Decoding Nasir Khusraw’s Ismaili Verse:
Core Hermeneutical Issues

Keywords: Ismailism; Sufism; Rausan’a-i-Nama; treatises

The great Persian poet Nasir Khusraw Qubadiyani (1004-
1077) adhered to Ismailism, a branch Islamic religious thought
most persecuted by orthodox Islam.

Although Nasir Khusraw’s poetry has remained vibrant and
widely known for over a thousand years “he remains without
doubt one of the most difficult poets to understand in Persian, his
verse often seeming a maze of riddles and enigmas, the product
of obscure religious, cosmological, theological, psychological and
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philosophical theories and allusions that pervade his Isma'ili
metaphysical system” according to Leonard Lewisohn.

This presentation explores the reading and commenting on
Nasir Khusraw's poem (masnavi) "The Book of Enlightenment"”
(Rawsana'i-nama). The poem was dated by the author himself as
1 Shavval 460 AH, which corresponds to August 8, 1068 CE. Re-
searchers agree that the masnavi summarizes and popularizes
Nasir Khusraw's philosophical views as presented in his treatises
“The Provisions of the Wayfarers” and "The Face of Faith" and
"The Meeting of Two Wisdoms".

Masnavi belongs to the didactic tradition of instructional
texts that originate from the literature in Avestan and Middle Per-
sian languages. Some scholars consider its ethics to be similar to
the teachings of Sufism. The relationship between Sufism—as an
esoteric branch of Islam—and Ismailism—as a closed religious
system—is a subject of ongoing debate, and the substitution of
one for the other may lead to a misinterpretation of the poem’s
text.

Nasir was the first author of a didactic masnavi in Persian lit-
erature, and the maxims contained in his text—Ilater widely
adopted over the centuries—were expressed in poetic form for
the first time in his masnavi. However, when commenting on his
work, there is a risk of disrupting its historical synchronicity by
referring to later texts for illustration.

To clarify contentious points or difficult passages, we do not
turn to the gasidas found in the Divan for explanation or confir-
mation. Instead, we seek to interpret the “obscure theories and
allusions” using available sources—originals and translations of
the aforementioned treatises and texts attributed to Nasir
Khusraw, to which the poem is closely linked.
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A. [. llputysa
(F'ocymapcTBenHbl IpmuTax; HUY BIII)

A. U. besiozepuesa
(HUY BILI23)

Iloama Ucaiiu u3 bet-CBupuHa o HamiectBuUu TamepsiaHa

Kawueswle caoea: Vicaiia u3s ber-CBupuHa; Cupuiickas npaBo-
CJlaBHasl 11€pKOBb; M033UsA O KaTacTpodax; 3amaJHO-CUpUKCKas
TpaAuLus; BTOp:KeHue TaMepJsiaHa

TpaguuroHHO yyeHble cyuTaroT nepuon XIV-XV BekoB Bpe-
MeHeM yhnaJjKka CUpPUHCKON JUTepaTypbl U KyJbTYpbl H3-3a
HawecTBua TamepsaHa (ym. 1407), npuBeAlliero K yHUYTOXe-
HUIO KOJUUIEKIIMU pykonuceil. /[Be MO3Mbl CBALEHHUKA U Y4U-
Tess Ucaiiu (ym. 1424/5) us moHacteips beT-CBUpHHa 0 pa3py-
HIeHUsX, NpUUMHeHHbIX TaMepsiaHoMm B Typ-A6aune B 1393/4
roziax, BbIeJATCA KaK eJUHCTBEHHble COXpPAaHUBIIHECH I03-
THUYeCKHEe CBUZIETEIbCTBA 3TUX COOBITUN B CUPUICKOM JiuTepa-
Type. OHU SIBJASIOTCA pPeJKUM OTpPaKEHHEM TOTO, KaK y»Kacbl
BTOP>KEHUSI BOCHPUHUMAJIUCh XPUCTUAHCKUM MEHBILIUHCTBOM,
a TakXe 3aMevaTeJIbHbIMU 00pasliaMu CpeHeBEKOBOM CUPUI-
CKOM M033UH. XOTS 3TU CTUXOTBOPEHUS AOCTYIHBI YYEHBIM y2Ke
HECKOJIbKO CTOJIETUH, [10 CUX [1Op He ObLI0 NPeANPHUHATO HU O] -
HOM NONBITKH UX BCECTOPOHHET0 U3yYeHHUS U lepeBo/a.

B HacToseM f0K/IaZile OCHOBHOEe BHUMaHUE yeseTcs O/I-
HOMY M3 CTUXOTBOpPEHUU 0 3aBoeBaHUHM TamepsiaHoMm Typ-A6-
JINHA, o3arJyiaBjieHHOMY «0O TOT, KTO BbIllle pa3yMa» M, KaKk Mbl
noJsiaraeM, ObLJI0 HAaNMCaHO B nepuo/ Mexay 1394 (rox 3aBoeBa-
Hus) u 1424 /5 (rox cMepTu aBTOpa) rofamMu. C TOYKHU 3peHUs
KOMIIO3ULIMH, CTUXOTBOPEHHE HAMKUCaHO B GOpMe co2umbl, 3MU-
YeCKOT0 IOBECTBOBATE/JIbLHOTO CTUXOTBOPEHHS, OTJWYarolle-
rocs peryJsipHoi pudpmMou U CTpoPprUUeCKON CTPYKTYPOH.
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CBeneHus, cobpaHHble UrHaTuem bapcaymMoM U3 pa3iMyHbIX
HMCTOYHUKOB, yKa3bIBalOT Ha TO, 4YTO Mcalisa (Mma’s) us bet-Cau-
pUHA ObLI CUPUUCKUM IpPAaBOCJAAaBHBIM CBALIEHHUKOM, CBIHOM
cBalleHHUKa /JleHxo n3 beT-CBUpHMHA M OTLOM CBSLIeHHUKA
Hemy u3 Ber-CBupuHa, u3 cembu Kyxaiim. Mcaiia usBecTeH Kak
OCHOBATeJIb LUIKOJIbI TEOJIOTUU U CUPUMCKOTO sA3blKa B bec-CBu-
puHa. Mcaiis Takke MpU3HAH aBTOPOM Xycoli0 — JBY4aCTHbIX
IpO3auvyecKUX MOJIUTB, BKJIIOUYEHHBIX B 3alaJHO-CUPUHCKYIO
JINTYPTUIO0 4acoB, U 6GpPa4YHOro mnopsifika JAJjs BJAOB U BJOBLOB C
peJUCI0BUEM.

ABTOpaMH 10KJ13/1a 6b1JI0 TPOBEIEHO TEKCTOJIOTHYECKOE UC-
c/leloBaHUE U KOHTEKCTYalu3alys COObITUMH, OMUCAHHBIX B TEK-
cTe. B 6yyiieM Mbl IJIaHUPYyEM MPOBECTU CPABHUTEJbHOE JIU-
TepaTypoBeIYeCKOe HCC/IeJOBAaHUE, eTaJbHO MPOAHAJIU3UPO-
BaTb COJIep’KaHHe TEKCTa U COTIOCTaBUTh €ro C APYTUMHU MO3TH-
YEeCKUMHU TEKCTaMH U UCTOPUYECKUMHU UCTOUHUKAMH.

Anton D. Pritula
(State Hermitage Museum; HSE University)

Alexandra I. Belozertseva
(HSE University)

The Poem of Isaiah of Bet Sbirina
on the Invasion of Tamerlane

Keywords: Isaiah of Bet Sbirina; Syriac Orthodox Church; poetry on
catastrophes; West Syriac tradition; Tamerlane’s invasion

Traditionally, scholars regard the period of 14th - 15th cen-
turies as the time of decline for Syriac literature and culture due
to the invasion of Tamerlane (d. 1407), which led to the dramatic
destruction of manuscript collections, so the literary activity
ceased almost completely until the 16th century. Two poems
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of the priest and teacher Isaiah (d. 1424/5) of the monastery of
Bet Sbirina on the ravages of Tamerlane in Tur Abdin in the years
1393/4 stand out as the only surviving poetic account on these
events in the Syriac literature. They are a rare reflection of how
the horrors of invasion were perceived by the Christian minority
as well as the remarkable examples of Syriac medieval poetry.
While those poems have been available to scholars for several
centuries, no attempt of a translation or comprehensive study
has been undertaken yet.

Hence, the current paper focuses on of one of the poems on
Tamerlane’s conquest of Tur Abdin entitled “Oh the one who is
higher than rationality” and composed, as we suppose, in the
years between 1394 (the year of conquest) and 1424/5 (the
death of the author). In terms of its composition, the poem is
composed as sogita, an epic narrative poem notable for its con-
sistent rhyme and a three-part structure.

Evidence collated from various sources by Ignatius Barsoum
indicates that Isaiah (Isha’ya) of Bet Sbirina was a Syriac Ortho-
dox priest, who founded a school of theology and Syriac language
in this village. Isaiah is also acknowledged as a composer of
husoyos - propitiatory two-part prose prayers included in West
Syriac Liturgy of Hours, and a marriage order for widows and
widowers with a preface.

The authors of this paper have conducted a text-critical study
and contextualized the described events. In the future we are
planning a comparative literary study to analyze the contents of
the text and compare it with other poetic texts and various his-
torical sources.
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M. P. IIbIIIHEHKO
(BoctouHbiit pakynbteT CIIOTY)

UcTopryeckas TEKCTOJIOTUA U «XyasdH I'o YKU»:
K IOCTaHOBKe NMpP06/1eMbl

Kaiwoueswle caoea: HCTOPHUYECKaA TEKCTOJIOTUA, <<XyaﬂH o YKHN»;
[MapaTeKCT; CTeEMMA; pa3HOYTEHHA; OHOMACTHUKaA

Jloksiaz mocBsilieH 060CHOBAHUIO HOBOTO NOJIX0/a K U3y4de-
HMIO UCTOPUHM TeKcTa «XyasH ro wxku» (FEF5ZEE, «Onucanue
cTpaHbl XyasgH», oK. 350 r. H. 3.). CyliecTByO1I1e CXeMbl Ilepe-
Jlayd TeKcTa (reHeajoruyeckue JpeBa), MNpeaJOKeHHbIe
COBpeMeHHbIMU UccaenoBaTteasaMu XKanb Halinignom u Jio Jlu-
HEM, OMMPAKTCA B OCHOBHOM Ha CBeJeHUS U3 NpeUCIOBUN
Y nocjecnaoBuil. Tako¥ noAxo[ HeJOCTaTOYEH, TOCKOJIbKY BbI-
BOJIbl, C/leJIaHHbIE HA ero OCHOBE, He ObLJIU MPOBEpPEHbI NyTEM
CONOCTABJIEHHWS CaMOTO TeKCTa B pa3HbIX cnuckax. Llesab
JIOKJIaJla — TMO0Ka3aTb HEOOXOJUMOCTb TaKOW MPOBEPKU U
HaMeTHUTb ee OCHOBHbIe HallpaBJIEHHS.

B xoze npeaBapuTesbHOTO aHasu3a riaB 3 («OmucaHue
llly») u 4 («Onucanue [o6sacTu] HaHnbwxyH») oOHapy>kHUBa-
I0TC MHOT'OYMCJIEHHbIe Pa3HOYTEHUS, KOTOpble MOXHO KJlac-
cuGUIUPOBATH MO OOILENPHUHATHIM B TEKCTOJIOTUX TUNAM. ITO
JienaeT «XyasiH IO WKU» NOAXOASAIIUM MaTepualoM JJisl Mpu-
MeHeHUs1 MeTOJI0B KPUTHUKHU TeKcTa. Peub uzeT 06 omuoOKax,
TaKUX Kak substitutio (3amMeHa 3HakKa), transpositio (nepecra-
HOBKa), omissio (nponyck) u additio (fo06aBieHue), KOTOpbIE
BO3HMKAIOT B Ipoliecce BU3yaJbHOrO0 KOMUPOBaHUA («Ha
rJa3s»), 3alKUCH N0 AUKTOBKY («Ha CIyX»), a TAKXKe MpU Mepe-
HOCe TEeKCTa MexJAy PYKONUCAMHM U Kcuiorpadpamu. Kpome
TOTO, 0 CUX [Op He NpHUBJIEKAJIUCh AJs1 aHa/lu3a Takue 3Je-
MEHTbI, KaK UMeHHble U 6UOIMOTEeYHble eYaTH Ha COXPAaHUB-
IIUXCSA KONUAX. ITU JaHHbIe MOTYT IOMOYb PEKOHCTPYHUPOBATh
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MUCTOPHI0 OGBITOBAHUSI TEKCTA U BBIIBUTH CJy4au «TOPU30H-
TaJIbHBIX» CBSI3eU MeX/ly pa3HbIMU BETBAMU lepe/ilaul TEKCTA,
KOT/la peZlaKTOpP UCIPABJISI CBOM IK3EMILISP MO-APYroMy.

TakuM ob6pasoM, npejJaraeTcsa HUcCaefoBaTeNbCKas Ipo-
rpaMMa, HalleJIeHHas Ha IPOBepKy CBeJleHUH U3 NpeuCc/JI0BUI
yepes3 aHaJIU3 CUCTEMHBIX Pa3HOUYTEHHUH, OLUUOOK U Tabyupo-
BaHUA (3ampeTa Ha UCN0JIb30BaHUEe UEPOTINPOB U3 UMEH UM-
nepatopoB). Ocobyr0 3HAaYUMOCTb TAKOM NOAXOJ UMeeT JJid
OHOMAcCTUKU. TOJIBKO 1OC/Je TeKCTOJOTUYeCKON KPUTHUKHU
MO>KHO Ha/Ie?)KHO MCI0JIb30BaTh YHUKaJIbHbIE JaHHbIE NaMAT-
HUKa, TaKMe KaK ranakchbl (CJ10Ba, BCTPETUBIIMECS B TEKCTe
OJIMH pas), epejalolide HeKUTalCKHe UMeHa. ITO OTKPbIBAET
NepCleKTUBbI /11 PEKOHCTPYKLUHUU (POHETUKH JAPEBHUX A3bI-
koB l0Oro-3anagHoro Kutas v yroyHeHUs CBeJleHUU O paHHEU
WUCTOPUH pervoHa.

Maxim R. Pyshnenko
(Faculty of Asian and African Studies,
Saint Petersburg State University)

Historical Textual Criticism and the Huayang guo zhi:
Defining a Research Problem

Keywords: historical textual criticism, Huayang guo zhi, paratext,
stemma, textual variants, onomastics

This paper argues for a new approach to studying the textual
history of the Huayang guo zhi (ZEB&EIE, «Description of the
land of Huayang», ca. 350 CE). The existing stemma (family trees
of texts), proposed by modern scholars such as Ren Naigiang and
Liu Lin, rely primarily on information from prefaces and colo-
phons. This approach is inadequate, as its conclusions have not
been verified through a collation of the text itself across different
extant versions. The purpose of this paper is to demonstrate

75



the need for such verification and to outline a framework for this
research.

A preliminary analysis of chapters 3 («Annals of Shu») and
4 («Annals of Nanzhong») reveals numerous textual variants that
can be classified according to types well-established in textual
criticism. This makes the Huayang guo zhi an ideal case study for
applying the methods of textual criticism. These are scribal er-
rors such as substitutio (substitution of a character), transpositio
(transposition), omissio (omission), and additio (addition), which
arise during visual copying, dictation, and the transmission of the
text between manuscripts and woodblock editions. Furthermore,
other paratextual elements, such as the personal and library seals
found on extant copies, have so far been overlooked in analysis.
This data could help reconstruct the provenance of individual
copies and identify instances of "horizontal transmission" (con-
tamination) between different textual branches, where an editor
corrected one version against another.

Therefore, a research program is proposed to test the infor-
mation provided in prefaces against a systematic analysis
of textual variants, scribal errors, and naming taboos (the pro-
hibition on using characters from imperial personal names).
This approach is of particular importance to onomastics. Only
after rigorous textual criticism can the text’s unique data—such
as hapax legomena (words that appear only once) that tran-
scribe non-Sinitic names—be used reliably. This opens new av-
enues for reconstructing the historical phonology of the ancient
languages of Southwest China and for refining our knowledge
of the region's early history.
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M. JI. PelicHep
(MCAA MTI'Y)

YepTsl «<HOBOTO CTUIA» (tarz-i taza)
B rasesisix Taaun6a Amysim (1586-1627)

Kamwuesvie cnoea: Tanub AMyJsu; «HOBBIM CTWJIbY»; ra3elb; MO-
TUBbI aBTOPCKOH pediekcru

Ctunro nepcoaspiyHorM mnoasun XVI-XVII BB., KoTopbId
B MPAHHUCTHUKe M3BECTEH KaK «UHAWNCKUN» (TepMHUH Masek
oui-lllo‘apa baxapa), y4yaCTHUKHA O3TUYECKOM NMPAKTUKU 3TOU
3MOXHU Jla/Ii COOCTBEHHOE HAUMeHOBaHHUe. B cBOUX CcTHXaX OHU
MMEHYIOT €TI0 «KHOBBIM CTUJIEM» (tarz-i tdza unu tarz-i naw) uiu
«0Cc000¥ MaHepoi» (Sive-yi xas).

Bsiarogapsa NpUCYTCTBHIO B CTUXOTBOPHBIX TEKCTax 3THUX
CJIOBOCOYETAHUHW-MAapKepPOB MOXXHO BBIJIeJINTh KpYTr I03TOB,
B TBOpPYECTBE KOTOPBIX CTUJIMCTUYECKHE HOBOBBE/IEHUS TPUO6-
peJiy LesieHanpaBJeHHbIN XapakTep. CpeJy NpyuBepKeHLeB 06-
HOBJIEHUS] CTWJIA MOXHO Has3BaTb MMeHa ®Puranu Illupasy,
Hasupu Humanypu, Cau6 Tabpusu, Kanum Kamanwy, llaykat
Byxapau u zp. Enie ojMH n03T, Ube UMS JO/DKHO ObITh YIIOMS-
HYTO B 3TOM psfy, - Tanu6 Amyau (1586-1627). Ero TBOpUe-
CTBO He 4acTO NPUBJIEKa/I0 BHUMaHUe uccaefoBaTesnel. Mexay
TeM, B raseJigx Jpyrux Mo3TOB, NpUHaJJ/IeXallux K 3TOMY JIBU-
eHU1o, HanpuMep, Canba Tabpusu u lllaykata Byxapau, ume-
I0TCS yIOMUHAHHWS ero MMeHH B XBaJleOHOM ToHe. Takue yka3a-
HHA IOMOTal0T TOYHEE OYePTUTH KPYT I03TOB, IpeJiCTaBUTe/Ier
«HOBOTO CTHWJISI», U PACUIMPUTb OPUTHHAJIbHBIA MaTepHasl
C LleJIbI0 a/IbHENIIEro ero u3y4yeHusl B pasIM4HbIX aBTOPCKHUX
peasusanuax.

L[aHHoe HCCJIeJOBaHHE MTPpOAOJI2KAEeT CEPUI0 JOKJ/IAA0B U CTa-
Tefl, IMOCBAILIEHHbIX daHAJIN3y MOTUBOB aBTOPCKOT'O CaAaMOCO3Ha-
HHA B ra3ejidXx MaCTepoB «HOBOI'O CTHJIA». B AOCTYIIHOM HaM
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uzganuu «Kyanuiiata» ([lonHoro cobpanus ctuxoB) Tannba
Amynu HacuuTbiBaeTcs: 1630 rasesiei, U3 KOTOPbIX HA HACTOS-
M MoMeHT o6ciegoBaHo 990. B pokyce BHMMaHHUSA, KaK U
B y2Ke OIyOJIMKOBaHHBIX paboTaX, OKa3aJMCb MOTHUBBI 1103Ta U
M033UY, rpynnupyouuecs B (QUHAJbHBIX CTHUXaX raseseu
(magqta), copepxaiux aBTopckoe ums (taxallus).

EcTecTBeHHO, UTO pe3y/ibTaTbl HAOJIIO/JeHUH B CUJIY HEIOJI-
HOTO OXBaTa MaTepuasia HOCAT MpeABapUTEeJbHbIM XapaKTep.
TeMm He MeHee, B ye H3yYeHHbIX TEKCTaX OOHApY>KUBAETCs
JIOCTaTOYHOE KOJINYEeCTBO penpe3eHTaTUBHbIX IPUMEPOB, B KO-
TOPBIX MOKHO YCMOTpPETb THUIHUYHbIE YEPTbl «HOBOT'O CTHJISI»
(«ocob60¥ MaHepbl»). [IpeanpUHATBIN aHaA/JIU3 MOJATBEPXKAAET
BBIBOJI O TOM, UTO B Cpe/ie ero NpruBep KeHI1eB ObLJ BbIPpabOTaH
e/JMHbIN 00pa3HbI A3bIK /IS ONMKCAHUS COBEPILIEHHOTO MO3TH-
YeCKOro CJ10Ba.

Marina L. Reysner
(Institute for Asian and African cultures MSU)

Features of the ‘new style’ (tarz-i taza)
in the ghazals of Talib Amuli (1586-1627)

Keywords: Talib Amuli, new style, ghazal, motifs of author’s reflec-
tion

The style of Persian poetry of 16th-17th centuries, which is
known in Iranian studies as ‘Indian style’ (a term coined by Malek
osh-Sho‘ara Bahar), has its own name among the poets of this pe-
riod. In their poetic works, they refer to it as the ‘new style’ (tarz-
i taza or tarz-i naw) or the ‘special manner’ (Sive-yi xas).

Thanks to the presence of these marker syllables in the poetic
texts, it is possible to identify a group of poets whose stylistic in-
novations were clearly conscious. Among the proponents of the
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style renewal are Fegani Shirazi, Naziri Nishapuri, Saib Tabrizi,
Kalim Kashani, Shaukat Bukhari, and others. Another poet who
should be mentioned in this context is Talib Amuli (1586-1627).
His work did not often attract the attention of researchers. Mean-
while, in the ghazals of other poets belonging to this movement,
such as Saib Tabrizi and Shaukat Bukhari, his name is mentioned
in a laudatory tone. Such references help to more accurately de-
fine the circle of poets representing the ‘new style’ and expand
the original material for its further study in various authorial im-
plementations.

This study continues a series of reports and articles devoted
to the analysis of the motives of the author’s self-consciousness
in the ghazals of the masters of the ‘new style’. In the edition
of the Kulliyat (Complete Collection of Poems) by Talib Amuli
available to us, there are 1630 ghazals, of which 990 had been
surveyed so far. The focus, as in the already published works, was
on the motives of poet and poetry, grouped in the final verses
ofthe ghazals (maqta‘) containing the author’s name (taxallus).

Naturally, the results of the observations are preliminary due
to the incomplete coverage of the material. Nevertheless, the
texts that have already been studied contain a sufficient number
of representative examples that can be used to identify the typi-
cal features of the ‘new style’ (or ‘special manner’). The analysis
conducted confirms the conclusion that a unified figurative lan-
guage has been developed among its adherents to describe per-
fect poetic word.
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B. A. Po3oB
(BoctouHbiit pakynbteT CIIOTY)

«YTelmieHUe 03a6049€HHOT0 UCTOPHUEH acCTPOJIOTOB»
HN6H TaByca Kak HCTOYHUK CBeeHUU
0 IPUABOPHOM KyJ/IbType A66acuACKoOro xaiaudara

Kamouesvle caoea: 6H TaByc; acTposiorusi; AG6acu/ibl; afjab; mpu-
I,C[BOpHaF[ KU3Hb

A6y an-Kacum Anu u6H Myca ubH />xadpap n6H Myxammaz,
at-TaByc (1193-1266) - oaHa u3 HauboJiee UHTePECHbIX QU-
T'yp 3M0XU OKOHYATEJbHOTO yna/Jika AUHacTUuu A66acugoB. OH
ObLJI HE TOJIBKO KPYMHBIM IUUTCKHUM AYXOBHBIM aBTOPUTETOM
M GOTOCJI0OBOM, HO TaKKe 3aHUMaJl BUJHOE MeCTO IPU JABOpe
nocjeJHuX abbacuackux xaaupon. U6H TaByc okasbiBas UM
yCJIyT'Y COBETHHUKA, a TAK)Ke BbINOJIHAJ QYHKIIMU TPUBOPHOIO
acTpoJiora BIJIOTh J10 pa3opeHus barjaza MoHrosiaMu, B KOTO-
poM eMy yaasoch yuesetb. Ero Tpyj «YTenieHue o3aboyeH-
HOro HCTOpuUed actposioroB» (faraj al-mahmiim bi ta’rikh
‘ulama’ al-nujiim) npeacTaB/sieT HECOMHEHHbIN UHTeEpPeC AJis
caMoro IIMPOKOTro Kpyra uccieioBaTesiel, MOCKOJIbKY OH Kaca-
eTCsl CaMbIX Pa3HOOOpa3HbIX TeM. Tak, B HEM OGCYXX/JAITCs
po6JIeMbI JJ03BOJIEHHOCTH aCTPOJIOTUH U TPAHUIIbI ee IIPUMe-
HeHUs, NPUBOAATCA OUOrpaduu U CBeZleHUSI O COUYMHEHHUSX
acTpoJIOrOB-MYCyJIbMaH, @ TAK:Ke MHOTOYHMCJIEHHbIE JIETeH/ bl O
Npe/iCKa3aHUM [IOUCJAMCKHUMH aCTPOJIOTAaMH TMPOPOYECKOH
muccuu Myxammaza. Oco6oe MecTO B COUMHEHUH 3aHUMAET
060CHOBaHME 0CO60ro J0CTyla K COKPOBEHHbIM 3HaHHUSM
y MyxaMMaJia U ero noTOMKOB-UIMUTCKHUX UMaMOB. He MeHee
Ba)KHAsl YaCTb KHUTH — UCTOPUH O COBIBIIMXCS MPe/[CKAa3aHUX
acTpoJIOTOB, MPEUMYIECTBEHHO TeX, KTO paboTas IMpH JBoOpe
abbacuackux npaButTesed. OHU NPUBOAATCA B KHUre Kak
HeoT'beMJieMass 4acTb, C OJHOH CTOPOHBI, Ouorpadpui
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acTpoJIOroB, a € pyroy — B Ka4ecTBe JJ0Ka3aTeJbCTBa UCTUH-
HOCTHU acTpoJsioTuH. [Ipy 3TOM 3TU CcBeJleHUA cofepKaT UHTe-
pecHelyl0 WHGOpPMALMIO O B3aMMOJEHNCTBUU acTPOJIOTOB U
IpaBUTeJIeH U 0 HpaBax, LApUBLIKX IIPU [BOpax NpaBUTeJIEH,
YTO JeJjlaeT UX LeHHbIM MCTOYHUKOM JJi1 U3y4YeHUs ObITa U
HpaBOB a66acKACKOT0 ABOPA.

Vladimir A. Rozov
(Department of Asian and African studies,
St Petersburg State University)

‘The Comfort of the Concerned
by the History of Astrologers’ by Ibn Tawus
as a Source for the Court Culture of the Abbasid Caliphate

Keywords: Ibn Tawts; astrology; Abbasids; adab; court life

Abt al-Qasim ‘Ali b. Misa b. Ja‘far b. Muhammad al-Tawts
(1193-1266), also known as Ibn Tawus, is a notable figure from
the period of the final decline of the Abbasid Dynasty. He was
a prominent Shia authority and theologian who held an im-
portant position at the court of the last Abbasid Caliphs. As an
adviser and court astrologer, Ibn Tawus provided services
to the Caliphs until the destruction of Baghdad by the Mongols
in 1258, during which he survived. His work, ‘The Comfort
of the Concerned with the History of Astrologers’ (faraj
al-mahmum bi ta’rikh ‘ulama’ al-nujim), is of significant interest
to scholars as it covers a wide range of topics. The treatise dis-
cusses the issues of the legitimacy of astrology and its limits,
provides biographical information and details about the works
of Muslim astrologers, as well as various legends related to
the prediction of Muhammad’s prophetic mission by pre-Is-
lamic astrologers. A significant portion of the work is dedicated
to justifying ideas about special esoteric knowledge of
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Muhammad and his successors, the Shia imams. An equally im-
portant part of the book is the stories about successful predic-
tions of astrologers, mainly those who worked at the court of
the Abbasid rulers. They are given in the book as an integral
part, on the one hand, of the biographies of astrologers, and on
the other - as proof of the truth of astrology. At the same time,
these anecdotes contain interesting information about the in-
teraction of astrologers and rulers, and about the customs that
prevailed at the courts, which makes it a valuable source for
studying the life and customs of the Abbasid court.

82



HU. P. Caur6aTTanoB
(YduMckuil yHUBEPCUTET HAYKH U TEXHOJIOTUH)

Tropkosa3bplyHada no33ua Myxammaaa Xacana Karuia:
TEKCTOJIOTUYeCKHe 3aMe4YaHus

Kawuesule caoea: nutepatypbl UHaun; Myxammaz Xacan Katu;
TIOPKOSI3bIYHAsA JIMTepaTypa MHAMU; TEKCTOJIOrUs; JyaraTanckas
M1033Us1; YaraTalCKUM S3bIK; A3bIK THOPKU

WccnenoBaHus HelaBHUX JIET YCTAHOBUWJIM, YTO MHJUUCKUN
dusosior, GbplTonMUcaTesb U No3T Myxammaj XacaH Katun
(1758-1818), paboTaBI1IMi IPEUMYILECTBEHHO Ha MEPCUACKOM
sI3bIKe, C03/jaJl HauboJiee 3HaYMTe/IbHBIN KaK 110 06 beMy, TaK U
10 KOJIMYECTBY TEKCTOB KOPIYyC TEKCTOB Ha sI3blKe TIOPKH, BO-
CTOYHBIM BapUaHT KOTOPOI'O NPHUHATO Ha3bIBaTh YaraTakCKUM.
ITOT KOPIYC BK/II0OYAET JiBa NPO3auYeCKUX U OJHO MO3THYECKOE
COYMHEHHe M0 rpaMMaTHKe U CKa30YHYI NOBECTb, YCJOBHO
Ha3biBaeMylo «IloBecTh10 0 3a‘dppaH-napu», CO CTUXOTBOPHBIMU
BKJIIOYEHUSIMHU.

[locnennsas, 6yay4u, oueBUIHO, CO4MHEHHOW B Ka4eCTBe UJI-
JIIOCTPALYU K TpaMMaTHYeCKUM TPaKTaTaM, akTHBHO ObITOBas1a
Y OT/ZleJIbHO OT HUX. Ee CMCKU 06IUM YHCJIOM NATh COXPaHU-
Jqucbk B bubsnoreke «Pasa» (r. Pamnyp, UHausa), BputaHckoi
6u6aMoTeke (omy6aKkoBaHa B 2014 r. M. ®. Wbuimasom), Bep-
JINHCKOM roCyJjapCcTBEHHOM 6ubanoTeke, HanpoHanibHOU 6U6-
qvoteke ®PpaHuuu (o6Hapy>keHa M aTpUOYTHUpPOBaHA HaMH).
XpoHoJiorua crnuckoB oxBaTbiBaeT 1803-1848 rr. 3to cBupe-
TeJIbCTBYET O COXPAaHEHUU UHTepeca K TIOPKCKOMY fI3bIKY U IPO-
M3BeJIeHUSIM Ha HeM NPaKTUYeCKH 0 CaMOr0 KOHLAa MOHI0JIb-
CKOU 3TOXH.

CTI/IXOTBOprIe BKJIFOYEHHUA IPUCYTCTBYKOT BO BCEX CITUCKAX
I[MOBECTH, MpHUIEeM HUX 06Luee KOJINYECTBO (9 TeKCTOB) He MeHA-
€TCd B 3aBHCHMOCTHU OT HEIIOJIHOTbI CIIMCKOB (B MMapHrUNKCKOM
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OTCYTCTBYET KOHeEIl) WM COKpallleHU! (B OpUTAHCKOM OTCYT-
CTBYeT psiJi 3MM30/0B) Mpo3auyeckoro Tekcra. [loaTuueckue
BKJ/IIOYEeHUS ObLIM BaXKHbIM U YCTOMYMBBIM CTPYKTYPHBIM 3Jle-
MEHTOM TeKCTa.

Bce moaTuyeckue BKJ/IOYEHHs 00603HAYeHbI >XaHPOBbIMH
onpe/ie/IeHUsIMU: CPeJIU HUX TPU ra3esiu 06’b€MOM OT ILIEeCTHU 10
OJIMHHA/ILIATU OEWTOB, YeThbIpe MaCHaBU 06 bEMOM OT JABYX /10
JlecsiTH 6eMTOB, OZJMH HA'T 06'b€MOM MATh OEUTOB M OAWH IIU'P
06'beMOM ZBa 6eliTa. O61IMHM 06 beM CTUXOB — 54 GeliTa. B 6oiee
MO3JJHUX PYKOIMUCIX CHUXKAETCS TOYHOCTb >KaHPOBBIX OMNpejie-
JieHU#. BepyinHCKas Bce CTUXU 0003HAYaeT KaK Ha3M.

[TosTyeckue BKIIOUEHUS NPEACTABJISAOT COO0M KaK aBTOP-
CKYI0 peub (MacHaBM U HA'T B HayaJle IOBECTH), TaK U peyb Iep-
coHakel. Bce Takue TeKCTbl HENOCPEACTBEHHO CBSI3aHBbI C CIO-
)KeTOM U BBOJATCA CHeLUaJbHbIMH 0060pOTaMH, MapKUPYIO-
IIMMU NPSAMYI0 pedb. XapaKTepHOU 0COOGEHHOCThI0 UX KOHTEK-
cTa IBJIIeTCS HalnuKe GUI0I0rM4ecKoro KOMMeHTapus, BblJie-
JISIIOLEroCcsi OCHOBHYO MbIC/Ib (Ma3MyH) CTUXOTBOPEHU.

Iskander R. Saitbattalov
(Ufa University of Science and Technology)

Turkic poetry of Muhammad Hasan Qatil:
textual comments

Keywords: literature of India; Muhammad Hasan Qatil; Turkic-lan-
guage literature of India; textual criticism; Chagatai poetry; Chagatai
language; Turkic language

Recent studies have established that the Indian philologist,
chronicler and poet Muhammad Hasan Qatil (1758-1818), who
worked mostly in Persian, created the most widespread texts in
terms of both volume and quantity, in the eastern version of
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Turki language, which is commonly called Chagatai. This corpus
includes two prose and one poetic work on grammar and a fairy
tale, conventionally called "The Tale of Za‘fran-pari", with poetic
inclusions.

The latter, obviously composed as an illustration to grammat-
ical treatises, actively existed separately from them. Its five man-
uscripts has been preserved in the Raza Library (Rampur, India),
the British Library (published in 2014 by M. F. Yilmaz), the Berlin
State Library, and the National Library of France (discovered and
attributed by us). The chronology of the manuscripts is from
1803 to 1848. This indicates the continued interest in the Turkic
language and works in it almost until the very end of the Mughal
era.

Poetic inclusions are found in all copies of the story, and their
total number (9 texts) does not change depending on the incom-
pleteness of the copies (the end is missing in the Parisian one and
a number of episodes are missing in the British one) prose text.
Poetic inclusions were necessary and a stable structural element
of the text.

All poetic inclusions denote genre definitions: among them
are three ghazals of six to eleven bayts, four mathnawi of two to
ten bayts, one na't of five bayts and one shi’r of two bayts. The
total volume of verses is 54 bayts. In later manuscripts, the pre-
cision of genre definitions decreases. The Berlin manuscript de-
notes all verses as nazm.

Poetic inclusions are represented by both the author's speech
(mathnawi and na’at the beginning of the story), and speech of its
characters. All such texts are directly related to the plot and are
provided for by special turns of phrase, marking the meaning of
speech. A characteristic binding of their context is the presence
of philological commentaries, describing main ideas (mazmun)
of the poems.
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A. M. Cugopos
(PHB)

Bosibmiasa macopa kHUru Ucxop,
B [IITU PaHHUX PYKONUCSAX eBperckou buoauu:
CpaBHUTEJ/IbHOE U3yYeHHEe U HEKOTOPbIe HAX0AKHA

Katoueevle cnoea: macopa; pyKomnucy eBpeiickoit bubauu; kHura
Hcxop

JlokJiaz MOCBsLIeH CPaBHEHUIO O60JIbILION Macopbl KHUTU Hc-
XO/1 B ISITH PAHHUX PYKOMUCAX eBpeiickor bubsauu: EBp. I1 B 17
(929/930 r., IlatukHmwxue), JIeHUMHIPaACKOM KoOJeKce
(1008/1009r., Tanax), lamacckoM [IaTukHmxuu (X B.), Kogekce
Caccyna 1053 (IX-X B., Tanax) u Codex Orientales 4445 (X B., [1a-
THUKHDKHE).

BoJsibiiasi Macopa npeAcTaB/isieT CO60M CIHUCOK IIUTAT-OTChI-
JIOK K pasJIMYHbIM CTUXaM eBpeickod BubG/MH, B KOTOPBIX Ta
WJIY UHasl JIeKceMa BcTpevaeTcs B plene wim, HA060poT, AedpekT-
HOM HalMCaHUH, UMeeT HexapaKTePHYI0 OTJIaCOBKY, 3HAKH KaH-
TUJUISIIMY U T.I. HecMOTps Ha TO, YTO MOJOOHBIM CIIHMCKaM I10-
CBsIlLleH TaKoW MmoucTuHe GyHJAMeHTaNbHbIN TPy/[, Kak «Ma-
copa» K./I. T'unc6ypra (Ginsburg, C.D. The Massorah... London,
1880-1905), oHU JJ0BOJIbHO MJIOXO MCCIel0BaHbl. B cuiy u 6e3
TOrO HeMaJsioro o6beMa MaTepuasa [HMHCOypry MNpUILIOCH
MOMTHU Ha KOMIIPOMHUCC: PUKCUPYS HAJIUYHUe BAPUAHTOB OJHOT'O
M TOT'0 Ke CIIKCKA B Pa3HbIX PYKOMUCAX U U3JaHUSIX, OH BCcerja
neyaTaJl JIMIIb OJIUH U3 HUX, HUKAK He CPAaBHHBAs pa3Hble BapH-
aHTHI.

COBpeMeHHbIe ncciaenoBaTesid MaCopbl O0OBIYHO cocpenora-
YUBAKT CBOH YCHUJIUA HAa CPABHUTEJIbHOM U3Y4YE€HHH MaJioh Ma-
COpbI, KOTOpad, B NPOTHUBOIIOJIOXKHOCTb 60ﬂbm0ﬁ, COAEPKUT
JIMIIb YKa3aHHWE€ Ha KOJIMYeCTBO KOHTEKCTOB, r'ie BCTpedaeTCA
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Ta WM MHas 0COOGEHHOCTh, 0OpaTUBLIAs Ha ce6s1 BHUMaHUe aB-
TOpa NpUMeyaHHUsl.

OpHakKo ¥ M3yyeHUe CIIMCKOB OO0JIbIION Macophbl, KakK Oy/JeT
IPOIEMOHCTPHUPOBAHO B JIOKJ/IA/IE, MOXKET J]JaBaTh JIIOOOMbBITHbIE
pe3ysibTaThbl. Bo-nepBhIX, CIUCKK GOJIBLION Macophl coAeprKaT
MIOpPOY HEOXXUJaHHble, He 3aCBU/ETE/JbCTBOBAaHHbIE H3BECT-
HBIMHU PYKOMHUCSMHU YTEHHS /I KOHTEKCTOB, HA KOTOpble OHU
CCbLIAIOTCS. BO-BTOPBIX, CXO/ICTBO TEKCTOB OTCHIJIOK B IBYX pas-
HBIX PYKOITUCSIX MOXKET YKa3bIBaTh JIN60 HA 3HAKOMCTBO OZJHOT'0
M3 IMCLOB € paboToM Apyroro, 1M60 Ha CyleCTBOBaHUE HEKOET0
00611[er0 MacOPETCKOro CIMCKA, U3BECTHOI'0 060UM. ITO, B CBOIO
oyepe/ib, MOXKET WJIM MOMOYb MPOCJAEJUTh 3BOJIIOIHUI0 TEKCTA
NpUMeYaHus], UWIH CJAYKUTb KOCBEHHbIM YKa3aHUEM Ha JaTH-
POBKY Y IPOUCXOXKJEHUE TOU UJIK UHOU PYKOIUCH.

Artur M. Sidorov
(Institute of Oriental Studies RAS)

The Masorah Magna of the Book of Exodus
in Five Early Manuscripts of the Hebrew Bible:
A Comparative Study and Findings

Keywords: The Masorah; Hebrew Bible manuscripts; the Book of
Exodus

This report is devoted to a comparison of the Masorah
magna of the Book of Exodus in five early Hebrew Bible manu-
scripts: EBp. II B 17 (929/930 CE; Pentateuch), the Leningrad
Codex (1008/1009 CE; Tanakh), the Damascus Pentateuch
(10th c.), Codex Sassoon 1053 (9th-10th c.; Tanakh), and Codex
Orientales 4445 (10th c.; Pentateuch).

The Masorah magna is a list of cross-references to biblical
verses in which a given lexeme occurs either in plene or
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defective spelling, with unusual vocalization, cantillation marks,
and similar features.

Although such lists are the subject of C.D. Ginsburg’s monu-
mental The Massorah (London, 1880-1905), they remain insuf-
ficiently studied. Because of the sheer volume of material, Gins-
burg had to compromise: while noting the existence of variant
forms of the same list in different manuscripts and editions, he
printed only a single version, without comparing the variants.

Contemporary scholarship on the Masorah tends to concen-
trate on the Masorah parva, which, unlike the Masorah magna,
merely indicates the number of contexts in which a particular
feature occurs.

However, the study of the Masorah magna lists, as this re-
port will demonstrate, can also yield interesting results. On the
one hand, the lists occasionally preserve unexpected readings
for the passages they cite - readings that are otherwise unat-
tested in the extant manuscript tradition. On the other, close
agreement in the wording between lists in different manu-
scripts may suggest either direct dependence of one scribe on
another or the use of a shared Masoretic source. Such parallels
can help trace the development of individual notes or may pro-
vide indirect evidence for the dating and provenance of a man-
uscript.
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0. A. CoxoJioB
(CITery)

Cyduu U KPeCTOHOCIbI: TUIIOJIOTUSI HAPPATHBOB
B MYCY/IbMaHCKHUX UCTOYHUKAX

Knwoueswie c/108a: KpecToBble OXO/IbI; UCIaM; CyGU3M; KyAbTYp-
Hasl NaMsTh

N3ydeHue nctopruu KpecToBbIX IOX0/A0B U NaMATH 06 3TUX
COOBITHSX BIJIOTh /10 ocaefHeN yeTBepTHU XX B. POKycupoBa-
JIOCh TMPAKTUYECKH MCKIYUTENbHO Ha B3IVIS/lEe 3JIUTHBIX
TPYIII Ha JJaHHY0 310Xy, U €CJIM UCCIeloBaTe |, paboTaroliue
C UCTOYHMKAMHU Ha eBpPOINENCKHUX fA3blKaX, 3a MocJeJHUe MOoJ-
BeKa cJieslaJli MHOTOe JJIsi PEKOHCTPYKIUU BocnpusTus Kpe-
CTOBbIX IOXO/J0B LIUPOKUMHU MaccaMu HacesieHusi CpeiHEBEKO-
BOW EBpOMNBI M KPECTOHOCHBIX FOCYyZlapCTB, TO B C/Iy4ae C uccie-
JIOBaHUEM BOCIHPHUATHUA KPECTOHOCLLEB HH30BBIMU CJIOSIMU
HaceJleHUsI MYCYJIbMaHCKUX rocyaapcTB Cpe/JHEBEKOBOIO
BsimxkHero BocToka, mofo6HbIe pabOThl MPAKTHYECKH OTCYT-
CTBYIOT. B CBfI3u C 3TUM mpejCTaB/seTCSd aKTyaJlbHbIM pac-
CMOTpPEeTb TaKOW Ba)KHBIM aceKT BOCHPHUATHUS KPECTOHOCLEB
MyCyJIbMaHaMH, KaK JiesiTeJIbHOCTb CypueB U cyGUNCKHUX op/ie-
HOB, CBSI3aHHYO C IPOTUBOCTOSIHHEM PppaHKaM.

MoXXHO BBIZIEJIUTD C/eAyloliyde NaTTepHbl B HappaTUBaX,
CBSI3aHHBIX C JeATeJbHOCTbIO CypueB B KOHTEKCTE GOPbObI
C KPECTOHOCLIaMH.

[lepBbIM THIIOM HAappPaTHBOB SIBJSIOTCS PAcCKa3bl O HEMo-
CpeJICTBEHHOM y4acTUH cydueB B 60eBbIX JIEHCTBUAX, B KOTO-
pPbIX TOBOPUTCS JINOO O XpabpOCTU M NOJBUrax cypues, 16O
0 TOM, KaK OHU NPUHSJIU My4YeHUYECKYI0 CMEPTh OT pyK $paH-
KOB.
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Ko BTOpOMY THNYy OTHOCATCS HappaTUBbl O BOSHHMKHOBeE-
HUM HOBBIX CaKpaJIbHbIX MPOCTPAHCTB Y CTPAaTeruyecKy Bax-
HbIX NMYHKTOB CBAATOM 3eMJIM M3-3a CTpaxa Iepej, Bo3Bpallle-
HHUEM KpeCTOHOCLEeB. JTOMy NOKPOBUTEJbCTBOBAJMU IpaBU-
Tesid, HauuHad ¢ Hyp ag-/luna, Canax ag-/luna u beiibapca, npu
3TOM BBO/JIUJIUCb HOBble PUTYyaJibl U NaJIOMHUYECTBA, CBSI3aH-
Hble C XpUCTUAHCKOMW YyIpO30H, a TaKKe CTPOUIUCH CyQUMCKUe
obutenu. K aToMy Tuly TakXe OTHOCATCA NpeJjCTaBJeHUs
HacesieHUs J/leBaHTa 0 TOM, YTO ayJius, K KOTOPbIM 06pallaauch
CO CHeluaJbHbIMHA MOJUTBAMH, 3aIUILAIT CBATYIO 3eMJIIO OT
HEBEPHBDIX.

K TpeTbeMy THUMy OTHOCATCA HappaTUBbI, CJ0KUBLIHECS
nocJie okoH4aHus KpecToBbIX 10X0/j0B. Peub nzieT o pacckasax
0 TOTOBHOCTH CypUeB OTPa3UTh HOBble eBPONENCKHE BTOPKeE-
HUS.

Oleg A. Sokolov
(St Petersburg State University)

Sufis and Crusaders:
A Typology of Narratives in Muslim Sources

Keywords: Crusades; Islam; Sufism; cultural memory

The study of the history of the Crusades and the memory of
these events up to the last quarter of the 20th century focused
almost exclusively on the view of elite groups on this era, and if
researchers working with sources in European languages have
done a lot over the past half century to reconstruct the percep-
tion of the Crusades by the broad masses of the population of
Medieval Europe and the Crusader states, there is practically no
research on the perception of the Crusaders by the grassroots
population of the Muslim states of the Medieval Middle East. In
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this regard, it seems relevant to consider such an important as-
pect of the perception of the Crusaders by Muslims as the activ-
ities of Sufis and Sufi orders related to the confrontation with
the Franks.

The following patterns can be distinguished in the narra-
tives related to the activities of the Sufis in the context of the
struggle against the crusaders.

The first type of narratives are stories about the direct par-
ticipation of Sufis in the fighting, which speak either about the
courage of the Sufis, or about how they became martyrs at the
hands of the Franks.

The second type includes narratives about the emergence of
new sacred spaces at strategically important points in the Holy
Land due to fear of the return of the Crusaders. This was patron-
ized by the rulers, starting with Nur al-Din, Salah al-Din and
Baybars, while new rituals and pilgrimages related to the Chris-
tian threat were introduced, as well as Sufi lodges were built.
This type also includes the ideas of the Levant population that
the awliya, who were addressed with special prayers, protect
the Holy Land from infidels.

The third type includes narratives that developed after the
end of the Crusades. We are talking about stories about the
readiness of the Sufis to repel new European invasions.
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X. M. Cy;1aiMOHOBa
(YHuBepcuTeT y36€KCKOTO SI3bIKA U JINTEPATYPhI
M. Anuiepa HaBou, Y36ekucraH)

«Pacauab anb-Xope3Mu» KaK UICTOYHUK
110 UICTOPHUH apaGCKOH 3NMUCTOJIAPHOM NPO3BbI:
UCTOYHUKOBEJYEeCKUN U TEKCTOJIOTUYEeCKUU aCleKT

Kamwuesvle cnoea: A6y bakp anb-Xopesmu (935-993); anucTosip-
Hasl IMTepPaTypa; PYKOMHUCH; CAXK'; TEKCTOJIOTHS

CoopHuk «Pacaumnp anb-Xope3amu» MpejcTaBsseT COO0OU
YHUKAJbHbIM MaMATHUK apabCKOW 3MUCTOJSPHOM MPO3bl
X Beka. OH BkJItO4YaeT 156 nuceM, NpeuMyIeCTBEHHO B *KaHpe
VMXBaHUWHAT, OTJIMYAIOIMXCSA BbICOKOU CTENEeHbIO0 CTUIUCTHYE-
CKOM 06pabOTKMU WM HAaNKMCAHHBIX PUTMHUYECKOMN MPo30u (cax’).
AJZlpecaTbl yKa3aHbl 6€3 UMEeH U TUTYJIOB, YTO 3aTPYAHAET aTPU-
oyuuto. Hu oqHO nucbMo He JaTUPOBAHO, OJHAKO XPOHOJIOTHYe-
CKMUA U CcOoJZleprKaTesIbHbIM aHaJIU3 MO3BOJIIET COOTHECTU UX C
onpe/ieJIeHHbIMU 3TallaMU YKW3HU aBTOpa.

JTO npousBesieHUe NpeJCTaB/IAeT UHTepeC KaK UCTOYHHUK
110 UCTOPHHU KYJIbTYPBI U JIMTEPATYPhI UcIaMcKoro Bocroka. Ha
CErOJHSAUIHUM JeHb U3BecTHO 6osiee 10 pykonuceil, XpaHs-
muxcs B 6ubsuorekax epmanuu, Benumkobputanuu, Upsan-
Any, PpaHuuy U ABCTPUH, a TaKkKe HECKOJIbKO JleCATKOB — B
dongax Typuuu. [loamHHasA aBTOpCKast KONUA U 3K3eMILJIAPHI,
nepenucaHHble IPU )KU3HU aJib-X0pe3MH, IOKa He 0OHApYKEeHBI.
CaMasi paHHss1 U3 U3BECTHBIX pyKonuceil — N24247 u3 6ub.Jvo-
Teku Yectep buTTty, aTupoBanHas 601 r.x. / 1207 r. H. 3.

CreyeT OTMETHUTD, UYTO HA CETOAHSAIIHUM JIeHb HAaM He ya-
JIOCh BBISIBUTH CllelihaJIbHbIX HUCCaefoBaHUM 1o «Pacawib» B
aKaJleMUYeCKOU JIUTepaType Ha y30€KCKOM, PYCCKOM U €BpO-
neickux si3bikax. Kpome Toro, B coBpeMeHHbIX apabCKUX ucce-
JIOBaHUSIX HAOJII0/IAI0TCS 3HAaYHTeIbHbIE TPO6eJIbl, B YaCTHOCTH
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— OrpaHHYeHHOe BHUMaHHUE K TYPElKUM PYKOMUCSAM U3 POH-
JIOB KpYNHeHNX 61M6inoTeK OCMaHCKOIr0o Hac/IeIUusl.

BbisiB/IeHHbIE PACXOX/J€HUS MEXAY PYKOMUCSIMU I103BO-
JISIOT TOBOPUTh O HAJIMYMHU PAa3HOTUIHBIX peAaKui, chopMu-
POBABIIMXCS B PAa3/IMYHbIX PErHOHAX. ITO 06CTOSTEIBCTBO Jie-
JIaeT 0COOEHHO aKTyaJIbHOM MOJATOTOBKY KPUTHUYECKOTO U3Ja-
HUSl, OCHOBAHHOI'0O Ha BCECTOPOHHEM CONOCTABUTEJIbHOM aHa-
JIi3e COXPaHHUBIIENCS PYKONMCHON TPaAUIUU.

Khulkar M. Sulaymonova
(Alisher Navoi University of Uzbek Language and Literature,
Uzbekistan)

"Rasa’il al-Khwarizmi"
as a Source on the History of Arabic Epistolary Prose:
Source-Critical and Textological Aspects

Keywords: Abu Bakr al-Khwarizmi (935-993); epistolary litera-
ture; manuscripts; saj‘; textual criticism

The collection Rasa’il al-Khwarizmi represents a unique
monument of 10th-century Arabic epistolary prose. It consists
of 156 letters, primarily in the ikhwaniyyat genre, characterized
by a high degree of stylistic elaboration and written in rhythmic
prose (saj). The letters are undated and mostly anonymized,
making attribution challenging. Chronological and thematic
analysis, however, allows for their correlation with specific pe-
riods in the author’s life.

The work serves as an important source for the cultural and
literary history of the Islamic East. Over ten manuscripts are
currently known in libraries across Germany, the UK, Ireland,
France, and Austria, along with several dozen in Turkish collec-
tions. No autographs or copies made during al-Khwarizmi'’s
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lifetime have yet been found. The earliest known manuscript is
No. 4247, dated 601 AH / 1207 CE, preserved at the Chester
Beatty Library.

Notably, no dedicated studies on Rasa’il have yet been iden-
tified in academic literature in Uzbek, Russian or European lan-
guages. Moreover, existing Arabic studies show significant gaps,
particularly limited attention to Turkish manuscripts housed
in major repositories of Ottoman heritage.

The textual discrepancies across manuscripts suggest the
emergence of multiple regional versions, underscoring the need
for a critical edition based on a comprehensive comparative
analysis of the manuscript tradition.
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. M. TuMoxXuH
(MB PAH)

06 oaHOM NO3Hel BepCUM HappaTUBa
o noromkax Madera n6H Hyxa

Knawuesvie cnoea: MupxoHA; MycyJbMaHCKasi HcTopuorpadus;
Mymxman at-taBapux; Madet n6u Hyx

Hau6oJ1ee paHHM IpUMep NOBEeCTBOBAaHUS O IOTOMKax Ha-
deta nbH Hyxa u paccesnenuun ux Ha 3emJe nocie «[lorona»
npe/CcTaBJleH B aHOHMMHOM IepCUJACKOM COYMHeHUuU 1126 r.
«MypKMas aT-TaBapux Ba-j-kucacy» («CBOJ UCTOPUM U MTOBECT-
BOBaHM»). B UHBIX NaMATHUKAX JOMOHIOJbCKOW 3MOXU 3TOT
HappaTUB B [10J0OHOM BapUaHTe U3JI0KeHUs 60Jiee He BCTpeya-
eTcs, 0JHAKO OH OKa3aJICsl BOCTPeOOBaHHBIM LieJIbIM PsA0M 60-
Jiee O3HUX UCTOPUKOB. Ha 0iMH U3 TaKUX IPUMEPOB MbI U XO-
TesiM Obl 06paTUTh BHUMaHUE B paMKax MpeACTaBJEHHOI0 J0-
KJ1aJla: pe4yb MoM/ieT 0 COUMHEHUHU Nlepcuzickoro aBropa XV B. My-
xaMMa/ia ubH BypxaHn ag-/luHa XBaHa-maxa n6H Kaman ag-/[uHa
Maxmyza, 60/1ee U3BECTHOI0 UCC/Ie0BATEISAM Kak MUPXOH/,

B nmepBoM ToMe CBOe€ro NnpoCTpaHHOI0 COYMHeHUd «PaysaT
ac-cada’ ¢pu cupar an-aH6uia’ Ba as-MyayK Ba as-xysaadar» («Caf
YUCTOThI OTHOCUTEJILHO KU3HU NMPOPOKOB, LIapel U XaiudoB»)
3TOT aBTOP NpeACTaBUJI LieJblk psafa 6uorpadpuidl 6U6IEeNCKUX
npopokoB. OT/e/IbHbIA pa3/iesl OH NOCBATUJ UCTOPHUU KU3HU
notoMkoB Madera u6n Hyxa. B pamkax NpezCcTaBJeHHOTO f0-
KJIaZla Mbl TOCTApAeMCsl He TOJIbKO MO3HAKOMUTD CJylLIaTesen
C Co/lep>KaHUeM YKa3aHHOI'0 pasjiesia, HO CPAaBHUM IMpPeJCTaB-
JIeHHble B HEM CBeJieHUs ¢ MHpopManuen u3 «My»kMas aT-Ta-
BapuX Ba-JI-KMCacC», YTOObI IPOJIEMOHCTPUPOBAThL UCTOPHOrpa-
bUYecKyIo CBA3b MEXAY ABYMS 3TUMH NaMSATHUKAMH, HallKCaH-
HbIMH B pa3Hble UCTOPHUYECKUE ITOXH.
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Dmitriy V. Timokhin
(Institute of Oriental Studies RAS)

About a later version of the narrative
about the descendants of Japhet ibn Nuh

Keywords: Mirkhond; Muslim historiography; Mujmal al-tawarih;
Jafet ibn Nuh

The earliest example of a narrative about the descendants of
Japhet ibn Nuh and their settlement on earth after the «Flood» is
presented in the anonymous Persian work of 1126 «Mujmal at-
tawarih wa-l-qisas» («A set of stories and narratives»). In other
monuments of the pre-Mongol era, this narrative in a similar ver-
sion is no longer found, but it turned out to be in demand by
a number of later historians. We would like to draw attention to
one of these examples in the framework of the presented report:
it will be about the work of a Persian author of the XV century.
Muhammad ibn Burhan al-Din Khwand Shah ibn Kamal al-Din
Mahmud, better known to researchers as Mirkhond.

In the first volume of his lengthy work «Rauzat as-safa' fi sirat
al-anbiya'wa al-muluk wa al-hulafa» («The Garden of Purity con-
cerning the Lives of the Prophets, Kings and Caliphs»), this author
presented a number of biographies of the biblical prophets and
devoted a separate section to the life stories of the descendants
of Japhet ibn Nuh. Within the framework of the presented report,
we will try not only to acquaint listeners with the content of this
section, but also compare the information presented in it with in-
formation from «Mujmal at-tawarih wa-l-qisas» in order to
demonstrate the historiographical connection between these
two monuments, written in different historical eras.
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E. H. ToamaueBa
(PTTIY um. A.M. T'epuiena)

K ucrokam 3HayeHus: caoBa «Caxa/imH»
(Ha3BaHMe OCTPOBA)

Kawueswle cnoea: octpoB Caxa/iH; MaHbWKYPCKUM S3bIK; CaH-
CKPUTCKHU A3BIK

[IpoucxoxzaeHne Ha3BaHMUs ocTpoBa Caxa/IMH CBS3BIBAIOT C
HaHeceHHeM QpaHLy3cKUM KapTtorpadpom KaHoMm-Bantucrom
Z'AHBU/IEM Ha KapTy A3uun 1753 1. cioBocoyeTaHus «Sahalien-ula
hata», MMerolero 3HaueHHe B MaHbWKYPCKOM f3blKe «CKaslbl
YepHo¥ peku» U He UMeIOLero OTHOLIEHHUS K CAMOMY OCTPOBY.

M3yyeHue 3HaUEHUU CJI0B MAaHbYWKYPCKOTO SI3bIKa, KOTOPBIN
06pa3oBaJicsl KaK CUHTE3 S3bIKOB HAPO/I0B, HACEJISIBIIMX 3EMJIU
A3uu, NpUBeJIO K CAHCKPUTCKOMY SI3BIKY.

Cs1oB0 «CaxasiMH» 10 CJI0TaM NPOU3HOCUTCA KaK «Ca-Xa-JIMH»
WJIU «Caxa-JIMH».

B cBsi3u C TeM, YTO OCTPOB MOXKET GbITh BUAMMBIM U HCYE-
3aTh (IpomnaZiaTh) B TYMaHe, TO YacThb CJI0BA «JIMH» B 3HAUeHUHU
CJIOB «MCY€3aTh», KCKPbIBATHCS», «IPOMNaIaThb», COOTBETCTBYET
JIeACTBUTENbHOCTH. YTIOTPEOUB TAaK)XKe CJOBO «Caxa» B 3Haye-
HUU «BMECTE», MOXXHO MPEJINOJIOKHUTb, YTO OCTPOB HCYE3AET
BMecTe C 4eM-TO. [I0CKOJIbKY COBMECTHO CO CJIOBOM «CaxaJsIsIHb»
MCII0JIb3YeTCs CJI0BO «ula» — peka (AMyp), TO OCTPOB MOXKET UC-
4Ye3aTh COBMECTHO C PEKO.

OpHako, B cioBocodyeTaHuu «Sahalien-ula hata» ucnosib3sy-
eTCSl TPEeTbe CJIOBO «Xa/ia», UMelllee 3HaYeHHe B MepeBojie C
MaHbYKYPCKOTO sI3bIKa «BbIIAIOIAsICA OCTPasi BEPIIMHA FOpbI»,
«CKaJIa», «ITUK», «COTMKa». [I[py 3TOM KaMeHHCTasi CKasla Ha MaHb-
YKYPCKOM ITPOU3HOCUTCS KaK «BIXI».
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OnucaHue OCTpoBa KaK OTPOMHOI0 M PaCTBOPSIOIIErOCs B
0eJI0BaTOU AU, Tle KTEPSIOTCS Y TOPU30HTA LIeNH OJHOBbICOT-
HBIX, TOYHO MO/ICTPHKEHHBIX 110/] OHY IPeOEHKY, roJly6oBaThbie
BEpLIMHBI», MO3BOJISET CAEIaTh BBIBOJ, YTO PeYb UJIET HE O Ka-
MEHHUCTBIX CKaJlaX UJIK «B3X3», a 0 POBHBIX BEPIIMHAX I'Op, KOTO-
phle MpeobJiaialoT Ha ocTpoBe. ['OpHbIe XPeOThI, UMEIOIIKE Ha
OJIHOM YpOBHE BepIIMHbI, BUAHBI H3JlaJieKa U MOTYT CKpbI-
BaTbCs B TYMaHEe.

Takum 06pa3oM, c10BO «CaxaJuH» WK «CaxasIsiHb» MOXKET
OTHOCHUTBCSI K OCTPOBY, HO He B OYKBaJIbHOM ITepeBO/ie C MaHb-
YKYPCKOTO s13bIKa, a B 06pa3HOM BOCIIPUSITHH CJIOB C sI3bIKa CaH-
CKPUTCKOTO, TMOJIHOCThIO OTPaXKAaIOI[UX XapaKTEPUCTHUKU OCT-
pOBa U ero onvcaHUe.

Ekaterina N. Tolmacheva
(Herzen University)

The origin of the word «Sakhalin» (name of the island)

Keywords: island of Sakhalin; Manchurian; Sanskrit

The origin of the name of Sakhalin island is associated with
the application by French cartographer Jean-Baptiste Anville on
a map of Asia 1753. The combination of words «Sahalien-ula
hata», meaning in Manchu language «Black River Rocks», and not
related to the island itself.

The study of the meaning of the words of the Manchu lan-
guage, which was formed as a synthesis of the languages of the
peoples who inhabited the lands of Asia, led to the Sanskrit lan-
guage.

The word «sakhalin» according to the syllables is pronounced
as «sa-ha-lin» or «saha-lin».
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Due to the fact that the island can be visible and disappear in
the fog, the part of the word «lin» in the meaning of words disap-
pear, hide, disappear, corresponds to reality. Using also the word
«saha» in the meaning together, it can be assumed that the island
disappears with something. Because the word «ula» river (Amur)
is used in conjunction with the word «sahalyan», the island can
disappear together with the river.

However, in the conjugation of words «Sahalien-ula hata» is
used the third word «hada», meaning in translation from the
Manchu language outstanding sharp peak mountain, rock, peak,
pike. While rocky rock in Manchurian is pronounced as «vehe».

The description of the island as a huge and dissolving in whit-
ish distance, where «are lost at the horizon of a chain of singly,
precisely trimmed, bluish peaks», allows us to conclude that we
are not talking about rocky rocks or «vehe», but flat peaks of
mountains, who dominate the island. Mountain ridges with peaks
on the same level are visible from afar and can be hidden in the
fog.

Thus, the word «Sahalin» or «Sahalyan» may refer to the is-
land, but not in a literal translation from the Manchurian lan-
guage, but in a figurative perception of words from the Sanskrit
language, fully reflecting the characteristics of the island and its
description.
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M. B. Toponbsirusa
(MB PAH)

Kcunorpadpuuyeckas KHUra ot saMbicJ/ia 40 BOIJIOLEHUA
B TEKCTe U WIIOCTPALUAX COUMHeHus JI3unmsncsa UKKy
«A3paTesb 6bET NPSAMO B A6/1049KO!»
(«ATapusicuTa A3UXO0H Jousa», 1802)

Kamwuesvle caoea: nepuop TokyraBa; Kcuyiorpapruieckoe KHUTO-
neyaTaHue; aBTOP; U3JaTesb; Kub6é:cu; Jaunmnancsa UKky

UcTopusa ANOHCKOr0O KOMMeEpPYeCKOro KHUTOU3aHUs HA4YHU-
HaeTcd B caMoM KoHLe XVI Beka, He3a0J1ro 10 Hayasia [iepruoza
Tokyrasa (1603-1868). [lo cepeaunbl XVII Beka B KHUTroneyaTa-
HUM KOHKYPUPYIOT iB€ TEXHOJIOTMU: HAbOpHasl neyaTb—KCUJIO-
rpadus. OfHako co BTopoi nosioBuHbI XVII Beka npakTHyecKu
BCe KHUT'M NleYaTalT Kcuaorpadpudeckum cnocobom. Keunorpa-
duyeckue KHUTH BbllycKaJiu B AlnoHuH U 1o nepuoa Tokyrasa,
O/IHAKO 3aHMMAJIUCh Ie4YaTbl0 MCKJIIOYUTENbHO OYyJJUMNCKHE
MOHACTbIPH, a penepTyap KHUT OblJl OTPaHUY€EH pPeJTUTMO3HBIMU
COYMHEHUSMU Ha KUTAalCKOM fI3bIKE.

C nayasnom nepuoga Tokyrasa, HapsAAy € KUTaesa3bIYHbIMY,
NOSIBUJIMCb KHUTM Ha AIOHCKOM fA3bIKe. B oToke AMoOHOA3bIY-
HBIX KHUT JIOCTaTOYHO OOJIbILOM IJIACT COCTAaBJISIET pa3BJeKa-
TeJIbHasd Xy/L0’)KeCTBEHHAd JIMTepaTypa.

KHmwxkka «M31aTenb 6beT NpsIMO B s16J10YKO!» OTHOCUTCS K
KHHUTaM KUGE:CU — «KeJTble 00JIOXKKH». «KesTble 00JIOKKU» —
TOHKHE KHWXXKH He60JIblIoro ¢popmMmara, C BeceJibiIM, KoMUuYe-
CKHEe CoJiepKaHHeM, TEKCT U KApTUHKH COCTABJISIIOT B HUX /I~
Hoe 1eJioe. «XKesTble 06JI0KKH» ObLIM HEJIOPOTMMH M CYHTa-
JIUCb XOPOIIUM HOBOTOJJTHUM IMOZapKOM.

CounHeHMe «M3aTesb ObET IPSAMO B 16/104KO!» BBIMYILEHO
B 1802 ropy. Texkct u nintoctpayuu cosfan /Jsunmnsnca Ukky
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(1765-1831). KHmxkka nocsiiieHa BbIIIYCKY HOBOTO/JHETO 6ecCT-
ceJuiepa Kubé:cu, KOTOpblM 3aJlyMaJl Hale4yaTaTb U3garteab My-
paTtas /I3upo:633. MypoTas /[31upo:633 3akasas ero y J[3unmnsHcs
HkKKy.

[lepen ynTaTeseM NpoxoJUT BeCchb NpOLECC MPOU3BOACTBA
KHUATU. Co3ZjaHHbIe aBTOPOM TEeKCT U WIIOCTpPALMU Iepefa-
I0TCA IpaBepaM, OHU BbIpe3aloT TEKCT U UJJIIOCTPALIMK Ha Jiepe-
BAHHBIX OJIOKAaX; epeBsiHHbIE OJIOKY C BbIpe3aHHbIMU TEKCTOM
Y WUIIOCTPAUUsMU IepeflaloTcs MedyaTHUKaM, OHU NevaTalT
JIACThI KHUTH; JIMCTbl UAYT B COOPKY; K COOpaHHOW KHUTe IpH-
JIQXKMBAIOT O0O0JIOKKU; KHUTY CHIMBAIOT; CIIUTYH KHUIY MpO-
JlatoT. Kaxk1bli U3 9TUX 3TANOB CO3JjaHUs KHUTH TPOUJIJIIOCTPU-
pPOBaH M KpaTKO OMHUCaH.

Hapsany c HekoTOpBIMU APYTUMU KUOE:CU, TZie TAKXKe MOXKHO
YBUZETb co3jaTesedl KHUTM W npouecc nevyatu, «H3garenb
ObeT NpsAMO B f16JI0YKO!» BJISIETCA UCTOPUYECKUM JIOKYMEH-
TOM, JAlOUIMM BO3MOXXHOCTb NOHATH JleTaJuM NPOU3BOJACTBA
KHMT B niepuo/ Tokyraaa.

Maria V. Toropygina
(Institute of Oriental Studies RAS)

Woodcut book from concept to embodiment
in text and illustrations of
It’s a hit! The ‘local book’ wholesaler!
(Atariyashita jihon-doiya, 1802) by Jippensha Ikku

Keywords: numismatics; copper coins; monetary law; Safavids; Iran

The history of Japanese commercial book publishing begins
at the very end of the 16th century, shortly before the beginning
of the Tokugawa period (1603-1868). Until the middle of the
17th century, two technologies, the type-setting and
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woodcutting, competed in book printing, but since the second
half of the 17th century, almost all books have been printed using
woodcutting. This technology was known before the Tokugawa
period, but all publishing was realized exclusively by Buddhist
monasteries, and the repertoire of books was limited to religious
works in Chinese.

Since the beginning of the Tokugawa period, along with books
in Chinese, books in Japanese have appeared. A fairly large layer
of Japanese language books was entertainment fiction. The book
It’s a hit! The ‘local book’ wholesaler! is a kibyoshi, or "yellow cover
book." "Yellow covers" are small, thin books with funny, comical
content, in which the text and pictures form a single whole. "Yel-
low covers" were inexpensive and were considered a good New
Year's gift.

It’s a hit! The ‘local book’ wholesaler! was published in 1802.
The author of the text and illustrations is Jippensha Ikku (1765-
1831). The work is dedicated to the creation of the New Year's
bestseller kibyoshi, which was conceived by the publisher Mu-
rataya Jirobee. Murataya Jirobee ordered it from Jippensha Ikku.
The reader sees the entire process of book production. The text
and illustrations written and drawn by the author are given to
engravers, who cut the text and illustrations onto wooden blocks.
The woodblocks with the text and illustrations cut out are given
to printers who print the sheets of the book. The sheets are as-
sembled. The covers are attached to the book. The book is sewn
and finally the created book could be sold. Each of these book
production stages is illustrated and briefly described.

Along with several other kibyoshi, which also show the book's
creators and the printing process, It’s a hit! The ‘local book’ whole-
saler! is a historical document that provides insight into the de-
tails of book production in the Tokugawa period.
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C. B. Txop
(MB PAH)

PerysiupoBaHue ceMeMHO-OpaYHbIX OTHOLLEHUN
B MaJIaKKCKOM CyJITaHaTe
(cornacHo «MaJIaKKCKOMY KOAEKCY»)

Kawueswlie c108a: ManakKCKUU KoJleKc; adam; ciaMCKoe MpaBo;
MaJiaiickoe ceMelHOoe TpaBo

Masiakkckoe ceMeiHoe MpaBo M0/ABEPIJIOCh 3HAYUTETbHOMY
BJMSIHUIO UcaaMckoro npaBa (hukum Islam). PeryavpoBaHUI0
ceMelHO-0payHbIX OTHOLUEHHWU yJieJleHO 0c060e BHMMaHUE B
«MaJsakkckoM kogekce» (XV-XVI BB.), B TeKCTe cofepKaTcs Mo-
JIOXKEHHUS] MYCYJIbMAaHCKOI0 IapUUTCKOro ceMeiiHoOro npasa. B
JIOKJIa/le aHATM3UPYIOTCS XapaKTep 3aMMCTBOBaHUSI HOPM HC-
JIAMCKOTO TpaBa B TeKcTe «Ma/JaKKCKOIo KoJleKca» Ha IpuMepe
ceMeWHOro InpaBa. B Kojekce nponvcaHbl NpaBuJa Aeecrnocoo-
HOCTH U YCJIOBUS JI/151 BCTYILJIeHUs B 6pak (hukum kahwin), B ToM
4yrcJie NPpU3HAKU NoJioBo3pesioctu (baligh). [leTanbHo nmpomnu-
CaHbl yCJIOBUSI MMOMOJIBKH, MOJIYYEHUSI U BO3BpaTa MOMOJIBOY-
HOTr'0 KOJIblia (acaram), IpoBeieHUe PeJIMTMO3HOr0 00psiAa 6pa-
KocouyeTaHus (nikah), Tpe6oBaHus K onekyHaM (wali) u Kk cBUfe-
TeJsIM lLepeMOHUU (saksi), a TakXke KJIIoUeBasi poOJib CYAbU
(hakim). B xoziekce pa3bsICHSIOTCS YCJI0BUS JEUCTBUTENBHOCTU
3aK/IIOYEHHOro O6paka M YCJIOBUSl PaCTOPXKEHUS MCIaMCKOro
6paka (hukum talak). B koJiekce OT/ieJIbHO MPOINKCAHbI MPaBUIa
3aKJ/II0YEHHS OpaKa MeXAy JIJbMHU C pa3JIMYHbIM BEPOUCIIOBeE-
JlaHueM. MaJlaKKCKOe 3aKOHO/IaTe/IbCTBO J0MYCKAJIO XKEHUTHLOY
MY>KUYUHbBI WJIM KEHI[MHBI C COI[MAJIBHO CBOOOJHBIM CTATyCOM
(merdehika) na pa6ax (abdi) npu cobJ0JeHUU psAa YCJIOBUU.
[Togpo6HO mpomnucaHbl ceMelHble 00513aTeJbCTBA CYNPYTroB U
OTBETCTBEHHOCTb 3a CYNPYKECKY HeBepHOCTb (zina). Pa3ge-
JISIeTCsl OTBETCTBEHHOCTD CYyNPYTOB B CJlydyae HeBO3BpaTa Jj0JIra,
B34TOr0 OJHUM M3 HHUX. B TekcTe KoJekca HCHOJb3YIOTCA
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pa3JiMyHble UCIaMCKUe IpUAudeckre TepMuHbL. Hcnosib3oBa-
HHe HOPM UCJIaMCKOTI0 IpaBa ABJI1eTCA IPUOPUTETHBIM, OJJHAKO
3aMMCTBOBaHHWE HCJAMCKUX HOPM fIBJISAETCA BBIOOPOYHBIM.
MHoruve npvHLMIIBI [1PaBa, 3aKpelieHHble B «Ma/aKKCKOM KO-
JleKce», TIOBJIUsAIM Ha GOpMHUpOBaHUE CEMEWHOro NnpaBa B CO-
BpEMEHHOW MaJIali3UuKMCKOM MPaBOBOW CUCTEME.

Svetlana V. Tkhor
(Institute of Oriental Studies RAS)

Regulation of family and marriage relations
in the Malacca Sultanate
(according to “The Code of Malacca”)

Keywords: The Malacca Code; adat; Islamic law; Malay family law

Malacca family law was significantly influenced by Islamic
law (hukum Islam). The regulation of family and marital relations
is given special attention in "The Malacca Code" (XV-XVI centu-
ries). "The Malacca Code" contains provisions of Muslim Shafi'i
law. The report analyzes the borrowing the norms of Islamic law
in "The Malacca Code " using the example of family law. The Code
sets out the rules of legal capacity and conditions for entering
into marriage (hukum kahwin), including sings of puberty
(baligh). The terms of engagement, the receipt and return of the
engagement ring (acaram), the religious marriage ceremony (ni-
kah), the requirements for guardians (wali) and witnesses to the
ceremony (saksi), also the key role of the judge (hakim) are
spelled out in detail. The Code fixes the conditions of validity of
the marriage and the conditions of dissolution of an Islamic mar-
riage (hukum talak). The Code sets out in detail the rules for con-
cluding a marriage between people with different social status
and religion. Malaccan law permitted the marriage of a free man
or woman (merdehika) with a slave (abdi) under certain
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conditions. The family obligations of the spouses and the liability
for adultery (zina) were spelled out in detail. The responsibility
of spouses in case of non-repayment of a debt taken by one of
them is divided. There are various Islamic legal terms in The
Code, the use of [slamic law is a priority, however, the borrowing
of Islamic norms in the Malacca legislation was selective. Many of
the legal principles enshrined in «The Malacca Code» have influ-
enced the formation of family law in the modern Malaysian legal
system.

105



E. B. TrosiuHa
(MB PAH)

Moaudpukanuu muda o Ilypyuie B mypaHax
U €T0 POoJib B OCMbICIEHUU U OIMCAHUM MUpaA

Kalouesvle caoea: nypaHbl; ApeBHAS U cpeJjHeBeKoBasd MHAauf;
Mud o [lypyuie; npeacTaBaeHUs1 0 MUPE U UCTOPUHU

CBoeobOpasue ApeBHUX U CpeJHEBEKOBBIX KYJIbTYp NPOAABJISA-
€TCs B TOM, UTO B OCHOBE MX YHUBEPCAJbHbIX KATErOpUH JiexaT
npe/cTaB/JeHUs 06 aHTPOonoMOpdHOU BCeJeHHOW, Korjja BecCh
MHUp BOCIIPMHUMAaETCA KaK eJUHbIM OpraHu3M, B KOTOPOM YeJio-
BeyecKoe TeJIo U KocMocC u3oMop¢HbIL. B UnaMK noxoxue npej-
CTaBJIEHUS BOIJIOLAJIUCH B 06pa3e KocMHuyeckoro ruranTa Ily-
pyliM — nepBoYeJioBeKa, U3 Tesla KOTOPOro 6blJ CO3J,aH MUDP U
yeJioBeyeckoe ob1ecTBo. Hanbosiee fpeBHYe NpesiCTaBIeHUs O
[lypymu Mbl BcTpedaeM B «Ilypyma-cykte» «PurBeabi» (X.90),
I/le OH ONKMCBhIBAeTCs KaK »KepTBa, B pe3yJibTaTe pacy/eHeHUsl
KOTOpPOM BO3HUKJIM BeJJUICKHE IT'MMHBI, >)KUBOTHBI€, BApHBbI JII0-
Jlel, a TakKe BCe KOCMUYECKHUE 3JIeMEHTBI. JTOT LIMPOKO H3-
BeCTHbIM MU} UIrpaeT O0COOYI0 pOJib B Pa3sBUTHUMU UHJUMCKOU
KyJIbTYpbI. BIIJIOTBb /10 HalIMX /HE# OH mo/iBepraeTcs: 6ecKoOHey-
HbIM Mo duKkanusaMm. B onucanue [lypyiiu yacTu ero teJsia v op-
raHbl OTOXKJECTBJIAIOTCH C KOCMUYECKUMH 3/1IeMeHTaMHu, 00'bek-
TaM{ MHUpa U ero CyoCTaHLUSAMH, a TaKXe C HaCesSAIIHUMU ero
cyumecTBaMu. Takoe OTOXeCTBJIeHHE 3aJjaeT CTPYKTYypY, C IO-
MOIL[bI0 KOTOPOU OMUCBHIBAIOTCS U 0O'bSICHAIOTCS CaMble pa3J/iny-
Hble sIBJIeHUA MUpa. B cpe/iHEBEKOBBIX NypaHax 3Ta CTPYKTypa
IPUCYTCTBYET U B PEJIMTUO3HBIX, U B HAYYHBIX 4aCTAX, U JJaXKe B
TpaKTaTax 10 CTPOUTEJbCTBY, rJe obpas [lypyiu JexuT B oc-
HOBe MaH/aJibl, CO3/]aBaBIlIeiicsl Ha MecTe Oyyllel MOCTPOUKH.
WHTepecHO, YTO caMM HMHJAMMLBl OCO3HABaJM BaXXHOCTb 3TOM
CTPYKTYphI U ee poJib B OpraHusanuu Tekcra. B «[apyzaa-ny-
paHe» o6pa3 [lypyimin oka3blBaeTcsl COBMELIEHHBIM C 06pa3oM
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BEPXOBHOI'0 60KeCTBa, Co3JaTesisi MUpa, T. €. BuiiHy. OH HOCUT
ums «llypana-nypyuwa» (puranapurusa, T. e. «[lepBoHadyasbHbIN
4yeJI0BeK»), U MoA06HO Bexauiickomy Ilypyiue, B pe3yibTaTe
YKepTBONPUHOILLIEHUS KOTOPOr0 BO3HUK MHUP, UMe€eT ThICA4Y
rzas, Teicayy Hor U T. 1. (['11 1.2.17). CiioBo «nnypaHa» uMeeT /iBa
3HAYeHHs: «IIPOIJIoe» U «CKa3aHue O MPOoIJIoM» (T. e. onpee-
JIEHHble PeJIMTMO03Hble TEKCTHI, NypaHbl). [Iocko/bKy 3TO0 onuca-
HUe Mbl HaX0JJMM B IJIaBe, pacCKa3bIBaKOIeH, KaK BO3HUKJIA «['a-
pyZia-nypaHa», c1oBo «IlypaHa-nypyuia» uMeeT ABOSIKOe 3Haye-
Hue. JTo U [lypyia Kak HeKas CTPYKTypa, OpraHU3yo1asi Koc-
MOC U ero UCTOpHI, U «Hes10BeK IypaHbI» KaK HeYTO, OpraHU3y-
Iolllee TEKCT «CKa3aHUsl O MPOIIIOM».

Elena V. Tyulina

(Institute of Oriental Studies RAS)

Modifications of the Purusha myth in the Puranas
and its role in understanding and describing the world

Keywords: Puranas; ancient and medieval India; the myth of Puru-
sha; ideas about the world and history

The uniqueness of ancient and medieval cultures is mani-
fested in the fact that their universal categories are based on the
idea of an anthropomorphic universe, when the whole world is
perceived as a single organism in which the human body and the
cosmos are isomorphic. In India, similar ideas were embodied in
the image of the cosmic giant Purusha, the first man from whose
body the world and human society were created. The most an-
cient ideas about Purusha are found in the Purusha-sukta of the
Rigveda (X.90), in which he is described as a victim, as a result of
whose dismemberment Vedic hymns, animals, human varnas, as
well as all cosmic elements arose. This well-known myth plays a
special role in the development of Indian culture. Up to the
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present day, it has been subjected to endless modifications. In
Purusha's description, parts of his body and organs are identified
with cosmic elements, objects of the world and its substances, as
well as with the beings inhabiting it. This identification sets the
structure by which the most diverse phenomena of the world are
described and explained. In the medieval Puranas, this structure
is present in both religious and scientific parts, and even in trea-
tises on construction, where the image of Purusha underlies the
mandala created on the site of a future building. Interestingly, the
Indians themselves were aware of the importance of this struc-
ture and its role in the organization of the text. In the Garuda-Pu-
rana, the image of Purusha is combined with the image of the su-
preme deity, the creator of the world, i.e. Vishnu. He is called "Pu-
rana-purusha” (puranapurusa, i.e. "The Original man"), and has a
thousand eyes, a thousand legs, etc., like the Vedic Purusha, as
a result of whose sacrifice the world arose (GP [.2.17). The word
"Purana" has two meanings: "the past” and "the legend of the past"
(i.e. certain religious texts, puranas). Since this description is
found in the chapter describing how the Garuda-Purana origi-
nated, the word Purana-purusha has a twofold meaning. This is
both the Purusha as a kind of structure that organizes the cosmos
and its history, and the "Man of the Purana" as something that
organizes the text of the "legend of the past".
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K. B. Xa3u3oBa
(MCAA MTI'Y)

06 3TUMOJIOTUY UMEHH
MOHT0JIbCKOTO MoJIKOBoALA CapuTas
(mo MmaTepuasiaM KOpPEeMCKUX, KHTAaUCKUX
U MOHTI'0JIbCKHUX JIETONMCEeNn)

Kawuesuwle caoea: Kopé, moHrousbl, Caputaid, YUHIHUC-XaH, Dxa-
Jaup, «Kopéca», «l0aHb mu»

CapuTaii (?-1232) - MOHrOJIbCKMA BOE€HAYa/IbHUK, JABaXK/IbI
BO3IJIaBJISIBLUIMKA KPYIIHbIE BOEHHbIE KaMIIaHWU [TPOTUB rocyiap-
crBa Kopé (918-1392). Bcsa nnpopmManus o ero JiesTeJIbHOCTH 3a-
NMCaHa Ha JINTEPAaTYPHOM KUTANCKOM SI3bIKe BOHbsIHE, IPUYEM B
KauecTBe MPOM3HOCHUTENbHON HOPMbI HCIIOJIb30BAJICA CEBEPO-
KUTAWCKUN OPUIIMATIbHBINA JHUaeKT; GOHeTHYeCKoe HalKCaHue
ero MMeHu (3HaueHue vMeporjMdpoB BO BHUMaHUe He MPUHUMA-
JIOCh) pa3/inyaeTcs B JIETOMUCSIX U COUMHEHHUSIX PAa3HbIX aBTOPOB
U [aXKe B OT/eJIbHbIX pas/iesiaX OJHOU U TOU >Ke JIETOIMUCH, CO-
CTaBJIEHHBIX B pa3Hble I'o/ibl, 0IHAKO BCET/]a OCTAETCS IPUMEPHO
CXOZHBIM IO 3By4aHulo. Tak, B paszesax jietonucer 3a 1218-
1221 rr. ero uMs 3anuchiBalOT Kak «Yxasia/Ykana», a mocie
1231 r. - Tosbko «Cannerxan/Canuga», 0TKyAa U nouijaa Haubo-
Jiee M3BECTHAsl PYCCKOSI3bIYHAs BEpPCUs HAlMCAaHUSl €ro UMeHHU
«CapuTait». MOXKHO € yBEPEHHOCTBIO YTBEPK/AATh, YTO IEPHUOJHU-
YyeCKHd ynoMHUHaeMoe npo3Bulle Caputas — CpeJHEMOHT. XOpYl,
KUT. X0/1U4U — O3HAYAEeT «KOJTUYAHIIUK», KOPYKEHOCEL.

JInyHOe UMs: U3BECTHO, YTO B 1217 r. YuHrUc-xaH nepejaj
KOHTPOJIb HaJ, BCEMH 3aXBau€HHbIMHU Y WKYPUKIHEN 3eMJISIMU
Myxa/id U3 NJIEMEHHOIr'0 CO03a /PKaJIaupoB, N0/, Ha4YaIbCTBOM
kotoporo Capurai u Broprca B Kopé. [Ipeanonaraercs, yro Ca-
puTaii /Yrkasa - He UMS YeJI0BEKA, a BbIpaXkeHHe POHETUUECKOT 0
3By4YaHUs] CJ0Ba «JpKajaup», TIOCKOJbKY MOHIOJIbI 4acTo
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MCI0JIb30BA/IM Ha3BaHUS IJIEMEH B KayeCTBe MMEH COOCTBEH-
HbIX. TakuM 00pa3oM, MOXKHO C BbICOKOU [10Jiell BEpOATHOCTH
yTBepX/aaTh, 4To «WPxkana/Uxamna» u «Camnerxan/Caputa» —
JIBa BApHUAHTAa OJHOI0 U TOTO Ke IJIEMeHHOro uMeHH, «CapuTtau-
XOpYU» UHTEPIPETUPOBATH KAK «JIYYHHUK U3 IIJIEMEHU [IPKaTaUP».
Hacrosdiee ke 1M4HOE MUMSA MOJIKOBOJLIA B UCTOPHUHU, OYEBU/IHO,
He COXPaHUJIOCh.

BbL11 U3y4yeHbl MaTepHuaJibl KOPEUCKUX U KUTANUCKUX JIETOIU-
cel ¥ UCTOpUYeCKUX counHeHuu: «H0anb mn» («Mctopusa [ummne-
puu] K0aub», 1370), «Kopéca» («HMcropus [rocymapctsa] Kopé»,
1451), «<Kopéca yopé» («KpaTkoe u3noxkeHre OCHOBHOI'O B UCTO-
puu [rocyaapctBa] Kopé», 1452), «ToHryk nénram» («BoeHHoe
0603peHune BocTtouHoro rocygapcrBa», cep. XV B.), «l0aHb 1uiu
mun3y 650», («Poocs0BHAsA POAOB U KJIAHOB, [yIOMAHYTHIX B]
“Uctopumn [umnepun]| Haup’», XV B.), «l0anb T'aonu n3umm»
(«Xponuku [rocymapctBa] Kopé [snmoxu] H0aub» Banb TuHIY,
1917) u «Cunb K0anb mu» («HoBas ucropus [umnepuu| K0anb»
Ks Illaomuns, 1920), a Takke «Huryda Toounsin» («CokpoBeHHOe
CKa3aHHe MOHTI0J10B», cep. XIII B.).

Ksenia V. Khazizova
(Institute for Asian and African cultures MSU)

On the etymology
of Mongolian commander Saritai’s name
(based on materials from Korean, Chinese, and Mongolian
chronicles)

Keywords: Koryo, Mongols, Saritai, Genghis Khan, Jalair, “Korydsa”,
“Yuan Shi”

Saritai (?-1232) was a Mongolian military commander who
twice led major campaigns against the Koryo state (918-1392).
All information about his activities was recorded in Literary
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Chinese, using the northern Chinese official dialect as the pro-
nunciation standard; the phonetic rendering of his name (disre-
garding the meaning of characters) varies across chronicles and
works by different authors, and even within different sections of
the same chronicle compiled in different years, yet it always re-
mains roughly similar in sound. For instance, in chronicle sec-
tions covering 1218-1221, his name is recorded as “Ch’alla/
Zhala”, while after 1231, it appears only as “Sallyet’ap/Salita”,
from which the best-known Russian-language version of his
name, “Saritai”, originated. It can be confidently stated that the
occasionally mentioned nickname of Saritai - Middle Mongolian
qor¢i, Chinese hudlichi - means “quiver-bearer” or “arms-bearer”.

Regarding his personal name, it is known thatin 1217, Genghis
Khan granted control over all lands captured from the Jurchens to
Mugali from the Jalair tribal confederation, who led the conquest
of Northeast Asia, during which Saritai invaded Kory6. We suggest
that Saritai/Zhala is not a personal name but rather a phonetic ren-
dering of the word “Jalair”, as the Mongols often used tribal names
as personal names. Thus, it can be asserted with high probability
that “Ch’alla/Zhala” and “Sallyet’ap/Saritai” are two variants of the
same tribal name, with “Saritai qor¢i” interpreted as “archer from
the Jalair tribe”. The commander's true personal name obviously
has not been preserved in history.

Following materials from Korean and Chinese chronicles and
historical works were studied: “Yuan Shi” (“History of Yuan Dyn-
asty”, 1370), “Koryosa” (“History of Koryo”, 1451), “Koryosa cho-
ry0” (“Essentials of Koryo History”, 1452), “Tongguk pyonggam”
(“Military Review of the Eastern Kingdom”, mid-15th century),
“Yuan Shi Shizu Biao” (“Genealogy of Clans and Tribes Mentioned
in History of Yuan Dynasty”, 15th century), Wen Tingshi’s “Yuan
Gaoli Jishi” (“Chronicles of Koryd during Yuan Dynasty”, 1917),
and Ke Shaomin’s “Xin Yuan Shi” (“New History of Yuan Dynasty”,
1920), as well as “Niguca Tobciyan” (“The Secret History of the
Mongols”, mid-13th century).
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H. 10. YasucoBa
(HWUY BILI)

B. B. BpsikuHa
(He3aBUCUMBIN UCCIe0BATE D)

JI1060Bb, MOJIMTHKA U MMO3THKA:
0 «IIaTH cCOKpOBHUILAX» CYyPHUINCKUX TOIM
‘Umapa Pakuxa Kupmanu

Kamwuesvie caosa: nepcupckas noasust; cyousM; ‘Uman Pakux
KupmaHy; HappaTUBHasA [1033Us; I03TUKA

B vcTopuu nepcucKoi IUTepaTyphbl IOCTMOHTOJILCKUH ITe-
puoz (XIV B.) - 3TO BeK pacliBeTa raseJiy, anoxa Xadpusa; Mexay
TeM, KaHOHbl HAPPAaTHBHOM M0O33UU B 3TO BpeMs TOXe Cyllle-
CTBEHHO MEHSIJIMCh: }KaHPOBasi HOMEHKJIaTypa pacliupsiiach, a
NPOTUBONOCTaBJIeHHE CYPHUHUCKON U CBETCKOM M033UU YCTY-
NaJio0 MeCTO Pa3HbIM TUMNaM 00beJUHeHUs1. MacHaBU MHOTHX
MI03TOB 3TOU 3MOXU /IO CUX [TOP He MPOYTEHDI, TOT/]A KaK UX U3Y-
YyeHHe MOXKET CYLeCTBEHHO MOMOJHUTh HAlllK MPe/ICTaBIeHUSs
0 PA3BUTHHU )KAaHPOBOI'0 KAHOHA MEPCU/ICKON TO3MBI.

K 4yucny BUAHBIX, HO MaJlonu3ydyeHHbIX 103TOB XIV B. npu-
HaaaexuT ‘Umap Pakux Kupmanu (koH. XIII B. - ok. 1371). Ypo-
keHel, KupMaHa, OH y>ke B I0OHOM BO3pacTe yHac/JeAoBaJ OT
OTLa, MocJe0BaTe g TapyuKaTa 1eixa ‘A6z ac-Casama Kamyu,
PYKOBOZ,CTBO XaHAaKOM; OH CTaJl NIPOCJaBJEHHbIM CYPUUCKHUM
M03TOM W HacTaBHUKOM toHoro Illaxa Ilymka), HaciegHHKa
My6apus aa-[luna Mysaddapuzaa, a ¢ 1359 r. - npaBuTess
®apca. [loaTuyeckoe Hacaegue ‘Umajza, Hapsaay € cOOpaHUEM
Kacbl/l ¥ ra3esiei, COCTaBJSIOT LIeCTb CYPUNUCKUX AUJAKTUYe-
CKMX TI03M, NATb W3 KOTOPbIX B Jla/ibHeHIIeld TPaHCMUCCUU
ObLIM 00'beJJMHEHb] Mo/, Ha3zBaHUeM «IIaTb cokpoBul» (Panj

ganj).
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Jokusaz cpokycupoBaH Ha 06CyKJ€HUU OCHOBHbIX YEPT HO-
BAaTOPCKOM MO3TUKHU 3TUX CYPUUCKHUX MacHaBU. Bo Bcex moamax
«[laTepuubl» BeAylMM NPUEMOM CJIYKUT 00beJMHEHUEe KOH-
BEHL[MOHA/IbHbIX 3JIEMEHTOB Pa3HbIX >XaHPOB U >XaHPOBBIX
dbopM: aBTOp ycHalllaeT M03Mbl NIAaHETUPUKAMU NPABUTENSAM U
MHHUCTpPaAM, KOTOpBIE B €ro 310Xy y>Ke BbICTYNAIOT KaK UX 3aKa3-
YUKH, COeZIJUHAET BOCXBAJIEHUS L1aXaM C IOJUTUYEeCKON AuJaK-
TUKOW; 06beIUHSAET B paMKaX OJHOI'0 MaCHAaBH >XaHPbI IPEHUU
(MyHaszapa) v auasora B06JIEHHBIX, POPMbI MAaCHABU U ra3esu
(a B «/lecaTn nmucbMax» - Aaxke KacblJbl), IpeBpallaeT NrucbMa
CUJIBHBIM MUPa Cero B JII0OOBHbIE IOCTIaHHUA, BKJIIOYAET B TKaHb
IIOBECTBOBAaHHUA 6UorpadpuyecKuil 3ieMeHT B CTHJIE «PACCKa30B
o ce6e» (hasb-i hal) v T. . Bce 3T1 HOBalMK pacCMaTPUBAIOTCS B
JI0KJIaJie B CONPS>KEHUHU C COLIMAJbHBIM KOHTEKCTOM, MUPOBO3-
3peH4YecKMMHU ycTaHOBKaMU ‘UMaza Pakuxa U «IMTepaTypHOU
MOJI0M» NO3TUYECKOT0 Kpyra, 06beJuHABLIEro No3ToB [llupasa,
KupmaHa, Ucdaxana u otyactu bargaza.

Natalia Yu. Chalisova
(HSE University)

Vladlena V. Brykina
(independent researcher)

Love, policy, and poetics:
On the “Five treasures” of Sufi masnavis
by ‘Imad Faqih Kirmani

Keywords: Persian poetry; Sufism; ‘Imad Faqih Kirmani; narrative
poetry; poetics

In the history of Persian literature, the post-Mongol period
(14th century) is usually associated with the flourishing of the
ghazal form and the era of Hafiz; meanwhile, the canons of narra-
tive poetry underwent significant transformations during this

113



period: the genre nomenclature expanded, and the opposition be-
tween Sufi and secular poetry gradually yielded to various forms
of synthesis. The numerous masnavis from this period remain
largely unexplored, whereas their study holds the potential to en-
hance our understanding of the evolution of Persian narrative po-
etry.

Among the prominent yet understudied poets of the 14th cen-
tury is ‘Imad Fagih Kirmani (d. 1371). A native of Kirman, he in-
herited the leadership of the khanqah at a young age from his fa-
ther, a follower of the Sheikh ‘Abd as-Salam Kamu‘i’s tariqah. Af-
terwards, he became a renowned Sufi poet and the mentor of the
young Shah Shuja‘ (first the heir of Mubarriz ad-Din Muzaffarid,
and, from 1359, the ruler of Fars). ‘Imad’s poetic corpus, in addi-
tion to his collection of qasidas and ghazals, comprises six Sufi
didactic poems, five of which were consolidated under the title
“Panj Ganj” (Five Treasures) in later textual transmissions.

This paper focuses on discussing the key features of the inno-
vative poetics of these masnavis. Throughout the whole of “Panj
Ganj”, the principal technique is the synthesis of conventional el-
ements from various genres and poetic forms: the author embel-
lishes the Sufi masnavis with panegyrics to rulers and ministers,
who, in his era, functioned as patrons; intertwines praise of the
kings with political didacticism; integrates the genres of disputa-
tion (munazara) and dialogue between lovers within a single
masnavi; merges the forms of masnavi and ghazal (and even
qasida in the Dah-nama); transforms letters for powerful figures
into love messages; integrates a biographical element into the
narrative framework in the style of “self-narratives” (hasb-i hal),
etc. We try to show that all the innovations under discussion re-
late in some way to the social context of ‘Imad Faqih'’s time, to his
spiritual disposition, and to the “literary fashion” of the poetic cir-
cle that united the poets of Shiraz, Kirman, Isfahan, and Baghdad.
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